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ORDINATION SERVICES ONE

Historical information

The Prayer Book of 1549 contained no Ordinal. Thst fAnglican Ordinal was published
separately in 1550. It was bound in to the (reyisechyer Book of 1552. This practice has
continued to the present day, although referencéneotitle page of "The Book of Common
Prayer" (2004) will show that the Ordinal is stittionally distinct from the Prayer Book itself. A
similar view is implied in the Preamble and Dedurna prefixed to the Church Constitution *2,
BCP p.776-7.

Some alterations to the 1550 Ordinal were madisbR; and there was a significant revision in
1662. Essentially, it is the 1662 Ordinal that appein the Book of Common Prayer 2004 as
"Ordination Services One" (and which in practiceyniee considered part of it) incorporating
'modifications appropriate to the altered situatainthe Church of Ireland as a disestablished
Church following the passing of the Irish Churcht A€ 1869 and reflecting further changes in the
church's ministry’ - including the authorizationtbe admission of women as deacons in 1984 and
as priests and bishops in 1990. This rite remaitly &uthorised and, together with Ordination
Services Two constitutes a liturgical expressionhef doctrine of ministry held by the Church of
Ireland. In practice its use has been supersedee sit the time of writing Ordination Services
Two are used exclusively in every diocese. Theelattay be regarded as representing current
thought.

Sources

The sources of the material in Ordination Servioee are chiefly the pre-Reformation (Sarum)
rites and Bucer'®e Ordinatione Legitimawith some phrases from Luther, as reordered by
Archbishop Thomas Cranmer, who also made his owsopel creative contribution to the
1550/1552 rite. This was not entirely a solitaryodf on Cranmer's part, since he had the
assistance of a committee of leading churchmersstsiahim in drawing up the original orders,
and was influenced to some extent by criticism addice. Improvements in the 1662 service
came from various contributors including Bishopsi@pWren, and Sanderson.

The Canonical Position

The Canons governin@rdination are to be found in Part Ill of Chapter Nine of tGaurch
Constitution, no's 17-25.

17. The form of ordering of bishops, priests and d&ons
That form of ordination which is prescribed in eok of Common Prayer or
elsewhere for the ordering of bishops, priestsdgatons, and no other, shall be used.

This ensures that only a properly authorised farimservice is used for the admission of
candidates for holy orders. This is theologicallgndficant since it is vital to establish that all

ministers of the Church are validly ordained. Tégal status of the minister is also important, for
example, at a wedding, where in both the Republitetand and in Northern Ireland marriages
performed in Church of Ireland churches must bdéopeed by Church of Ireland clergy if they

are to be recognised by the State.

The wording is such as to allow for the use obranf of ordination other than that in the Book of
Common Prayer. This covered the use of the formAliernative Occasional Services (1993),
although this has now been superseded and thentwrevision, as indicated above, is to be
found in the Prayer Book of 2004.

The most historically correct legal designatioranfAnglican deacon or priest is "clédtericus)



in holy orders".

18. Four solemn times appointed for the making of misters

In accordance with the ancient customs of the €&hurhereby certain times were allotted
in which alone holy orders might be given or corddr it is hereby decreed that no deacon
or presbyter shall be made or ordained but onlynupe Sundays immediately following
those days which are commonly called ember daysepmxas otherwise allowed in the
preface to the Ordinal. And this shall be donéhimtime of Divine Service, in the presence
of the archdeacon or his deputy, and of at least pivesbyters. And no person shall be
made a deacon and a presbyter on the same day.

The Ember Days are the Wednesday, Friday and Satafter the First Sunday in Lent, the Feast

of Pentecost, September 14th and December 13thPfdface (BCP p.288) allows admittance to

the diaconate "at the times appointed in the Caopelse, on urgent occasion, upon some other
Sunday or Holy-day". Because of university ternis,itegrettably, unusual for ordinations to take

place at the traditional times, a Sunday in Jurmegbeustomary in most dioceses.

Ordinations are public events and are set withia ¢ontext of the Eucharist. The Archdeacon
presents the candidate deacons and priests. Thieypees are not only witnesses of the ordination
but, when priests are being ordained, are alsacjnts since they join in the laying on of hands
on the candidates (who are being admitted inta@tiporate body of the presbyterate).

Nor are the congregation mere spectators of thefamwrdination, but are involved in the liturgy as
a whole, especially through receiving communiornefy unsatisfactory custom whereby only the
officiating clergy, candidates and close family matheir communion seems now to have
disappeared.

19 Letters dimissory
No bishops shall admit into holy orders any persmming from outside his diocese,
unless that person brings letters dimissory froenltishop from whose diocese he comes.

This was an important safeguard in the days wht@ might be known of an ordinand coming
from outside the diocese in which he was to beipath It remains significant as an indication
that there is no automatic right of transfer, amat imoving from one diocese to another requires
the permission of the bishop whose diocese oneasgiig as well as an appointment from the
diocese in which one hopes to serve. This condideralso applies to those already ordained,
although it is highly unusual for a bishop to refysermission to a clergyperson wishing to accept
an incumbency or curacy in another diocese.

Certain dioceses in the Church of Ireland tendedna time to work on a "closed shop" basis,
preference being given to applicants from withinf B shortage of clergy has tended to foster
greater mobility throughout the Church. It is, iengral, preferable that appointments be made on
the basis of merit.

20. Conditions of admission of such as are to bedained
Any person seeking to be admitted into holy orda| first exhibit to the bishop of the
diocese in which he seeks to be ordained a @atiithat he holds a nomination to some
curacy or ecclesiastical preferment then vacashortly to become vacant in that diocese,
or to some church therein where he my attend the @iusouls and execute his
ministry: Provided that the bishop may also adntib iholy orders
(a) any person, for general assistance or for onssy purposes in his
diocese,
(b) any person, for missionary purposes in forgigris, and
(c) any person, for general assistance in his d®osho will continue to earn his
living in a lay occupation or who will have soméet source of income sufficient
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for his needs, pursuant to any rules in that behalie by the House of Bishops and
approved by the General Synod.

This canon underlines the principle that ordinai®related to and is expected to lead to ministry
in a specific location. It is also intended to eesthnat the person being ordained has the means to
support themselves in their ministry. However, ¢hé& a certain amount of flexibility in the
arrangements.

Under 20(a) "general assistance" would allow the appointment of a diocesan curate, while
"missionary purposes" would allow for the admissiorholy orders of a deputation secretary of a
missionary society.

20(b) allows the ordination of a person who isppreng to serve abroad with a missionary society
such as CMS, Crosslinks, USPG or CMJ prior to theawving for the mission field. However,
under present-day conditions it might well be msuéable in most cases for the person to be
ordained abroad under the auspices of the locatdbhu

20(c) provides a canonical basis for the non sty
ministry.

21. Qualifications of such as are to be ordained
A bishop will not admit any person into holy orslemless
(1) he has been baptized and confirmed;

(2) (a) desiring to be a deacon, he is twenty theza's old, unless he has a faculty from
the archbishop;
(b) desiring to be a priest, he is twenty four geald;

(3) (@) he has taken a degree in some universitiraland or at some recognized
university elsewhere, or
(b) he has attended a course, of traiapgoved by the House of Bishops, and
(c) he is able to yield an account of faigh according to the Articles of Religion
received by the Church, and to confirm the sameusficient testimonies out of the holy
scriptures;

(4) he shall produce letters of testimony of hisduct and character from the college
where he has studied or from three or four senimisters, and certificates of conduct
from other persons of standing who shall have knbismfor the preceding three years at
least.

21(1) ensures that all members of the clergy saer@mentally speaking) fully incorporated into
the life of the Church prior to ordination. A comweninister of a denomination in which there is
no confirmation would have to be confirmed as vesllordained if he or she wished to practice
their ministry in the Church of Ireland. It wouldp@ear that presbyteral confirmation as
administered, for example, in the Presbyterian €inuwould not suffice, although confirmation
by a presbyter, using oil consecrated by the biskaph as occurs within the Roman Catholic
Church, would be regarded as acceptable for theoger A special case might arise in the case of
those Lutheran Churches with which a relationsHipnatual recognition has been established
through the Porvoo declaration, since these arscepal churches although confirmation is
normally administered by presbyters.

2(a) the minimum age for a deacon is also laid dam the Preface (see below). A faculty
modifying this requirement must be obtained from éinchbishop of the Province.

2(b) There is no provision for permitting the omtion of a priest under the age of twenty-four.



3(a)(b) fall short of the actual requirements iagbice of one who is to be admitted to the sacred
ministry since the canon, as it stands, seems ggest that either a university degree (in any
subject) or a course of training approved by theidéoof Bishops will suffice. Currently a Master
of Theology degree is required in the Church ofalnd irrespective of what previous academic
qualifications are held by the candidate.

However 3(c) may be taken as implying the necgsdistudy of the Anglican tradition and its
Scriptural basis.

(4) reinforces the emphasis on suitability of elcéer, which is also one of the concerns of the
Selection Conference that recommends candidatesafomng.

220rdination of Women

Men and women alike may be ordained to the holyewowf deacons, of priests, or of
bishops, without any distinction or discrimination grounds of sex, and men and women
so ordained shall alike be referred to and knowdeaEons, priests, or bishops.

In 1976 the General Synod passed a resolutionufawgp the admission of women to the
priesthood, “subject to the enactment of the nexgdegislation”. In 1980 draft legislation failed
by a small margin to get the two-thirds majoritgueed in the House of Clergy. In 1984 women
were admitted to the diaconate; and in 1990 lefijisiathe main part of which consisted of this
canon, was passed admitting them to the ordersiedtp and bishops. No provision was made for
dissidents apart from a declaration by the bishieppecting their consciences and stating that they
would not be disadvantaged in their ministry, aesteent which was "received" but not "affirmed"
in 1991 by the General Synod. The equality of woraed men in the Church's ministry, is,
therefore, absolute. All references to the candidiaacon, priest, or bishop in the ordinal as "he"
are to be understood inclusively.

23. The examination of such as are to be ordained

Before any person shall be admitted into holy madiee shall be carefully examined by the
bishop, and by the archdeacon (or in his absencenkyappointed in his place). If the
bishop shall think fit, he shall be further exantiney one or more other clergymen
appointed by him for that purpose: Provided thah& bishop is prevented from acting, it
shall be sufficient that such person be examinethéysaid clergymen.

The significance of a "deacons' exam" or a "pslestxam" is much reduced since the
establishment of certain minimum standards assegsguversity or theological college level; and

in some dioceses such exams have been done awayHuivever, the "examination" referred to

in the canon seems to have been intended to asiseswtality of the person's fitness for

ordination; and it still remains essential for thishop to be fully satisfied that the candidate is
worthy in all respects to be ordained. The Archdeacunder the bishop, has a special
responsibility in this regard (see Commentary, W¢ld'he bishop's examining chaplains retain a
certain role in post-ordination training.

24 Suspension of Bishops contravening Canons 20 to
23 [Makes provision for this unlikely event]

25. To prevent simonical contracts

Every archbishop or bishop, before ordaining aeyspn to holy orders, or installing,
instituting or collating any person to any ecclesaal dignity or cure of souls, shall require
every such person to make and subscribe the faipdeclaration against simony:

| have not made, by myself or by any other persanmy behalf, any payment,
contract, or promise of any kind whatsoever (sdat t will faithfully perform my
duty) touching or concerning the obtaining of nall Wat any time hereafter perform
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or satisfy, in whole or in part, any sugthe sacred order of , the chaplaincy of
the curacy of or the benefice of , each to be sflgtated by each
declarant);nor will | at any time hereafter perform or satisty whole or in part, any
such payment, contract, or promise made by any p#rson with or without my
knowledge or consent.

"Simony" is the payment of money to obtain ecastical preferment. It may be noted that the
word "promise" does not necessarily apply to moaely. For example it would appear to be
unlawful for nominators to request an applicanagoee to a particular liturgical or pastoral policy
as a precondition for appointment, although it wiobke entirely in order for opinions to be
expressed.

Two other canons are also relevant to the ordaimmedstry,

33. The manner of life of ministers

A minister shall not give himself to such occupasiphabits or recreations as do not befit
his sacred calling, or may be detrimental to théeduof his office, or tend to be a just

cause of offence to others. He shall be diligentlaily prayer and intercession, in the

examination of his conscience, and in the studythef holy scriptures and such other
studies as pertain to his ministerial duties, anfftdame and fashion his life and that of his
family according to the doctrine of Christ, andntake himself and them, as far as in him
lies, wholesome examples and patterns to the thb¢khrist.

The first sentence underlines the importance efwiole manner of life of the minister being
suitable to his or her high calling. The duty (option) of study of the holy scriptures and such
other studies as pertain to ministerial duty ioggd. The minister is expected not only to set a
wholesome example in his or her own person, butib@ess of the Christian life of the minister's
family is indicated.

34. The occupations of ministers

(1) No minister who holds any ecclesiastical positshall engage in trade or any other
occupation unsuitable to his sacred calling, osuch manner as to affect adversely the
performance of that person'’s duties.

(2) If any question shall be raised as to whe#lmgr such engagement is unsuitable to his
sacred calling or detrimental to the performanchisfduties, the matter shall be referred to
the ordinary for his decision and for necessaryriicsions to the minister, and any such

instructions shall be obeyed.

(3) [Deals with the question of an appeal]

Some regulation to ensure that a person in holgrsrdoes not engage in an occupation unsuitable
to their sacred calling or in such manner as tecafddversely the performance of their duty would
seem appropriate. However, it is not clear whyd#fashould be singled out. A non-stipendiary
minister may well be involved in their secular ogation with some form of trade, and it is hard to
see why this should be regarded as inherently isfeseibry. It would appear that this canon is in
need of further revision.

Further relevant material in the Church Constituis to be found under the heading of
“Qualifications of Ministers" in Chapter IV, PartV

Commentary

(2) Title (BCP p.518) "The form and manner of making, ordagniand consecrating of bishops,
priests, and deacons, according to the order oCtingch of Ireland”. In the Ordination Services
One deacons are "made", priests are "ordained"pemdps are "ordained" or "consecrated". The
emphasis on the threefold ministry contrasts witt bf other Protestant churches, for example the



Presbyterians and Methodists, where there is just arder of ministry. Bishops, priests and
deacons are regarded as the three orders of ministthe (universal) Church: the manner of
"making, ordaining, and consecrating” them is tifahe Church of Ireland, which is regarded as
part of the universal Church.

(2) Preface (BCP p.51 8). This is a very important declaratarintent. It is claimed that "it is
evident unto all men diligently reading holy Scupg and ancient authors, that from the Apostles’
time there have been these Orders of ministershiist® Church; Bishops, Priests and Deacons".
No-one took this ministry upon himself, but onlyeexted any of the offices named if he were first
called, tried and examined and was known to haeh swalities "as are requisite to the same";
and also, "by public Prayer, with Imposition of Kianwas approved and admitted to it by lawful
authority”. And "to the intent that" these Ordergginh be continued and reverently used and
esteemed in the Church of Ireland; no one mighadmounted or taken to be a lawful Bishop,
Priest, or Deacon in the Church of Ireland, orexéffl to execute any of the said functions, "except
he be called, tried, examined, and admitted théogewatcording to the Form hereafter following,
or hath had formerly Episcopal Consecration or @ation". Minimum ages are established as
twenty-three for a deacon (unless a faculty has ldtained), twenty-four for a priest, and thirty
for a bishop. The person's character must be vigube must be learned in the Latin tongue and
be sufficiently instructed in holy Scripture, antherwise competently learned. He is to be
ordained on a Sunday following the Ember Days anugpome other Sunday or Holy-day "in the
face of the Church", using the prescribed forms.

The Preface thus sets its face against self-apgbministers such as have been found in some of
the sects from Reformation times onwards. It comartlie Church to maintaining the historical
threefold ministry which it believes go back to thgostles' time. The latter point is reinforced by
the statement in the Preamble and Declarationxgefio the Church Constitution (BCP 776, 1:2),
"The Church of Ireland ... will maintain inviolatdhhe Three Orders of Bishops, Priests or
Presbyters, and Deacons in the sacred Ministry".

The initial statement about the origins of the #fioéd ministry is not without its historical
difficulty. Although the term "bishop" (Gkpiscopo}is to be found in the New Testament (Acts
20:28, Phil 1:1, 1 Tim 3:2; Titus 1:7) with the nmé&®g of "overseer”, and the term "elder" (Gk.
presbuteros"priest" for short) with the meaning of "seni¢Acts 14:23; 16:4; 20:17; 21:18), and
also the term "deacon" (Phil 1:1; 1. Tim 2:8; 3;1R)would appear that the "bishops" and
"presbyters” were originally different names foe teame sort of officers (compare Acts 20:17
with Acts 20:28). Moreover there are lists of miais in the New Testament which do not
mention either these or "deacons" (for example Ejims 4:11 which speaks of "apostles,
prophets, evangelists, pastors and teachers").fifstemention of a transmission of apostolic
authority from one generation to another seemtthat in | Clement (a letter from the Church at
Rome to the Church at Corinth c. A.D. 96) in whiths said, "They (the apostles), having
received complete foreknowledge ... appointed theeaaid ("bishops" and "deacons") and after a
time made provision that on their deatither approved men should succeed to their mynfstr
The first explicit mention of the threefold minigtof "bishops", "priests" and "deacons" is that in
the epistles of St Ignatius of Antioch written bynhto various churches on his way to martyrdom
in Rome c. 112 A.D. In higpistle to the Smyrnaeai®8) he said, "All of you follow thebishop

as Jesus Christ followed the Father, and follow gresbyteryas the Apostles; and respect the
deaconsas the commandment of God". It is not clear, howetvat monarchical episcopacy was
universal in the time of St. Ignatius. It is probabignificant that in his letter to the Church at
Rome he makes no mention of a single "bishop".

The intention expressed in the Preface to the @rdoncontinue "these Orders" is significant - in
the context of the ongoing Anglican-Roman Cathdlgzussion about Anglican Orders. Pope Leo
XII in an encyclical letterApostolicae Cura®f 1896 alleged various defects in the Prayer Book
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Ordinal sufficient to make it incapable of tranding the grace of holy orders. Among these was
that of lack of "intention" to ordain priests iretsense in which their function is understood & th
Roman Catholic Church. However, the historic mmistvhich the Anglican churches are
committed to maintain is understood in the Ordorattervices One in a Scriptural sense and this
is all that is required to ensure authenticity. f8p as the intention of the ordaining bishop is
concerned (or that of the ordinand) it does notrseecessary to go beyond the teaching of St.
Thomas Aquinas (c. 1225-74) who said that all thas needed for the validity of a sacramental
act was that the minister should "intend to do whatChurch does". A defect of "form" was also
alleged in the encyclical, and this will be disagdelow in connection with changes made in
1662 to the wording of the ordination formulae.

It will be noticed that episcopal ordination isisted upon for the exercise of ministry. The
wording here was strengthened at the Restoratioth@ 1662 revision) explicitly to exclude non-
episcopally ordained persons. However, it mustaie that this is @omesticaule of the Anglican
Churches (as well as of the Roman Catholic anddddk Communions) and does not necessarily
imply an unfavourable judgement on the validityefficacy of the ministries of non-episcopal
bodies. It may be noted that under certain circant#s some non-sacramental functions may be
carried out in a Church of Ireland Church by wvigitiministers of other (including non-episcopal)
Churches - see Chapter Nine of the Church Constitu€anon 10,

Canon 10 Visiting ministers of Churches not in commnion with the Church of
Ireland.

A minister or accredited preacher of such Christlanominations not in full communion
with the Church as may from time to time be spedifby the House of Bishops may, in
such circumstances as may from time to time becplesi by the House, and with the
permission of the ordinary, which permission shmdl without prejudice to the normal
maintenance of the recognised rules of church prder

(a) deliver an address in any church or cathedrahy service,

(b) read the service of Morning or Evening Pragelany other service (other than the
Holy Communion) authorised under Canon 5 (1) (arhsparts thereof as the ordinary
may decide) either jointly with, or in the absewnéea minister of the Church of Ireland or
a reader authorised by the bishop.

The ordinary shall satisfy himself, before givingck permission, that the participation of
such visiting minister is acceptable to the incuntbend the churchwardens (if any) of
any church concerned, and that it is not contragmny provision of the civil law.

THE FORM AND MANNER OF MAKING OF DEACONS

(3) Sermon

The sermon at the beginning of the rite is a pacukature of the ordination of deacons and
priests in the Book of Common Prayer. The functéthe sermon is described as "declaring the
Duty and Office of such as come to be admitted Deschow necessary that Order is in the
Church of Christ; and also, how the people ouglesteem them in their Office".

For the deacon's duties one may refer to the pishizclaration incorporated into the
Examination on pp291, 292,

It appertaineth to the Office of a Deacon, in @urch where he shall be appointed to
serve, to assist the Priest in Divine Service, spetially when he administereth the Holy
Communion, and to help him in the distribution #wr and to read holy Scriptures and
Homilies in the Church; and to instruct the youiithe Catechism; in the absence of the
Priest to baptize infants; and to preach, if healdenitted thereto by the Bishop. And

furthermore, it is his Office, where provision i@ siade, to search for the sick, poor, and



impotent people of the Parish, to intimate thetates, names, and places where they
dwell, unto the Curate, that by his exhortationytheay be relieved with the alms of the
Parishioners, or others.

The deacon therefore has a liturgical role ofstisgj the priest, especially at Holy Communion,
and with a particular emphasis on the reading oipfge. He has a teaching role, particularly in
catechizing, and he has a pastoral role, chiefhglation to the sick.

Clearly this is a rather dated view of the roletld deacon, and it needs to be compared and
contrasted with the definition to be found in theoR of Common Prayer (2004) pp555, 560. The
reference to the Homilies relates to the Reformmagoa when many clergy were not trained to
preach, and only those specially licensed by teedp were permitted to do so. The permission to
baptize only "in the absence of the priest’ wasnded to emphasize that this was essentially a
part of the priestly ministry and was only to befpenmed by the deacon in case of necessity. The
division of labour in pastoral work seems a litddd in that the deacon seems to have been
expected to do the actual visitation and the rélthe "Curate” (Incumbent of the parish) was to
exhort the people to give alms for the relief o tileedy. However, this does at least indicate that
social concern was an essential ingredient of timstry of the Church at least so far as the needs
of individuals was concerned. The emphasis on tdide service ties in with the role of the
deacon in the early Church when deacons were gfiemmanent” and did not necessarily become
priests and with the supposed origin of the offi€ehe deacon in Acts 5:2ff. Deacons, described
as such in the New Testament, seem to have havange role, as their name, derived from the
Gk. diakoneq'to serve", clearly suggests.

(4) Presentation

The ordinand is presented to the Bishop by the deealson (or, in his absence, one appointed in
his stead). This is part of his ancient office,casfirmed by the Church Constitution Chapter 2
*41, "It belongs to the office of an archdeacorexamine, or assist in examining, such persons as
are to be promoted to holy orders, or to be ingtitunto ecclesiastical benefices, and to present
persons, examined and approved, unto the bishopinfiposition of hands and canonical
institution”.

The emphasis on the quality of those to be admitie¢te diaconate is significant,

Take heed that the Persons, whom ye present untmewspt and meet, for their learning
and godly conversation, to exercise their ministeyy, to the honour of God, and the
edifying of his Church.

In Anglican Christianity there has always beenidaal of a "learned” ministry, which, in the
Reformed tradition is equipped for teaching andaipinéeng. There is also a strong emphasis on the
moral fitness of ordinands. The Bishop's warningh&t beginning of the service takes up the
concern of the Preface that a candidate deacon bmusa man of virtuous conversation, and
without crime"”, and should also be "learned inlth&n tongue, and sufficiently instructed in holy
Scripture and otherwise competently learned". Tsuem that the candidate is suitably qualified
not only is the Archdeacon required to declare this the people are given an opportunity to
declare any impediment or notable crime.

(5) The Litany

This is preceded by a rubric directing the bisirmgdammend the candidates to the prayers of the
people. The Litany enables all present to fulfisttequest. A special petition is inserted "That it
may please thee to bless these thy servants, nd& samitted to the Order of Deacons, and to
pour thy grace upon them: that they may duly e>ethweir Office, to the edifying of thy Church,
and the glory of thy holy Name". The Litany conasdat its true ending, the extraneous material
(See BCP 1926 pp26, 27) being omitted as alsceistdindard version (in BCP 2004 pp 170-4).
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[The Holy Communion]

(6) Epistle There is a choice of epistle, that from 1 Tim 3e8erring to the character and
behaviour of deacons, that from Acts 6:2ff dealwith the presumed origin of the office in the
choice of the seven.

(7) Collect This not only begins the Communion Office but ireal sense sums up the prayer of
the people that has been offered in the Litanyetiognises the diversity of Orders in the
Church, and refers to the choice of Stephen tis¢ fivartyr and "others" (the "seven" of Acts
6:3) to be the first deacons, and prays for th@dled to this Office and Administration that
God may "replenish them so with the truth of thytiioe, and adorn them with innocency of
life, that, both by word and good example, they rfaathfully serve thee in this Office, to the
glory of thy Name, and the edification of thy ChhitcThe Collect is an original composition
and first appeared in the 1550 Ordinal.

[The Ordination follows. It may be noticed thatdens are made between the Epistle and Gospel
in the Prayer Book service, priests are ordainger dhe Gospel and before the Nicene Creed,
whilst bishops are consecrated after the Nicenedaad sermon]

(8) The Examination

The Bishop sits on his chair, near to the Holy €aln the early Church (and also in bible times,
see Mt 5:1) one who had authority as a pastor/eragdt rather than stood. In Ordination Services
One the bishop also sits to perform the act ofr@tion (in Ordination Services Two he stands).

Q.1 The sober tone of the entire examination igatdd by the initial question, "Do you trust that
you are inwardly moved by the Holy Ghost to takemyou this Office and Ministration...?"
Believing oneself to be called to ministry is a teabf faith ("trust”) not absolute certainty. All
the candidate is required to affirm is "I trust.so"

Q.2. Equally significantly the next question askaply whether the candidate "thinks" that he or
she is “truly called to this Office and Ministratioaccording to the will of our Lord Jesus Christ,
and the due order of this Church”. The candidatdfiaming that they think it is the Lord's will fo
them to be made a deacon, and that the diacongtarisof the "due order" of the Church of
Ireland.

Q.3. This in its requirement that the candidateféignedly” (without pretence) believes all the
Canonical Scriptures of the Old and New Testameeins to reflect a pre-critical approach to the
Bible. It is best to interpret this in the light Afticle Six which speaks "Of the Sufficiency ofeth
holy Scriptures for Salvation". The candidate deaoswy be understood as affirming his or her
commitment to the saving truths which are to beatbanly in the Scriptures.

Q.4. The emphasis on reading God's Word ties ith whe deacon's traditional role as the
liturgical (keeper and) reader of the Bible. A daa@specially is the one appointed to read the
Gospel, and it is mistaken and wrong for a priegferant regularly to do so when there is a
deacon present to fulfil his or her office.

Q.5. This describes the office of a deacon at len§eeabove,p.10. Since fulfilment of this
ministry requires the grace of God the responsd isill do so, by the help of God". This part of
the examination may be regarded as the equivateheaharge in the Ordination of Priests.

Q.6. The concept of the minister of Christ as aangple to the flock, which remains highly
relevant in today's Church, is underlined in 8esarching question, in which the family life of the
(married) person in holy orders is regarded adlideatablishing a pattern of Christian living.

Q.7. The obedience promised to the "Ordinary" ifradly the bishop - in St. Patrick's Cathedral
Dublin the immediate Ordinary is the Dean) and ptillergy whom the deacon is to serve under
(for example the incumbent of the parish where dikacon is licensed) is both external and



inward. It is not, however, unconditional, sincerefers to the "lawful and honest commands"
mentioned in the Declaration made prior to evetychordination and when a person is admitted
to an incumbency (BCP 1926 p.310 *5),

I will render all due reverence and canonical edeck to M., Archbishop (or Bishop) of
X, and his successors, Archbishops (or Bishop%), afi all lawful and honest commands.
Authority in the Church of Ireland is constitutidnia that it refers to matters which accord
with the laws and customs and traditions of therCiu

(9) The act of ordination.

The "matter" (that is ththing dong is the laying on of hands by the bishop. Therffothat is
the thing said is the declaratory formula which accompaniesldying on of hands. Declaratory
formulae came in during medieval times, the moreiean practice (revived in modern ordinals)
being that of supplication - the "ordination prayer

It may be noticed that there is no mention oflétyeng on of hands within the formula itself, and
this contrasts with the wording for the ordinatafpriests and for the consecration of a bishop.

The hierarchical nature of the ministry is indezhtoy the posture of the candidate who kneels
before the bishop. Only the bishop lays his handshe candidate deacon, a custom reflecting
early Church tradition in accordance with which teacons were, in a special way, assistants to
the bishop.

It is customary at this point to vest the deacwhp up to this point has worn cassock and
surplice, with his or her stole (or black scarfiieTstole is worn by a deacon over the left shoulder
and is fastened under the right arm. A scarf shbeldvorn "up-and-down" by a deacon as by a
priest. A scarf shouldeverbe worn sash-wise.

The wording of the Sarum (Salisbury) rite, whieinv&d as standard liturgical practice prior to the
Reformation was,

Accipe Spiritum Sanctum [at the laying on of hands]
In nomine Sanctae Trinitatis, accipe stolam immidgs: imple ministerium tuum,
potens est enim Deus ut augeat tibi gratiam, quit et regnat...

[Receive the Holy Spirit...
In the name of the Holy Trinity, accept the stolémmortality: fulfil your ministry, for
God is powerful and will increase to you grace, Wiies and reigns...]

The delivery of the New Testament together with #tcompanying words indicates the special
responsibility of the deacon to read the Gospall tanpreach if licensed, to do so by the bishop).
The deacon should be given every opportunity tor@se his or her ministry by reading the
Gospel at celebrations of the Holy Communion.

The wording of Sarum at this point was,

In nomine sanctae trinitatis accipe potestatemteljevangelium in ecclesia dei tam pro
vivis quam pro defunctis in nomine domini. Amen.

[In the name of the Holy Trinity accept the powéreading the Gospel in the Church of
God as for the living so for the dead in the narnin® Lord. Amen]

This custom is attested in the Pontificals of Avishop Egbert of York: of the eighth century, of
Jumieges of the ninth century, and of Rouen ofdtmme date. Ivo of Chartres says, "Deacons
receive the text of the Gospels from the Bishopemshy they understand that they ought to be
preachers of the Gospel".

(10) The Gospel.
The Order for Communion resumes at the Gospel wisiakead by the newly ordained deacon,
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fulfilling his or her ministry. If more than one @eon has been ordained one of them is chosen to
read the Gospel.

(11) Deacon's participation in the liturgy.

Not only is it customary for the newly-ordathdeacon to read the Gospel, it is appropriate
that he or she should continue to exercise their ménistry for the remainder of the liturgical
celebration. Suitable functions are,

(1) Preparing the Gifts. Depending on circumstances this could include pgtthe fair
linen cloth on the altar if this has not alreadyemedone, placing the corporal,
unveiling the chalice and paten; putting the clealieil and purificator(s) to the left
and right-hand side of the corporal respectivelinding the bread from the credence
and putting it on the paten; pouring the wine friima flagon into the chalice(s). It is
also appropriate for the deacons to receive the afithe people.

(2) Administering the chalice(s).The newly-ordained deacon(s) must communicate, and
should receive communion immediately after the lm@let and other sacred ministers in
the sanctuary.

(3) Performing the ablutions either immediately after the administration oreafthe
blessing. Putting the corporal and chalice veilkbato the burse and covering the vessels
with the burse and coloured veil. Removing the éred) vessels to the credence table.

(12) Post-communion

The first of the two post-communion prayers agted presupposes that the diaconate is no more
than a steppingstone to the priesthood, and admist the latter appears in the light of
promotion. The deacons are to "so well behave thbms in this inferior Office, that they may be
found worthy to be called unto the higher ministief the Church. However, in the early Church
deacons often remained in their office for life,dacertain churches (including the Episcopal
Church in America) have revived the "permanentaliate".

The prayer was amended in 1984, as part of thsldgign to admit women to the diaconate, but
not to the priesthood or episcopate; all the waifter "conscience"” were deleted and the following
substituted,
may continue stable and strong in this ministnyptigh thy Son our Saviour Jesus Christ,
to whom be glory and honour, world without end. é&m

As noted above women were admitted as priestskishaps) by legislation passed by the General
Synod in 1990.

THE FORM AND MANNER OF ORDERING OF PRIESTS

(15) Sermon
The sermon at the beginning of the rite is a pacukature of the ordination of deacons and
priests in the Book of Common Prayer. The functénhe sermon is described as "declaring the
Duty and Office of such as come to be admittedsi&jehow necessary that Order is in the Church
of Christ; and also, how the people ought to estdam in their Office."

For the priest's duties there is no "job desaiptias such in the BCP rite. However, certain
passages give a clue as to the BCP understandihg oble of a priest,

(1) The Charge (BCP p.296). "And now again we exhort you, in N&me of our Lord
Jesus Christ, that you have in remembrance, inte high a dignity, and to how
weighty an Office and Charge ye are called: thattoissay, to be Messengers,
Watchmen, and Stewards of the Lord; to teach artémonish, to feed and provide
for the Lord's family; to seek for Christ's shebpttare dispersed abroad, and for his
children who are in the midst of this naughty wotlgat they may be saved through



Christ for ever."

(2) The Examination (BCP p.297). "Will you then give your faithful @djence always so
to minister the Doctrine and Sacraments, and tiseipline of Christ, as the Lord hath
commanded, and as this Church hath received thee,samucording to the
Commandments of God; so that you may teach thel@peopmitted to your Cure and
Charge with all diligence to keep and observe #me?"

(3) The formula of ordination (BCP p.298) "Whose sins thou dost forgive, they ar
forgiven; and whose sins thou dost retain, theyeti@ned. And be thou a faithful dispenser
of the Word of God, and of his holy Sacraments..."

(4) The formula at the delivery of the Bible"Take thou authority to preach the Word of
God, and to minister the holy Sacraments in thegBagation, where thou shalt be lawfully
appointed thereunto”.

(16) Decently habited

The ordinands appear as deacons, in cassock apliceumwith their stoles worn over their left
shoulder and fastened under their right arm. I€afsis worn it is worn "up-and-down" (a scarf
should_nevebe worn sash-wise). After the act of ordinatioa $toles are worn "up-and-down".

(17) The Presentation

The ordinand is presented to the bishop by theda@ton (or, in his absence, one appointed in his
stead). This is part of his ancient office, as coméd by the Church Constitution Chapter 2 *41,
"It belongs to the office of an archdeacon to exanor assist in examining, such persons as are to
be promoted to holy orders, or to be instituted etclesiastical benefices, and to present persons,
examined and approved, unto the bishop for imposivf hands and canonical institution”.

[The archdeacon, as the name implies, was origimadirely the chief of the deacons who assisted
diocesan bishops in their work. He was in deacomiers and gradually acquired what was almost
a right of succession to the episcopal throne.

The transition from this to the present positidnaochdeacons in the Western Church was
accomplished by the ninth century, but the stepwligh it came about are not clear. His right of
presentation of a candidate for priest's ordersastioned in a Pontifical of Corbey of the twelfth
century. Since 1662 in the Church of England am@racon must be in priest's orders, and this
would probably hold good as precedent for the Gihafdreland, although no such qualification is
laid down in the Church Constitution. The Easterhui€h has "archpriests” as well as
"archdeacons".]

"Reverend Father in God" (for an Archbishop, "MB&verend Father in God") was replaced by
"Bishop" in 1990 under the legislation permittingpmen to be admitted to priesthood and
episcopate. It is still appropriate, however, exdephe case of a woman bishop.

For the quality of those to be admitted to thegieod see above under deacons (p.9).

(18) The Litany

This is preceded by a rubric directing the bistmpdmmend the candidates to the prayers of the
people. The Litany enables all present to fulfisttequest. The Litany should be su(tite

wording "sing or say" clearly indicates a prefeefar singing), and there is much to be said for
the ordination to be within the context of a Sung&arist. Ideally, at least the following parts
should be sung - the Collect, the Veni Creatorifisir Sursum Corda through to the end of the
Prayer of Consecration, the Post-Communion, thei&énd the Blessing. The form of the Litany
is identical to that for the making of deacons @xdkat the word "priests"” is substituted for
"deacons" in the special petition.
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[THE HOLY COMMUNION]

(29) The Collect

This not only begins the Communion Office but ireal sense sums up the prayer of the people
that has been offered in the Litany. It recognibesdiversity of Orders in the Church, and makes
a general prayer that God may "mercifully beholdsththy servants now called to the Office of
Priesthood”, and, as with the deacons, that He fmaplenish them so with the truth of thy
doctrine and adorn them with innocency of life,ttH@th by word and good example, they may
faithfully serve thee in this office, to the glooy thy Name, and the edification of thy Church".
This Collect is an original composition and firppaared in the 1550 ordinal, although it was only
moved to its present position before the Epistl&662.

This Collect corresponds to the Consecration ®Rhbntificals, the terr@onsummatio Presbyteri
being found in one or two orders.

(20) Epistle

Ephesians 4:7f This underlines the diversity of gifes of ministry and lists some of the biblical
offices - apostles, prophets, evangelists, pastodsteachers, whose work is "for the perfecting of
the saints, for the work of the ministry, for thdifging (building up) of the body of Christ" until
all come to unity, knowledge of God, and perfectibhe NRSV omits the comma after "saints"
and translates, "to equip the saints for the wdnkioistry".

(21) The Gospel

Either Matthew 9:36f, the missionary charter, "pyaytherefore the Lord of the harvest, that he
will send forth labourers into his harvest" or Jditnlf, the Good Shepherd, indicating the
pastoralrole under Christ which is crucial to the Anglicaancept of ministry.

(22) The Charge This was influenced by Bucer's documdatOrdinatione legitimalt also
contains numerous scriptural echoes. The structuitee Charge is as follows:

1. The Dignity of the Priesthood

From "You have heard..." to "saved through Chostever".
2. Points for Reflection

(1) The Treasure committed to their

Charge.

(2) The Consequent Call to Diligence.

From "Have always therefore..." to "viciousnesife'.

3. Qualifications for the Work

(1) Prayer for the Holy Spirit
(2) Study of the Scriptures.
From "Forasmuch then as..." to "all worldly carad atudies".

4. Reminder of the need for self-consecration
From "We have good hope..." to "for the pedplfollow”

5. Preface to the Church's Challenge

From "And now..." to "touching the same".
There is nothing corresponding to this Chargdénrites for the Consecration of Bishops.
(23) The Examination



The bishop remains seated in his Chair, nearadbly Table. In the early Church (and also in
Bible times, see Mt 5:1) one who had authority apaator/teacher sat rather than stood. In
Ordination Services One the bishop also sits tdopar the act of ordination (in Ordination
Services Two he stands).

Q.1. The word "think" is significant, "do ydhink in your heart that you be truly called.."
Absolute certainty is not required as the candidzg well have all sorts of doubts and
hesitations and even feelings of unworthiness. hade clear to which Order the person is being
admitted - "to the Order and Ministry of Priesthtod

Q.2.This echoes the language of Article Six "O¢ tufficiency of the holy Scriptures for
Salvation”. The careful wording elicits an affiriwa by the candidate of persuasion that the holy
Scriptures contain sufficiently all doctrine reaqdrof necessity for eternal salvation through faith
in Jesus Christ, a resolution to instruct the pe@pimmitted to his or her charge out of the same
Scriptures and not to teach anything as requirecgkeogssity for eternal salvation, but that which
the candidate may be persuaded may be concludepramed by Scripture. While those who are
admitted to the diaconate make a simple affirmatibfaith in the canonical Scriptures it is clear
that the priesthood involves interpretation of 8wiptures and teaching in accordance with what
may be found in them.

Article Six (BCP p.337) says in part,

Holy Scripture containeth all things necessaryalvation: so that whatsoever is
not read therein, nor may be proved thereby, igmbe required of any man, that
it should be believed as an article of the Faitiyethought requisite necessary to
salvation.

Q.3.This refers to ministration of the "DoctrinedaSacraments and the Discipline of Christ" -
three aspects of the pastoral ministry - with tira af teaching people to live in obedience to
God's commandments. The emphasis on "disciplinehgalwith doctrine and sacraments is
characteristic of Reformed teaching, and is fousykeially in Calvinism.

Q.4. This refers to driving away all erroneous atrdnge notions contrary to God's Word, and the
use, to this end, of both public and private “miomis” (= "admonitions" - warnings, exhortations,
reminders) to both sick and whole in the Cure. Ghewth of cults in today's world, and the
widespread sectarianism encountered by most Chafrlrieland clergy underline the relevance of
this question and answer.

Q.5. No less thafour questions in this series use the word "diligefitiere has to be unremitting
application to prayers, to the reading of the H8briptures, and to "such studies as help to the
knowledge of the same". At the time these questioai® framed (and, in the Church of Ireland,
up to 1878) there was a formal requirement to rigfaining and Evening Prayer daily. The
provision of the orders for Morning and Eveningyera'daily throughout the year" in the Book of
Common Prayer suggests that this discipline, athono longer obligatory, is to be taken as
normative. A distinct Anglican spirituality will bbased on the use of the Divine Office, and this,
in turn, will provide a foundation for constant pea "in the Spirit" (Ephesians 6:18).

Q.6. This relates to the example to be set bytiest and his or her family, in the Church. The
qualifier "as much as in you lieth" is important.

Q.7. This involves an undertaking to set forwagdiétness, peace and love among all Christian
people, especially among those committed to orfedsge”. The Declaration (BOP p.346) draws
on this ordination promise or vow, and applieswleeding to the relationship between the Church
of Ireland and other churches,

The Church of Ireland ... will set forward, so &in it lieth, quietness, peace, and love
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among all Christian people.
Q.8. The wording of this promise, to obey the Oatyn(usually the bishop) and other superiors
differs slightly from the corresponding deacon'srpise, in that there is a reference to "chief
Ministers" rather than "ministers”, and, to theerehce to their "godly admonitions" is added
"submitting yourselves to their godly judgement€hief ministers” in this context may be taken
to include Deans in their Cathedrals, Archdeacortleir archdeaconries, Rectors in their parishes
(in relation to their Curates Assistant). With nejto the bishop, St. Augustine said,

Episcopo tuo noli resistere, et quod facit ipsaesillo scrupulo vel disceptatione sectare

[Do not resist the bishop, and whatever he dodgbhpwt any scruple or discussion,
follow!] Ep. xxxvi. ad Casutom. ii.c.81.F

Obedience is not unconditional, since it referth®"lawful and honest commands" mentioned in
the Declaration made prior to every act of ordmatand when a person is admitted to an
incumbency (BCP 1926 p.306, 85),

| will render all due reverence and canonical adecke to M, Archbishop (or Bishop) of
X, and his successors, Archbishops (or Bishop%), afi all lawful and honest commands.

Authority in the Church of Ireland tonstitutionalin that it relates to matters which accord with
the laws and customs and traditions of the Church.

This section concludes with a collect said byltstop in which he prays that grace will be given
to the candidates to keep their promises.

(24) Silent Prayer (of the People).

This is a very ancient feature, being found in whaty be the earliest surviving text of an
ordination, theApostolic Tradition attributed to Hippolytus and conventionally datedc.215
A.D. although it shows signs of being a compositewinent parts of which may come from a
much later period.

(25) Veni Creator Spiritus

This is the hymn "Come Holy Ghost, our souls inshiromposed in the ninth century A.D.,
probably by Rabanus Maurus, and used here in Bigbogin's version. It is traditional at
ordinations, and in Ordination Services One is s@sgonsorially at the ordination of priests (and
the consecration of bishops), preferably to plangso

(26) Pre-ordination Prayer

It is not clear what the role of this prayer ig)cd it is essentially a prayer for the worshipzerd

for those whom the candidate priests will minigéerat a point in the service where should expect
to find an ordination prayer proper. The first parttos prayer derives from the pre-Reformation
Sarum PontificalThe prayer first appeared in the BCP Ordinal i6BQ,%nd was slightly amended
in 1662.

(27) The laying on of hands

This is performed by the bishop and the priestsgme Although, sacramentally speaking, the

participation by the priests adds nothing to thechordination, it is nonetheless highly signifita

as a sign of the ancient relationship of solidabgtween bishop and presbytery. In a deacon's
ordination the laying on of hands is by the biskadpne. On the other hand, when a bishop is

consecrated, at least two other bishops (and ictipeaall bishops who are present) join in the act.

The laying on of hands is the essential "mattethimgs doneof ordination.

(28) The formula of ordination

In the ancient Church (and in modern revised otd)rthe laying on of hands is accompanied by
an ordination prayer In Ordination Services One there are declaraforynulae (based on
medieval models) appropriate to the order beindezoad. In the 1662 revision the formulae were



made more explicit, naming for the first time theder concerned. This was to stress the
distinction of orders (as against the Puritan vibat basically there was only one order, and that
presbyters and bishops were essentially the sahime).words in italics are those added to the
Ordering of Priests in 1662, Receive the Holy Ghfistthe Office and Work of a Priest in the
Church of God, now committed unto thee by the itippsof our hands Whose sins thou dost
forgive, they are forgiven; and whose sins thout desain, they are retained. And be thou a
faithful dispenser of the Word of God, and of hidyhSacraments; In the name of the Father, and
of the Son, and of the Holy Ghost. Amen

Notes on the Ordination Formula

(1) The person is ordained to the Office and Wdr Briest in the&Church of Godthat is,
the universal Church, not just of the Church olainel.

(2) The sentence "Whose sins thou dost forgivecofmes from the risen Lord's
commissioning of his disciples in John 20:22 alawith the words "Receive the Holy
Ghost". These words are found in medieval ritesomfination, for example in a book
belonging to the Cathedral of Mayence, of the déeinth century, and in a Pontifical of
Rouen of the fourteenth century.

(3) The ministry is that of the Word and Sacrameifiraditionally Anglicanism has paid
equal attention to both of these; and this has beresented architecturally in the balance
between pulpit and altar in Anglican Churches.

(4) The wording of the ordination formula is gesleand comprehensive. The much
narrower definition to be found in the pre-Reforibatrites and omitted by the Reformers
was,

Accipe potestatem offerre sacrificium deo missagelebrate tam pro vivis quam pro
defunctis. In nomine domine iesu christi...

[Receive power to offer sacrifice to God and taebeate mass both for the living and the
dead. In the name of the Lord Jesus Christ...] @heerds were said at thgorrectio
instrumentorun{see next section, below).

Theform (that is the essential "thing said") at least sesdufrom 1550-1662 was alleged to
be inadequate in the papal encyclical of Pope LHb Xpostolicae Curaén 1896 on the
grounds that there was not a "precise significatibthe order of priesthood, or its grace or
power". This assumes that such a "precise sigtificais necessary to the validity of an act
of ordination. Anglican theologians would regare tddition of the words "for the office
and work of a priest" in 1662 as anprovemenbdf a rite that was perfectly adequate prior
to the revision for the essential purpose of theagmission of valid orders. In any case that
this rite was for the purpose of the "ordering négts" was quite clear from 1550 onwards
from the title and from a number of references initthe order of service itself (in the
presentation, in the collect, in the examinatiorg &0 some of the rubrics).

(29) The delivery of the Bible

A complete bible is given at the ordering of prsedt may be noticed that authority is given not
only to preach the Word of God but also "to ministee holy Sacraments in the Congregation”. In
the 1550 Ordinal the ministering of the sacramevds represented symbolically by the delivery
of chalice and bread (in addition to the Bible) ttee newly-ordained priest. This was a
continuation of medieval practice, thraditio instrumentorunor porrectio instrumentorumrhis
ceremony was dropped in 1552, but is to be foundnagptional extra in some modern Anglican
rites including the Church of England's Common WigrsThere it takes place before the Peace so
that the vessels may be used in the Liturgy ofaheharist that follows.
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[In the Middle Ages some theologians mistakenlyaregd thetraditio instrumentorumas the
essential "matter" of ordination. The traditionald® of Common Prayer ordinal as embodied in
Ordination Services One marks a shift back towahd#s biblical and patristic principle of the
laying on of hands with prayer, although the detlany formulae, which were medieval in
character, were retained and used as part of thefaodination. Modern liturgical revision has
restored the ordination prayer in the proper sefiseporrectio or traditio instrumentoruntan be
seen for what it is - a meaningful additional cepesnin no way essential to the validity of the
rite].

(30) Resumption of Communion

Holy Communion continues from the Nicene Creed. iéwly-ordained remain in the place
where they have been ordained until their recemifacctommunion, which is an integral part of the
total rite. Nowadays it is recognised that therertbngregation should receive communion, and a
liturgically corrupt practice of giving communiomly to the officiating clergy and the newly-
ordained and their families no longer occurs in@meirch of Ireland.

(31) Post-communion collects
These are special to the occasion, although otieeati is the well-known "Prevent us, 0 Lord..."
(32) Additional directions

These cover the arrangements that have to be maele deacons and priests are ordained on the
one occasion.

THE FORM OF ORDAINING OR CONSECRATING OF AN ARCHBHOP OR BISHOP

This order must be performed on a Sunday or Haly;@s directed in the 1662 Ordinal, but not
in the Ordinals of 1550 or 1552. In the early Chu@s witnessed to by directions of Leo the Great
and by Alcuin, the custom was to ordain bishopsSandays only. Later this was extended to the
festivals of the Apostles (bishops being regardedheir successors) and then to holy days in
general.

A significant change was made to the title in 166&jch previously had read "The Form of
Consecrating of an Archbishop or Bishop". The mfiee toordination here and in the Preface to
the Ordinal was intended to make clear that bislaoes distinct order.

It is customary in the Church of Ireland for ahmip who is to serve in a northern diocese to be
consecrated in St. Patrick's Cathedral, ArmaghthasMetropolitan Cathedral of the United
Provinces of Armagh and Tuam (comprising Armaghg@er, Derry and Raphoe, Down and
Dromore, Connor, Kilmore, Elphin and Ardagh, Tudfiljala and Achonry), and for a bishop
who is to serve in a southern diocese to be coatsgtin Christ Church Cathedral, Dublin, as the
Metropolitan Cathedral of the united Provinces oftibin and Cashel. Installation and
enthronement subsequently takes place in the nelopis cathedral church (or in each of his
cathedrals if he is to be bishop of a united dief:e&n Archbishop of Armagh is always already in
episcopal orders since he is chosen from amongxiséing bishops. An Archbishop of Dublin is
consecrated in Christ Church Cathedral.

[Early Church tradition, witnessed to by St. Cypria the third century and St. Augustine in the
fifth century, was for the newly-elected bishoptconsecrated in the Church which he had been
chosen to serve in]

(33) The Communion

All acts of ordination are set within the contextloe celebration of the Holy Communion as the
supreme act of Christian worship. Unlike the forimsthe making of deacons or the ordering of
priests the sermon does not occur at the beginbirg(as in traditional Prayer Book celebrations)
after the Gospel and the Nicene Creed. The litbiegyins therefore with the Lord's Prayer and the



Collect for Purity, followed by the Summary of thaw.

The liturgy is celebrated and the rite of episd¢apdination administered by the Archbishop of
the Province assisted by at least two other bishiopthe unavoidable absence of the archbishop
another bishop may be appointed to preside.

(34) The Collect
No collect is to be found in the form for the coersgion of a bishop in 1550 or 1552 (it is not
clear whether the collect of the day was used oethdr the service began with a reading).
However, the original form of this collect is foumd the 1549 Prayer Book as a collect for St.
Peter's Day. It read,
Almighty God, which by thy son Jesus Christ hasegito thy Apostle Saint Peter many
excellent gifts, and commandest him earnestly ¢dl filny flock; make, we beseech thee,
all bishops and pastors diligently to preach thiyheord and the people obediently to
follow the same, that they may receive the crowrewdrlasting glory; through Jesus
Christ our Lord.

In 1662 this was altered to,

Almighty God, who by thy Son Jesus Christ didstegio thy Apostles many excellent
gifts, and didst charge them to feed thy flock; &grace, we beseech thee, to all Bishops,
the Pastors of thy Church, that they may diligeptigach thy Word, and duly administer
the godly discipline thereof; and grant to the pepthat they may obediently follow the
same; that all may receive the crown of everlaggiogy; through Jesus Christ our Lord.

This is a good example of the manner in which @rars "incomparable prose" was significantly
improved by the 1662 revisers, to produce claf3€P" forms.

(35) The Epistle. From 1550 this has been 1 Tim. 3:1f, with Acts1Z0 as an alternative from
1662. The 1 Timothy reading is attested in a widkeety of medieval MSS. In the BCP the epistle
is read by one of the assisting bishops.

(36) The GospelFrom 1550 this has been John 21:15f, with Johd90and Matt. 28:18f as
alternatives from 1662. It is followed by thecene Creedandthe Sermon.

(37) The PresentationThe bishop-elect (vested with his rochet) is pne=g to the Archbishop of
the province by two bishops. The words "Most RendrEather in God" were deleted in 1990 and
the word "Archbishop” substituted as part of thggdkation to admit women to the episcopate.

The bishop-elect is described as "godly" and "Wesdined" indicating two areas in which he or
she is expected to excel - spirituality and scheblgr (including the capacity to think
theologically).

(38) Certification and Declaration The certificate of the Bench of Bishops of thecgtn and
fitness of the person to be consecrated is reaeteTtollows the declaration of obedience to the
Archbishop.

In the Name of God, Amen. I, N, chosen Bishophef €hurch and See of N, do solemnly
profess and promise all due reverence and obedienttee Archbishop of N, and to his
SuCCessors.

This declaration is based on that of Sarum, whpbke ofdebitam et canonicam obedientiam
reverentiam et subiectionem”due and canonical obedience, reverence ancedidn”. This
declaration is not made in the case of an Archigisho

(39) Exhortation to pray
(40) The Litany, with a special petition,

22



That it may please him to bless this &rother elected, and to send thy grace upon him;
that he may duly execute the Office whereunto leaied, to the edifying of thy Church,
and to the honour, praise, and glory of thy Name.

This is followed by a prayer for the bishop-elélite prayer from Sarum at this point referred to
the bishop as the one callad summi sacerdotii ministeriur'to the ministry of high priest", a
thought that is to be found in relation to the bigh office as early as St. Cyprian (d.258).

(41) Interrogation,
This is conducted by the Archbishop, seated oiChair. The Preface is derived to some extent
from Sarum, the interrogation itself partly fromr&a, and partly from Martin Bucer.

[An examination was appointed by the Fourth CouatiCarthage (525 A.D.) and by the Second
Council of Nicaea (787 A.D.), and is describeddrdo Romanus Primu@t the beginning of the
eighth century)]

Q.1.This relates to the sense of vocation, "are getsuaded that you be truly called to this
ministration?" As with deacons and priests cerjaisitnot required, although conviction is, "I am
so persuaded".

Q.2.This relates to the bishop-elect's understandif the holy Scriptures as containing
sufficiently all doctrine required of necessity fternal salvation through faith in Jesus Christ. A
might be expected with a bishop, there is an emphg®n the teaching office,

Are you determined out of the same holy Scriptucesistruct the people committed to
your charge; and to teach or maintain nothing gaired of necessity to eternal salvation,
but that which you shall be persuaded may be cdedwand proved by the same?

The emphatic response is from Sarum, "l am so pdesl} and determined, by God's grace".

Q.3.This relates to perseverance in the studige@Scriptures and prayer for a right understanding
so that the bishop-elect may be able, through thigtBres to "teach and exhort with wholesome
doctrine, and to withstand and convince the gaersly

Q.4.This develops the thought of the bishop asvdm® maintains right teaching and drives away
"all erroneous and strange doctrine contrary to'&@¢brd".

Q.5.This is a searching question about the bishegt:e own manner of life and the example of
good works he must set to others.

Q.6. This takes up the theme of "quietness, peaoe,love” and applies it to the work of the
bishop in his diocese, referring to those who amequiet, disobedient, and criminous” so that he
might "correct and punish" according to such auth@s he will have by God's Word and as he
should be committed by the Ordinance of this Church

The word "Church" at the end of the sentence wagnaidly "realm”, and was altered in 1878 to
reflect the changed conditions resulting from deslelsshment. The entire question reflects a state
of society in which bishops as officers of Statevadl as officers of the Church exercised
authority. A bishop, through his Diocesan Couiil] dbes have disciplinary power, mainly over
the clergy.

Q.7. This question, relating to the need for faitiess in ordaining others, was introduced in
1662 and reflects the disturbed state of the Chatthe Restoration.

Q.8.This relates to the bishop's practical chatyards the needy, a significant item prior to
disestablishment when episcopal emoluments were asdo make charitable giving an integral
part of his ministry in the diocese.

The interrogation concludes with the same pragedun the ordering of priests in which it is
asked that strength and power shall be given tmgarthe undertakings that have been given.



(42) The Episcopal Habit,
The remainder of the episcopal habit is put on gligun a side chapel or Chapter Room or
vestry), consisting of (scarlet) chimere and stole.

[The chimere is an ecclesiastical garment thailde used academically as part of Convocation
dress or habit. Doctors of the superior facultiesemed chimeres whereas Masters of Arts and
Bachelors of Divinity wore black. From the sixteementury black was worn even by doctors.

Anglican bishops took to wearing black chimerethalgh they seem to have retained red in
Convocation or when Convocation was sitting. Moeeently the use of scarlet has become
general, although nowadays few bishops hold higluetorates. There is no authority for the

custom of wearing scarlet on normal occasions éxérting to black for funerals.]

(43) Veni Creator Spiritus,

Traditionally this is sung antiphonally. This hyrimthe Holy Spirit was probably composed in the

Frankish Empire in the ninth century and has be#ibated to Rabanus Maurus. It was used as
the Vespers Hymn of Whitsuntide from the tenth agntand from the twelfth century came to be

substituted during the Octave of the feast forubgal hymn of Terce. As well as being inherently

suitable to the Feast of Pentecost it is widelydUdse other occasions, most notably the ordination
of priests and the consecration of bishops and atidbe consecration of churches. The version
used here is that of Bishop John Cosin, includadesil662 to replace the earlier version in the
1550 Rite. Other versions of thMeni Creatorare due to J. Dryden, R. Mant, F. W. Faber, and E.
Caswall.

(44) Pre-ordination prayer

This prayer acknowledges the spiritual gifts besty the ascended Christ for ministry and asks
that the bishop-elect may be given grace to usghee (of episcopal orders) aright. The sources
of the prayer are Ephesians 4:8-12 and Sarum.

(45) The Act of Ordination
The archbishop and bishops present (of whom theust rbe at least two in addition to the
archbishop) lay their hands on the head of theopistiect. The Archbishop says,

Receivethe Holy Ghostfor the Office and Work of a Bishop in the ChuréhGod, now
committed unto thee by the imposition of our hatdshe Name of the Father, and of the
Son, and of the Holy Ghost. Amémd remember that thou stir up the grace of @Gbéch

is given thegby this imposition of our hands: for God hath gen us the spirit of fear,
but of power, and love, and soberness.

[Sections in italics date from 1662. The prayegioally began "Take..." The sources are John
20:22; 2 Timothy 1:6, and the 1662 revision]

(46) Giving of the Bible with Exhortation

The words of the Exhortation are derived partlyrfrb Timothy 4:16; Ezek 34:3,4, 16; 1 Peter
5:4, and partly from Sarum.

(47) Porrrectio instrumentorum

The custom of handing to the new bishop the symabiblss office - pastoral staff, pectoral cross,
and ring, has been restored in practice althoughniot formally provided for. Following tradition
going back to Sarum and retained in the 1550 Ofdma removed in 1552) the pastoral staff is
given at the words "Be to the flock of Christ aserd, not a wolf..." The pectoral cross is given
at the words, "Be so merciful..." The ring is givanthe reference to "the never-fading crown of

glory".
(48) The Communion

The celebration of Holy Communion continues pregideer by the Archbishop. The newly
consecrated bishop (with the other bishops) andvti@e congregation communicates.
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(49) Post Communion
This includes a special prayer for the newly-corested bishop.



ORDINATION SERVICES TWO

The 1992 Act of the General Synod authorizing asexV Ordinal, alternative to that in the Book
of Common Prayer, marked an important stage inptieeess of Liturgical Revision which had
begun through the setting up of the Liturgical Asdwvy Committee in 1962. Insofar as the
theologically most significant aspects of liturgye ahose relating to Initiation (Baptism and
Confirmation), Eucharist, and Ministry (Ordinaticed that these are interdependent, it could not
be said that the first stage of revision was in amay complete until this had happened. Revision
of the Ordinal began in 1982, and received an iogp&bm a request by the House of Bishops that
this should proceed and that the Church of Engiamelv ordinal in thélternative Service Book
(1980) was to be taken as a general guidee Ordinal (1992) was essentially the Church of
England's rites in thélternative Service Books adapted (and to some extent improved) for
Church of Ireland use. The ASB Ordinal in turn leen influenced by the new ordination rites of
the (united) Church of South India (1958), and was large extent based upon the Anglican-
Methodist Ordinal of 1968 (produced in connectioithvan unsuccessful attempt to bring about
unity between the Church of England and the Me#tadhurch). It may be taken to have been the
fruit of wide ecumenical consultation, and was diésc by a leading Roman Catholic theologian
Fr B. Leeming as "immune from the objections whztholics found in the 1552 Ordinal".

The 1992 Ordinal (as incorporated infdternative Occasional Service$993) in practice
superseded the traditional Prayer Book rites (nowdir@tion Services One). However, in
preparing modern language rites for B@ok of Common Prayet004 careful consideration had
to be given to developments in the theology andtmr of ordination which came to the fore from
the mid - 1990s onwards. Particularly importargyrirthis point of view, was the ongoing work of
the International Anglican Liturgical Consultati¢an which the Church of Ireland's Liturgical
Advisory Committee was represented). Especiallpifimant in this regard were two documents,
Anglican Orders and Ordinations: Essays and Repfwas the Interim Conference at Jarvenpaa,
Finland, of the IALG 4-9 August 1997 andnglican Ordination Rites - The Berkeley Statement:
To Equip the Saints. Findings of the Sixth Inteiorel Anglican Liturgical Consultation,
Berkeley, California2001. Contact with the Church of England's Lituagji€ommission was also
important, including drafts of the Common Worshipdi@al. Ordination Services Two may be
said to be a new Ordinal incorporating many of nieev insights of the period sinédternative
Occasional Servicesppeared whilst consolidating the gains associatgd the Church of
Ireland’'s 1992 Ordinal.

The main differences between Ordination Services & Two may be summarized as follows:

(1) In the traditional Prayer Book Ordinal (OSdgacons are "made", priests "ordained", and
bishops "ordained or consecrated". In Ordinatiorrvises Two (0OS-2), as imAlternative
Occasional Service¢AOS) the term "ordination" is extended to deacdhsugh still keeping
"consecration” for bishops as an alternative.

(2) The modern rites are brought into line witle ffiPreamble and) Declaration which refers to
“Priests or PresbytersBook of Common Praye&004 p.776). The title in the OS-2 p.563 is "The
Ordination of Priests, also called Presbyters"tdtlisally, the word "priest" is a contraction of
"presbyter", which in turn reflects the Grgatesbuteros;elder" (Acts 14:23; 20:17).

(3) In the traditional Prayer Book Ordinal (OStfi¢ structure of the service for each of the three
Orders differs. In the 2004 Order (OS-2) the stietof the services is similar. The ordinations
are to take place after the Nicene Creed in thei&spf Holy Communion, and system of having
the sermon at the beginning of the rites for dea@nd priests has disappeared. There is a simple
and logical sequence for each Order, the folloviiang the basic shape or format:
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The Gathering of God's Peoplgincluding a preface modified by the mention & grarticular
order being conferred)

Proclaiming and Receiving the Word
The Rite of Ordination
Prayers(including an authorized Litany)
The Ordination Prayer (one of two) with thd.aying on of
hands
Celebrating at the Lord's Table
Going out as God's People
[For a more detailed analysis of the structure dgiohg all three rites, see below p. 29]

(4) The declaratory formulae of ordination in ttraditional Prayer Book (OS-1), derived from
medieval models ("Take thou authority...", "Receiy® Holy Spirit...") are replaced, following
ancient practice, by impetratory forms (that isftwyms of supplicatory prayer within which the laying
on of hands takes place).

(5) There is a much greater explicitness thahéenBook of Common Prayer with regard to the
distinctive functions of each of the three OrddrBmistry - Deacons, Priests, and Bishops.

The Notes

The Notes which appear at the beginning of OS-2laseribed as "Notes for the whole Ordinal* and
so apply equally to OS-I

1. The threefold ministry.

The Church of Ireland maintains the historic tio&k ministry of bishops, priests and
deacons. Its ministers are ordained by bishopsrditgpto authorized forms of service with
prayer and the laying on of hands (see the PreaamadDeclaration to the Constitution of the
Church of Ireland, the Preface to the Ordinal (36&8d the Constitution itself).

The phrase "Preamble and Declaration to the Catistit of the Church of Ireland” is mistaken. l&is
reference to the Preamble and Declarafwefixed to the Constitution of the Church of Ireland
referred to with legal exactness in various docusian the "Declaration prefixed to the Statutethef
Churchof Ireland, passed at the General Convention, in #a »f our Lord One Thousand Eight
Hundred and Seventy" (the Preamble being an intpgraof the document). The document, drawn up
at the time of Disestablishment and reproducedha 2004 Prayer Book on pp776-7 is vitally
important as an indication of the basic princiegered to by the Church of Ireland. All members of
the clergy have to affirm their approval and agreetiio this document at their ordination and when
entering upon office as curates assistant andreeofoparishes. For the present purpose the relevan
part states,

In the Preamble and Declaration (BCH @)t states,
The Church of Ireland ... will maintain inviolatee three orders of Bishops, Priests or
Presbyters, and Deacons in the Sacred Ministry".

In the Preface to the 1662 Ordinal (BCP p.518 adewe) it states,

It is evident unto all men diligently reading hdbgripture and ancient Authors, that from the
Apostles' time there have been these Orders ofdidirs in Christ's Church; Bishops, Priests
and Deacons... And therefote, the intent that these Orders may be continaed reverently

used and esteemed, in the Church of Ireland; noshat be accounted or taken to be a lawful



Bishop, Priest, or Deacon in the Church of Irelanduffered to execute any of the
said functions, except he be called, tried, exadjinad admitted thereunto, according to the
Form hereafter following, or hath had formerly Egipal Consecration or Ordination.

The Constitution Chapter 9, Part 3 (Canon 17) state

That form of ordination which is prescribed in tBeok of Common Prayer or elsewhere for the
ordering of bishops, priests and deacons, andhmer,athall be used.

2. Consecration of Bishops

Bishops must be consecrated by at least three dikbops, joining together in the act of
laying on of hands, of whom one shall be the asdindgp of the province or a bishop acting as
deputy. Two assisting bishops should accompany @nehbishop throughout. Such

consecration should take place on a Sunday or Baly

A consecration may appropriately take place in tnetropolitan cathedral or in a
cathedral of the vacant see. In the latter cagedappropriate that, once consecrated, the new
bishop receives the pastoral staff, is placed edpiscopal seat and subsequently presides at
the eucharist.

The regulation about consecration by a minimunhcée other bishops is derived, ultimately,
from the canons of the Council of Nicaea (A.D. 3Z5non 4 of Nicaea said,

It is most proper that a bishop should be constittty all the bishops of the province: but,
if this be difficult on account of some urgent nesigy, or the length of the way, that at all
events three should meet together at the same, plaxse who are absent also giving their
suffrages and their consent in writing, and thee trdination be performed. The

confirming, however, of what is done in each preeifbelongs to the Metropolitan of it.

It may be seen that the original purpose of this waexpress the solidarity of the episcopate had t
corporate nature of the Church. Only later wagtiesence of three bishops regarded as a guardntee o
the validity of the episcopal consecration (covgrany technical defects in the orders of any of the
bishops and thus preserving the apostolic sucagsdecause of the special role of the Metropolitan
bishops are normally consecrated in his CatheBiahops for the Province of Armagh are normally,
though not invariably, consecrated in Armagh, thtimethe Province of Dublin in Christ Church
Cathedral, Dublin. In the event of the consecrataking place in a cathedral of a vacant see what i
now the installation and the enthronement woulthberporated into the ceremony. Consecration on a
Holy Day provides a special association and ansargrfor the bishop being consecrated.

3. Ordination of Priests and Deacons
Priests (or presbyters) share with the bishopymtahands on the heads of those ordained to
the order of priest. The bishop alone lays handtherheads of those ordained to the order of
deacon.

The ultimate reason for this seems to be thanh#we priest is being admitted the college of priests
while the deacon from ancient times has been regaad a personal assistant of the bishop.

4, The Declarations
The declarations as required by the Constituticthe@ Church of Ireland are taken prior to the
service of ordination of deacons and priests.

In Chapter IV of the Constitution, Section 67 istated,
All persons admitted to Holy Orders of deacons roggts, or licensed as curates assistant, or
instituted to the office of vicar, or instituted #&ocure of souls in the Church of Ireland, shall
make and subscribe before such ordination, licemcmstitution, in the presence of the bishop
or of his commissary, the declaration in the raht@ined in the schedule hereunto annexed,
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and none other.

This Declaration for Subscription reads,
I, A.B., do hereby solemnly declare that -

(1) 1 approve and agree to the Declaration prefiiethe statutes of the Church of Ireland passed at
the General Convention in the year of our Lord thmeisand eight hundred and seventy.

(2) | assent to the Thirty-nine Articles of Religjoand to the Book of Common Prayer and of the
Ordering of Bishops, Priests, and Deacons. | belie doctrine of the Church of Ireland, as therein
set forth, to be agreeable to the Word of God; angublic prayer and administration of the
sacraments | will use the form in the said Bookspriwed, and none other, except so far as shall be
allowed by the lawful authority of the Church.

(3) I have not made, by myself or by any other persn my behalf, any payment, contract, or promise
of any kind whatsoever (save that | will faithfulperform my duty) touching or concerning the
obtaining of [the sacred order of the chaplaincyhef curacy of the office of vicar within the beicef

of, or the benefice of each to be specially stétgaach declarant]: nor will | at any time hereafte
perform or satisfy, in whole or in part, any suchyment, contract, or promise made by any other
person with or without my knowledge or consent.

(4) | declare that | do not hold office as an intxemt, rector, vicar, or licensed curate elsewhese t

in Ireland, and that | do not hold any other edelgtscal office which | have not made known to the
Archbishop (or Bishop) of

(5) 1 will render all due reverence and canonitedence to

Archbishop (or Bishop) of and his successors, Aistitps (or

Bishops) of , in all lawful and honest commands.

(6) 1 promise to submit myself to the authoritytled Church of Ireland, and to the laws and tribsinal
thereof.

Notes on the above

(1) The [Preamble and] Declaration are to be fopnefixed to the Church Constitution (First
Schedule) and are also printed in the Book of Commfyer 2004 pp776-7. They set forth basic
principles drawn up by the General Convention ef @hurch of Ireland in 1870 between the passing
of the Irish Church Act (1869) and its coming imffect (Ist January 1871). Although in theory the
Preamble and Declaration could be modified by tlemdédal Synod in practice they constitute the
most basic and "irreformable” part of the Congtiuit

(2) The "assent" given to the Thirty-nine ArticlelSReligion is of ageneralcharacter. Commenting
on the change in the form of subscription made3i®51(giving us the current wording), F. J. Bicknell
comments in hidhirty-nine Articles3rd Ed. revised, p.21,
The change of language in the form of subscripiias deliberate. We are asked to affirm today,
not that the Articles are all agreeable to the Wafr@od, but that the doctrine of the Church ... as
set forth in the Articles is agreeable to the Wofdsod. That is, we are not called to assent to
every phrase or detail of the Articles but onlytieir general sense.

(3) This is directed against the offencesmhonythe purchase or sale of ecclesiastical prefernidia.
word is derived from the name of Simon Magus (A818ff). It may he noted, however, that this
declaration relates to any promises made towardsofftaining of an ecclesiastical position. For
example, it would be a breach of this declaration & person being interviewed by parochial
nominators to give an undertaking that, if appaintee or she would either use or not use any
particular form of service authorised in the Chuotlreland.

(4) This is intended to prevent a person simultasoholding posts, for example in Ireland and
England and being paid for both positions. A deagopriest entering the service of the Church of



Ireland from another part of the Anglican Communioist therefore resign prior to their being
licensed or instituted.

(5) "All due reverence" - the respect due to tHe® of the bishop, and "canonical obedience"at th
is obedience in matters required by the laws of @Gheirch of Ireland - "in all lawful and honest
commands". The good faith of the bishop must ndgnesd assumed.

It is important to note that in the Church of énedl the authority of the diocesan bishop is syriatl
constitutional authority, and this applies to tledextive authority of the House of Bishops as will
relation to the regulation of public worship it say the volumeEcclesiastical Lawin Halsbury's
Laws of England (Third Edition), p.82

A clergyman is bound by the oath of canonical edeck to obey all such commands as the bishop by
law is authorised to impose, but the bishop hapawer personally to compel the incumbent to adopt
one of two alternatives both equally legal...

The precedent for the latter part of this statanaates from 1792, and being pre-Disestablishment
forms part of ecclesiastical case-law relevanttstithe Church of Ireland.

(6) Every Church of Ireland clergyman or womarb@ind to recognise both the legal and moral
authority of the Church. For ecclesiastical tridgnaffences, sentences, faculties, registries, see
Chapter VIII of the Church Constitution. The Coaftthe General Synod has the final say in legal
matters within the Church, and has "original jugsdn" in any charge involving a question of
doctrine or ritual or the deposition from holy arslef any clergyman.

5. Form of Service
Questions concerning the form of service to be used other matters concerning the
conduct of the service, are to be determined bytslgop who presides at it, in accordance
with the rubrics of the service and having regarttadition and local custom.

This safeguards the bishop's authority in relatiowhat is, like confirmation, essentially an epigal
service.

It is regrettable that the sentence stating "agpropriate that the newly-ordained should betéavby
the bishop to exercise their new ministry in theirse of the service" (AOS p.97) has been deleted
from this section. However, the principle, whetbgplicitly stated or not, is still valid.

6. Readings
The Readings will normally be those indicated ia ervice. On occasion the readings of the
day may be used or readings may be selected frosetprovided in the Table of Readings
page 70.

The readings indicated in the service have beeserhbecause of their particular appropriateness. It
may be noticed, for example, that although the wdWlhosoever sins you forgive" etc. are no longer
part of a formula of ordination for priests theg @amcluded in the Gospel reading (BCP p.564) where
they are of considerable theological importancesiation to the ministry of absolution. Readings of
the day may be particularly appropriate when aimattbn occurs on a holy day (mandatory for the
consecration of a bishop). The list of readingpat® includes those for Bible Sunday, Ember Days
(when it is appropriate for ordinations to occting Guidance of the Holy Spirit, Peace, Missiorg an
Unity, those provided, or readings of the day. ©rtain days of the year the liturgical provisionyma
not be displaced by any other observance (BCP p.18)

This would mean that an ordination occurring on,ewample, The Presentation of Christ, The
Ascension Day, The Day of Pentecost, or Trinity d&ynmust have the propers (including the
readings) only of those days.

7. Vesture
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The ordinand may be vested in the vesture of tderobefore the service begins, or at the
appropriate point after the laying on of hands. d@®a and priests are vested with a scarf or
stole according to individual choice, and bishaptheir episcopal habit (see Canon 12).

Canon 12Ecclesiastical apparelyeads,

(1.) Every archbishop and bishop at all times efgublic ministration of the services of the
Church shall use the customary ecclesiastical &ppéhis order.

This would normally be taken as including purplesmck and rochet (the white garment -
rochet, surplice, and alb are all essentially thenes vestment), scarf and hood or stole.
However, there seems no reason under this canorawhychbishop or bishop should not wear
a cope and mitre, which is certainly "customarybtighout the Anglican world.

(2) Every presbyter and deacon at all times ophislic administration of the regular services
of the Church in a church building

(a) may wear a cassock,

(b) shall wear a plain white surplice with sleeaesl the customary black scarf or a stole, and
(c) may wear bands, and the hood pertaining tounisersity degree or other academic
gualification:

Provided that any minister shall be at liberty awa plain black gown while preaching.

No minister shall wear any other ecclesiasticatrmest or ornament.

It may be noted that the right of the individuaiegt or deacon to choose whether to wear a
scarf or a stole is absolute, and this is confirfmgdlote 7 to the Ordinal (1992). This choice is
not subject to the permission of bishop - or reeteither at the ordination or at any other time.
The distinction between a scarf and stole showd &k observed. A scarf should neter
worn sash-wise by a deacon. lisvaysworn up-and-down. Only a stole is worn over tHe le
shoulder.

8. The Presentation
Before the service, the ordinand is appropriatebted with those who will presemim/herto
the bishop; while, after the presentation, it iprapriate that all those being ordained should
be seated together.

This reflects a renewed emphasis on the concefd particular ministry within a specific Christian
community”. Paul Bradshaw writing on "Ordination@sd's Action through the Church" Anglican
Orders and Ordination&lcuin/Grow 1997 pp9-10 says, "The early Churclewmothing of the idea
of ordinations at large", and one could not be im&lh 'absolutely' as a bishop, presbyter or deaton
the universal Church, but had to be appointed tspecific, vacant ministerial role within an
individual Christian community. The Berkeley StagamTo Equip the SainfsGrove Books 2002,
p.11 suggests,

Regardless of how the candidates enter the buildimey should be seated with those with
whom they are closely linked, such as their famihgse who have nurtured them in the
community of faith, those who will present them todination, or those among whom they
will serve.
While this is provided for in Note 8 it will be noéd that OS-2 does not go with a further suggestio
in the Berkeley Statement, ‘Care should be takesnsure that the ordinands continue to sit with thi
supportive group until they are called forward tloe Questions’.



On the contrary, the candidates (assuming theneoi® than one) give one another mutual support
following the Presentation.

THE STRUCTURE OF THE RITES

A brief indication of the fundamental "shape" oé ttite is given above. A more detailed analysis
follows.

The structure of all three rites (for the ordinataf deacons, priests, and bishops) is essentiadly
same,

The Gathering of God's People
Hymn, canticle or psalm
Greeting
Baptismal versicles and
responses
Preface Presentation
Affirmation (by
Archdeacon (Deacons and
Priests)

Question and Answer
Collect

Proclaiming and Receiving the Word

The First Reading

The Psalm

The Second Reading

[Canticle, hymn, or anthem]

The Gospel Reading The

Sermon
The Nicene Creed

The Rite of Ordination.

The Presentation (Bishoply)on

The "Declarations":

Duties of the office to which the ordinand is beaudjmitted

Charge (in the case of priests)

Declarations relating to the faith and commitmerthe ordinand,

in Question and Answer form.
Affirmation by the People.
Prayers:
An Ordination Litany
Silence

Veni Creator (priests and bishops ory).appropriate
hymn of invocation of the Holy Spiritrfdeacons.
The Ordination Prayer witle Laying on of Hands
(one of two forms, the setamteractive)

Vesting (if not already done)

Giving of the Bible
Welcome/Greeting of new deacons, giesbishop
The Peace
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Celebrating at the Lord's Table
Greeting
Sursum Corda
Gratias agamus
Eucharistic Prayer (with Proper Preface for Prayee)
The Lord's Prayer
The Breaking of the Bread
The Communion

The Great Silence

Going Out as God's People
[Hymn]
Post-communion prayers
Blessing
Dismissal
Exhortation (Priests, Bishops)
Departure with Bible (and Pastoral Staff - Bishop$y),
accompanied by representative persons.

COMMENTARY:

The Gathering of God's People

The Ordination is set within the context of a cedtion of the Holy Communion, and there is an
integral relationship between the two, the Eucharid being a kind of "add-on" to something which
would be complete without it. The bishop presidesrahe entire rite, in this way maintaining the
unity of the Word and Sacrament and their commdettiomship to the act of ordination. It may be
noted that neither the Collect for Purity nor theoria in Excelsis are to be found as part of the
Preparation. Although the Collect for Purity isstorically speaking, a distinctive feature of the
Anglican Communion office (derived from the priestprivate prayer before the Eucharistic
celebration in the Sarum rite) it is not essenfiie Gloria in Excelsis was originally a canticked at
Mattins in the Greek Church, and has been in uselebrations of the Eucharist on at least festive
occasions in the West from the sixth century onwdedthough the spread of its use appears to have
been gradual). There is no liturgical necessityitoinvariable use as in the BCP; and it is priyper
omitted here. If it were considered desirable teehid, it could be used instead of a hymn during th
entry of the ministers or in its customary placempto the collect.

It is appropriate for the first part of the serviwetake place at the chancel step. Depending en th
layout of the Cathedral the actual ordination maket place there or at the sanctuary step. It is
desirable for the act of ordination to be fullyikle to the congregation (who are there as paditip
not merely as spectators).

The Greeting
This comprises "The Lord be with you" and its resgwithout an alternative. The Church of
England'sCommon Worshipas

Blessed be God, Father, Son and Holy Spirit
Blessed be his kingdom, now and for ever. Amen.

Common Worshiplso has an alternative Greeting for the EastBetttecost season. There seems no
reason why that to be found on p.201 may not bd ursthis order.

Christ is risen!
The Lord is risen indeed. Alleluial



Responsorial Sentences

These are significant as representing the bapltisotdesiology emphasized in some recent writings
on ordination. The call to particular ministry i8 be understood within the context of common
membership of the church to which all belong bytuarof baptism and within which there is an

"every-member" ministry.

Preface/Introduction

This is in two parts, the first a direct quotatioom Romans 12:5, 6 from the Revised English Bible
(chosen as the version which most effectively amgheniously conveyed the meaning) indicating the
universality of the gifts of God's grace within thee Body of Christ. The second part is a careful
affirmation of the order of ministry which is to lsenferred and the means of its bestowal (through
prayer and the laying on of hands). There is anhatip reaffirmation that through the Church's
practice of ordination the threefold ministry okhops, priests or presbyters and deacons is being
maintained. The preface, which corresponds to itmaDrdination Services One [BCP p.518] but
differs in that it is read publicly as part of tbeder of service, reflects the commitment of theu€h

of Ireland as expressed in the Preamble and DéiclarlBBCP p.776] to "maintain inviolate the three
orders of bishops, priests or presbyters, and asaoathe sacred ministry"”.

This statement, which was drawn up with great aay be compared with the similar passage for the
ordination of deacons in the Church of Engla@bshnmon Worship,

God calls his people to follow Christ, and formsin® a royal priesthood, a holy nation, to
declare the wonderful deeds of him who has caledui of darkness into his marvelous light.

The Church is the Body of Christ, the people of @ad the dwelling-place of the Holy Spirit. In
baptism the whole Church is summoned to witne€ddd's love and to work for the coming of his
kingdom.

To serve this royal priesthood, God has given &tsapf ministries. Deacons are ordained so
that the people of God may be better equipped ken@hrist known. Theirs is a life of visible
self-giving. Christ is the pattern of their calliagd their commission; as he washed the feet of
his disciples, so they must wash the feet of others

The Presentation

In specifying that the presentation is to be penkx by "sponsors"” it seems to have been overlooked
that the Archdeacon of the Diocese has an andgmt, mritten into canon law, to present ordinands
to the bishop. To reduce this to a bare statemgihd Archdeacon "They are satisfied", relating to
those responsible for their selection and trainiisgjnadequate. One possible solution is for the
Archdeacon to be accompanied by other represeatpivsons and to speak either with them or on
their behalf. Given the importance of the local gagation as an embodiment and representation of
the church universal it is desirable that some mariie made of where the ordinands are to serve, in
such a form in each case as “Bishop..., we presettt be ordained deacdrde/she is to serve in the
parish of X.”

With regard to the choice of sponsors, the Berkstajement say#\tglican Ordination Ritep.13)

The particular process through which candidate® lnme to ordination ought to determine
who will present them. For example, in some caeg thay be presented by those who have
discerned and nurtured the individual's call tond g@reparation for - ordained ministry, in
others it may be representatives of the local dhamong whom the new ministry is to be
exercised. While the role played by family andride may rightly be recognized at some point
within an ordination service, the presenters shaelgresent the wider community of the
baptized rather than the personal choice of thdidates.

In theBook of Common Pray@004 the candidate says for himself or herselbelieve that God has
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called me" which is more direct and personal ttmenGhurch of England's question and answer,

Do they believe them to be duly called to serve (aaithis ministry?
They do.

The Collect

This sets the ministry of those who are to be ioeth within the context of the ministry of all the
faithful (who are also prayed for). This collectofa general character, and does not have quate th
same significance as the collect in the Ordinatamvices One, which, prior to the additions and
modifications made in 166&erved as an important indication of the differeneéween the three
orders of ministers in the Church.

The prayer was produced by the Revision CommitteéeeoChurch of England's General Synod, and
is an adaptation of the second ASB prayer for Géoday, itself drawn from theGelasian
Sacramentary.

The Collect may be introduced by the use of suctds/ (fromCommon Worshipas,
Let us pray for N and N, and for the ministry o tlthole people of God
A period of silent prayer would be appropriateathe collect is introduced and before it is said.

On a principal holy day or festival the Collecttbé Day may be used - preferably in addition theat
as a substitute for the collect given above wisheinphasis upon setting the particular ministry to
which the person is to be admitted within the cehtd an "every-member" ministry in the whole
Church.

Proclaiming and Receiving the Word

The Ministry of the Word is more comprehensive thhat in the traditional Prayer Book rite
(Ordination Services 1), which merely provides &r Epistle and Gospel. Here, there is the full
liturgical apparatus of Old Testament Reading, rRsdtpistle, (Canticle or Anthem or Hymn),
Gospel, and Sermon. These readings have been ctmsaificate appropriate aspects of the various
ministries. For an explanation of the rather maymprehensive selection of readings provided in the
Church of England'€ommon Worshirdinal see Paul Bradshaw, EA.,Companion to Common
Worship SPCK, Vol 2, Alcuin Club Collections 81, 2006, 323.

Preference is given to the readings indicatederotider of service. This means that attentionvsmi
to passages with a bearing on ministry rather thangeneral exposition of passages which may or
may not be particularly relevant to the ordinatidhis is in contrast to the emphasis in the Berkele
Statement "To Equip the Saints" in which it is stbthat "the ecclesial nature of ordination may be
underscored if the eucharistic readings of theadayused, when they are appropriate, rather than
those that focus more narrowly on the particuldeobeing conferred." Given how rare it is for most
members of the church to have an opportunity &nadten ordination it seems reasonable to draw
attention to readings that help people to undedsth@ nature of the ministry to which candidates ar
being admitted

DEACONS

The Old Testament readingis Isaiah 6:1-8 - Isaiah's vision of God in thempde - appropriate at the
commencement of ministry.

The Psalm is 119-33-38, "Teach me O Lord the way of yourtuges", also appropriate in the
"learning" situation of beginning one's ministry.

The Epistle is Romans 12:1-12, drawn from the Anglican-MetBbdirdinal, which speaks of
personal consecration and also of mutual servicearBody of Christ - the deacon's ministry being
above all that of commitment and service.



The Gospelis Mark 10:35-45. This sets before the ordinardutimate pattern of service, which is
that of Jesus, "For the Son of man also came nu ®erved but to serve, and to give his life as a
ransom for many".

[The special role of the deacon, liturgically spegkis to read the Gospel, and this is witnessduiyt

St. Jerome (c.342-420) and St. Augustine (354-4B0is being the case it has been the custom for a
newly-ordained deacon to read the Gospel immedgiatieér the act of ordination. However, to have
retained this custom in a modem rite would havelved a considerable restructuring of one service:
and this would have undermined the uniformity alusture which has been a feature of revised
versions of the Ordinal, being found, among oth&rghat of the united Church of South India, the
Anglican-Methodist Ordinal and the new Roman Pdadlfas well as in the Church of Ireland's
Alternative Occasional Services (1993). However tieacon is present it would be appropriate for
him or her to read the Gospel and to perform othaconal duties. In the Notes attached to the
Common Worshi®rdinal the following are suggested as appropfiatetions for the "deacon of the
rite”,

e to carry the Book of the Gospels into the assembly,
e to read the Gospel,
e to sing or say the Ordination Litany
e to prepare the table and the gifts,
e to assist with the Breaking of the Bread and tis¢rithution,
e to supervise the ablutions,
e to dismiss the assembly.
PRIESTS

The Old Testament reading is lIsaiah 61:1-3a "The Spirit of the Lord is upome..." an
eschatological passage quoted by Jesus with refeterhis own ministry in Luke 4:14-30.

The Psalmis 145:1-7,21. "1 will exalt you O God my King"in which the psalmist declares his
intention of singing God's praises and declarirsgrhighty deeds".

The Epistle is 2 Corinthians 5:1.4-21 - the ministry of reciaton which lies at the heart of
priesthood, as of the Christian life in general.

TheGospd is John 20:19-23. This contains the significantdsao be found in the act of ordination
in the Book of Common Prayer, "Receive the Holyri&pif you forgive the sins of any, they are
forgiven; if you retain the sins of any, they ae¢ained". In the BCP Ordinal this was used as dne o
the Gospels at the Consecration of a Bishop.

BISHOP

The Old Testament readingis Numbers 27:15-20,22,23 - the commissioning aghdia as the
successor to Moses with full authority as leadesugh prayer and the laying on of hands.
ThePsalmis 119:165-174. The Law of God is celebrated.

The Epistle is 2 Corinthians 4:1-10. A reminder that "we hdkis treasure in earthen vessels, to
show that the transcendent power belongs to Godhantd us".

The Gospelis John 21:15-17, addressed to Peter the Shepdaidso, symbolically, to all bishops.
"Feed my sheep”, the words of the Risen Christs Tiis appointed as one of the readings in the
traditional Prayer Book consecration of bishopsOrdination Services One, and was also in the
Anglican-Methodist ordinal.

It may be noticed that of the passages chosenertrtiditional Prayer Book Ordinal only two are
appointed here - John 20:19-23 (but applied hengritsts rather than bishops) and John 21:15-17.
Ephesians 4:7ff is not appointed as a readingguaéntral to the thought of the ordination prayer f
priests and for bishops.
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The Sermon

No limitation as to content is made. However, thke iin Ordination Services One (for deacons' and
priests’ ordinations) gives an idea of the lineamglwhich addresses at ordinations may reasonably
proceed, "declaring the Duty and Office of suchcase to be admitted Deacons/Priests, how
necessary that Order is in the Church of Chridd; @eo, how the people ought to esteem them im thei
Office". It is hard to see the relevance in theoremendation in the Berkeley Statement, "The sermon
should be an exposition of the word of God whicks baen read, in relation to the ministry of the
whole church, and not be an address solely to date, which belongs rather to a "(set) Exhortation
given by the bishop elsewhere in the rite". Setting ordination within the context of the every-
member ministry of the whole Church is one thingpnaring the particularity of the occasion is
another. Nor is it clear that nothing useful candaéd about the ministry of bishops, priests or
presbyters and deacons which is not containeceiexhortations.

The Nicene Creed

The "standard" order of modem Eucharistic liturdias been followed, the principle being that God's
Word is read and expounded and this in turn leads reaffirmation of faith. The significance of the
use of the Nicene Creed in the ordinal is thallawes all concerned to identify their faith withahof

the universal Church into whose ministry the ordota are being admitted. The baptismal link is
indicated by the introductory expression, "Mindédlour baptism... Contrary to the recommendation
in the Berkeley document the Creed in OrdinatiorviSes Two is the Nicene Creed not the Apostles'
Creed. The latter is a Creed of the Western Chantyy whereas the Nicene Creed is truly universal.
The corporate emphasis "We believe..." (the origiv@ding of the Nicene Creed) stresses that #his i
the confession of faith of the whole Church. Thebd@lieve..." of the Apostles’ Creed is more
individualistic and less suitable for this reasdime Nicene Creed is also the form of the Creed
normally used at the Eucharist. There is a Eucti@egclesiology waiting to be more fully explored
to complement the Baptismal ecclesiology exclugivecommended in the Berkeley statement and
supporting documents.

The Rite of Ordination

Although what is termed "The Rite of Ordination'gbes here it may be noticed that in contrast to the
Ordinal in Alternative Occasional Services (1998re has been an anticipation of part of the nte i
the presentation of the candidates to the bishdpirwi he Gathering of God's People and so far from
this unit being self-contained there are also paftshe rite that appear in the post-communion,
especially part of the priests' charge which in AgpPeared as a single unit.

Introducing the Church of England's counterparthie part of the service Paul Bradshaw saysA(in
Companion to Common Worshhol 2, op. cit pp232-3),

Now that the ordinands have been introduced tactmgregation, and the assembly has heard and
pondered on the word of God, the ordination prdpegins. The way an ordination is celebrated
can sometimes make it look as if the bishop isreegome persons apart from the community of
faith and transmitting to them a distinct "poweBut an ordination is the act of the whole
community presided over by the bishop. First, tteee the ordinands must make before the
people certain declarations about their faith ardritions so that the people may be able to give
their consent to the ordination. Then the wholesadsgy will offer their prayers to God for the
needs of the Church and the world, including pmtitfor the ordinands, before the president
[bishop] acting in the name of the Church, saysottaitnation prayer accompanied by the laying on
of hands.

The Presentation Part Two. [Bishops only]
The rite of the Ordination or Consecration of alBig has a double presentation, first, at the béggnn
of the service as of one who is believed to beedadind ready to be ordained bishop in the Church of



God and, at the commencement of the Rite of Ordinavhen the authority for the ordination is read
and the bishop-elect makes the Declaration of Caab©®bedience. It is reasonable to question
whether this is as intelligible as the form Atternative Occasional Servicd$8993) where the one
follows immediately after the other (AOS p.122).isTkeparation of two events which clearly belong
together is an aspect of distributing parts of ghecess of ordination between the beginning, middle
and end of the service. It may be noticed thatGbenmon Worshiprdinal avoids the problem by
having the whole Presentation prior to the Collect.

The Declarations

The Declarations comprise (in the case of eachrpalstatement of the functions that belong to the
order, and a series of questions and answers @ebstgrelicit a public commitment to the work of the
ministry as this is understood by the Church dfind. The functions are described as follows,

DEACONS

Deacons in the Church of God serve in the namehas€ and so remind the whole
Church that serving others is at the heart of aistry.

Deacons have a special responsibility to ensure thase in need are cared for with
compassion and humility. They are to strengthenfdliteful, search out the careless and the
indifferent, and minister to the sick, the neediyg poor and those in trouble. When called upon
to do so, they may baptize, preach and give instnugn the faith. Deacons assist the bishop
and priest under whom they serve. When the peomegathered for worship, deacons are
authorized to read the Gospel, lead the peopletardession, and distribute the bread and wine
of Holy Communion.

The specific functions of the deacon are often loedeed not least because of the long-established
practice of treating the diaconate as a steppingsto the priesthood (usually after one year). The
revival of a permanent diaconate in some partshef Anglican Communion indicates the special
character of the deacon's office as servanthoaseSzholars, on the basis of the practice of the pr
Nicene Church advocate direct ordination to theigaar order required - diaconate, priesthood,
episcopate. Others, recognizing that where se@leortilination occurs each order is inclusive of the
one already conferred see an advantage of a priestbishop's ministry being inclusive of that
servanthood which belongs to the deacon. Althoughdustomary (and unexceptional) in the Church
of Ireland for an assisting priest at the euchaastest as such, there does not seem to be asgrrea
why he or she may not dress as a deacon wherlifigifthe role of a deacon and so underlining this
fact. A contrary view may be found in the introdoot to Equipping the Saints - Ordination in
Anglicanism Today, Papers from the Sixth InternaloAnglican Liturgical ConsultatignEds R. L.
Dowling and D. R. Holeton, p.11.

NB It is probably better for the deacon not to apEexcept when it is impossible for a priest to
perform this action. Although even lay baptism udlyf valid, baptism as one of the two "Gospel
sacraments” is best performed by one who has béeittad to the full ministry of the Word and

Sacraments.

[In Ordination Services One the role of a deasospelt out within the interrogation. Here, it isne
logically expresseteforethe questions].

PRIESTS

Priests (or presbyters) in the Church of God alledt@o work with the bishop and with other priests
as servants and shepherds among the people to thiegrare sent.

They are to proclaim the Word of the Lord, to dhlbse who hear to repentance, and in
Christ's name to pronounce absolution and dedherdargiveness of sins. They are to baptize
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and to catechize.
They are to preside at the celebration of the KBdynmunion.

They are to lead God's people in prayer and woysbimtercede for them, to bless them in the
name of the Lord, and to teach and encourage tlyanold and example. They are to minister
to the sick and to prepare the dying for their deat

They must always set the Good Shepherd before #setine pattern of their calling, caring for
the people committed to their charge, and joininth whem in a common witness, that the
world may come to know God's glory and love.

[There follows a significant part of the Chargalistinctive feature of the traditional Prayer Bdvite

of the Ordination of Priests (Ordination Servicesepbased on BucerBe Ordinatione legitima
Although the integrity of the Charge has been umiteed by a portion of it having been placed at the
conclusion of the service, it remains largely tbhthe traditional Prayer Book although lightenad i
tone and drawing on the modified version appearirpe Anglican-Methodist Ordinal and with some
recent alterations. A further problem with the @gan the Book of Common Prayer is that, due to an
error a significant portion, approved by the Geh8gnod, was omitted and had to be included in an
Errata slip. For this reason the full text is reshroed below]

In the name of our Lord we ask you to remember gheatness of the trust now to be
committed to your charge. You are to be messenga&tshers and stewards of the Lord; you
are to teach and to admonish, to feed and prowdéhe Lord's family, to search for God's
children in the wilderness of the world's temptasi@and to guide them through its confusions,
so that they may be saved through Christ for ever.

Your ministry will be one of joy as well as of ressibility, of happiness as well as of

diligence. Yet remember in your heart that if ibsld come about that the Church, or any of its
members, is hurt or hindered by reason of youreawtglyour fault will be great and God's

judgement will follow. So pray constantly for hiseray and for the grace you will need to

fulfil your call.

We trust that, supported by the prayers and engeunant of the household of faith, you long
ago began to weigh and ponder all these thingsttaatd/ou are fully determined, by the grace
of God, to give yourselves wholly to his servicee Wust that you will devote to him your best
powers of mind and spirit, so that, as you dailjofe the rule and teaching of our Lord, with

the heavenly assistance of his Holy Spirit, you ngagw into his likeness, and lead into
holiness the lives of all with whom you have to do.

[This Charge may be compared with the comparaasage in the Church of Englan@smmon
Worshipservice which, in effect, continues and enlargesnuthe "job description”. No part of the
English Charge appears at the end of the service].

BISHOPS

Bishops are called to lead in serving and carimglfe people of God and to work with them in
the oversight of the Church. As chief pastors tebgre with their fellow bishops a special
responsibility to maintain and further the unitytbé Church, to uphold its discipline, to guard
its faith and to promote its mission throughoutwwld. It is their duty to watch over and pray
for all those committed to their charge, and taleand govern them after the example of the
apostles, speaking in the name of God and intengréthe gospel of Christ. They are to know
their people and be known by them. They are toiordiad to send new ministers, guiding those
who serve with them and enabling them to fulfilitheinistry. They are to baptize and confirm,
to preside at the Holy Communion, and to lead fferiog of prayer and praise. They are to be



merciful, but with firmness, and to minister didoipe, but with mercy. They are to have special
care for the sick and for the outcast and needy;tanhose who turn to God they are to declare
the forgiveness of sins.

[There is no "Charge" or outline of duties in theder for the Consecration of Bishops in Ordination
Services One, although something of what was egpgecf them may be gathered from the
interrogation. This statement of the bishop's dusebased on that in the Anglican-Methodist Orddina
of 1968].

The ministry of the ordained person is represemat of Christ and the Church. The Church is
characterized by servanthood, following the exangbléhe One who came "not to be served but to
serve and to give his life as a ransom for manyle Thurch is a royal priesthood, a kingdom of
priests reflective of the priesthood of Christ theeat high priest” - who is the mediator betwead G
and man - so that every Christian may be a meagsack to others. The Church, under the authority
of Christ who is the "Good Shepherd" exercisesquaktare and supervision through mutual concern
for the well-being of all its members. The thredfardering of deacons, priests or presbyters and
bishops in the Church may be considered as a gigtidn of these three aspects of ministry although
not in an exclusive manner. All of this is deriviedm and subordinate to the unique position of the
One who is Prophet, Priest/Redeemer, and King/Rasto

(2) The Interrogation

Certain questions are of such a fundamental chardicht they are the same for all three orders of
ministry. These relate, first, to acceptance oftibly Scriptures as revealing all things necessary
eternal salvation, belief and acceptance of theruhecof the Christian faith as the Church of Irela
has received it relating to the Scriptures as doimig all things necessary for salvation, adherence
the doctrine of the Church of Ireland and willingaedo expound and teach this doctrine. Candidates
for all three orders promise to strive to fashibeit own life and family relationships accordingthe
way of Christ. They also commit themselves (in veod#rived from the Preamble and Declaration,
BCP p.777) to promoting unity, peace and love amalhdhristian people, and especially among
those among whom they will serve. Other promisdateespecifically to the particular order of
ministry which is being conferred, as follows,

DEACONS

The deacon accepts the discipline of the Churcinetdind and promises to give due respect to those
set over him or her. There is a question aboutgogiligent in prayer, in reading holy Scripturedan

all studies that deepen faith and fit the persarcemed to uphold the truth of the Gospel. The oleac
is also asked about being faithful in visiting #iek, in caring for the poor and needy, and in inglp
the oppressed. And he or she is asked to undeitakiee strength of the Holy Spirit, continually to
stir up the gift of God that is in them to make i8hknown to all people.

PRIESTS

As with the deacon the priest accepts the dis@pbithe Church of Ireland and promises due respect
to those set over him or her and makes the samentorent to spirituality and being a student of the
faith. The priest also makes the same promise giamioral care and concern, and also promises

to stir up the gift of God within him or her.

An additional question and answer relates to tomeragement of God's people to be good stewards
of their gifts that every member may be equippedHe work of ministering, and that the Body of
Christ be built up in love.
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BISHOPS

The bishop-elect makes the same promise as themeagpriest about pastoral care and concern and
makes the same commitment to spirituality and baisgudent of the faith.

Questions specific to the bishop cover a commitnterguard the faith, unity and discipline of the
Church; being faithful in ordaining deacons ancgegis and in commissioning readers and sustaining
them in their ministry; and encouraging all bapdizeeople in their gifts and ministries and giving
them support by his or her prayers. A final questasks the bishop elect about being a faithful
witness to Christ to those among whom he or sheliwd and leading his or her people to obey our
Saviour's command to make disciples of all nations.

[A rather different set of questions and answerghe bishop is contained in the Church of Engand
Common Worshiprdinal with essentially the same import]

The People's Assent

Paul Bradshaw points ouh (Companion to Common Worshigol 2, op. cit. p.234) that the practice
of seeking the consent of the laity has been it at ordinations since the earliest times anohie

of the ways in which expression is given to theaspt of ordination as the action of the whole
Church and not just of the bishop or archbishop ptesides. In earlier rites (AOS and its primary
source the ordinal in the Church of England's Altive Service Book 1980) this came immediately
after the presentation, but he thinks it is morgrapriate for it to be done here, when the condrega
has had opportunity to hear the responses of tdamands. As against this, the earlier tradition
maintained a more coherent structure or shape ehmiis been made more complicated in this rite.
The AOS Ordinal attracted some criticism on theugds that no provision was made for any
objection to the ordination. This has been redlifier deacons and priests but not for a bishop. No
provision of this kind has been made in @@mmon Worshiprdinal.

The Prayers

The function of prayer in the ordinal is not thdttbe (arch)bishop alone. Rather, there is the
responsorial prayer of a Litany, with particularffeages for the candidate deacons, priests and
bishops-elect; the silent prayer of the people; amthe case of priests and bishops the invocaifon
the Holy Spirit in the words of the hymieni Creator(156), "Come, Holy Ghost, our souls inspire..."
(an alternative hymn of invocation is sung at thdiration of deacons) all leading up to the clinadix
the ordination prayer itself (which makes someHhertprovision for the involvement of the people)
Having a hymn of invocation to the Holy Spirit Aetordination of a deacon (although a different one
from Veni Creatoj is a departure from long-standing tradition aneihains to be seen whether there
is any significant advantage in this.

With regard to the Ordination Litany two forms gmevided in the Book of Common Prayer 2004
(pp585-590). The first is a version of the Litamyd on ppl75-8 in the Prayer Book sections 1-3, the
latter with particular petitions as follows,

Bless yourservantsnow to be madedeacons/priests/bishop
thattheymay faithfully serve your Church

and reveal your glory in the world,

hear us good Lord.

Seconds 4-5 (petitions for the state and for abpbe according to their needs) are omitted. A
concluding prayer is added after the Agnus Dei. Woeds "and from the evil of schism” have been
accidentally omitted after "your word and commandthend should be included. The use of the
Litany at ordinations has a long history - it isifil in theGregorian Sacramentarydating to at least

the eight/ninth century. At the Reformation the 434tany was adapted and incorporated into the
1550 and 1552 ordinals, and has remained in th&k Bb&€ommon Prayer ever since, appearing after



the presentation in the rites for deacons andtgriesd before the examination in the rite for bpsh

In the 1926 Church of Ireland revision the Suppiarain time of War was omitted (in the current
form of Litany One it does not appear at all). Th&ny is neither in the Ordinal of the Church of
South India (1962) nor in the (derived) Anglicanthtadist Ordinal of 1968. However it was included
in the Church of England's ASB (1980), and subsetlyien the Church of Ireland'élternative
Occasional Service§1993). This modern version of "the" Litany is thest option in Ordination
Services Two.

The Litany is, properly, sung. Three versions auityeare in use in Armagh Cathedral, one based on
the Tallis setting, another a fresh compositiorihgyorganist Theo Saunders, and the third a plagso
setting adapted from a medieval model.

The alternative form focuses more specifically lo@ theme of ministry. It is lacking in the memorabl
rhythms of the historic Litany.

The Litany is followed by silent prayer by the p&ofor the ordinands in all three rites. This goes
back at least to th&postolic Tradition(attributed to Hippolytus and conventionally dased215 A.D.
although there are many unanswered questions dheutistory of this document, its attribution and
its date or dates). It appears that there was iadagn of hands during the silence, at least at the
ordination of a bishop. A further imposition of lsnoccurred during the saying of the ordination
prayer itself. In medieval times there continuedbéoa tradition of silent prayer with the laying aih
hands for all three orders. At the Reformation MaBucer suggested that ordination should be
preceded by silent prayer but he omitted the lagingof hands. Following this Cranmer prescribed
silent prayer prior to th&eni Creatorin the ordinal of 1550, but this was for priestdyp a practice
followed in the traditional Prayer Book (Ordinati@ervices One p.535). It is found, for all three
orders, in thaBook of Common Worshgd the (united) Church of South India (1962), gadsed from
this, via theAnglican-Methodist Ordina{1968) into the ASB (1980) and from there into Mwlinal

in the AOS and is now a feature of the Ordinalha Book of Common Prayet004. In the Prayer
Book of the American Episcopal Church (1979) andthie Book of Alternative Servicesf the
Anglican Church of Canada the silence followsVaai Creator.

As explained above this is followed in the casehef ordination of priests or the consecrationa of
bishop by the/eni Creator which, however, is not sung for a deacon. Vieai Creatoris attributed

to Rabanus Maurus, Abbot of Fulda and ArchbishopMaiinz (c.776-856). It was used in the
medieval Office at Pentecost and was also to bedan the Missal as part of the priest's private
preparation for Mass, and has been used at ordnsatsince the eleventh century. Cranmer
incorporated it into the 1550 Ordinal for bishopsl griests. Since 1662 Bishop Cosin's translation
has generally been used, although it exists alsensions by Dryden and Bridges.

The Ordination Prayer with the Laying on of Hands

The initial rubric deals with a practical point. @®rdinal inAlternative Occasional Servic€$993)
left it open to the bishop (or archbishop) as tcethler he sat or stood for the laying on of hands.
Ordination Services Two makes it mandatory for tonstand.

For all three orders the principle is firmly estabéd that ordination is through prayer togethehwi
the laying on of hands rather than by means ofadetdry formulae as in the traditional Prayer Book
rite (Ordination Services One). The prototypeshef drdination prayers are to be found in the Otdina
of the Book of Common Worship of the (united) CHuaf South India (1962) as mediated through
the draft Anglican-Methodist Ordinal (1968) and i@ by the Church of England for the Alternative
Services Book (1980). These have now been revieddupdated for th&ook of Common Prayer
2004 and for the Church of England's Common Wor€higinal. The particular administration of the
laying on of hands within each of the prayers iarahteristic, and is also to be found in the ortitima
rites of the Episcopal Church of America (1979) &wahada (1986). The ordination prayers for the
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three orders have a similar shape, the deep steuofuvhich (like the eucharistic prayer in the yHol
Communion) is praise and thanksgiving leading topsication, the "hinge" being the petition for the
particular ministry being conferred. In the firgrpof the prayer God is praised and glorified tha
deacons' service for sending his Son to take thra fif a servant; in the (first) priests' for giving
Jesus Christ, the image of the Father's eternairesmgible glory, the firstborn of all creation, édhead

of the Church, in the (second) priests’ and théadps’ for giving Him to be the Apostle and High
Priest of our faith, and for sending ministers told up his Church and share in its ministry. Then
follows the formula of ordination said over eachdi@ate as hands are laid upon him or her,

Pour out your Holy Spirit upon your servant...
for the office and work of a priest in your Church.

The use of the words "whom we ordain in your naosd immediately before the formula indicates
that this is what the Revised Catechism calls ‘@asaental ministry of grace" which accomplishes
that which it represents. Although it has been fgairout by Dr Paul Bradshaw and others that in the
early church the person was apparently "made" aameapriest, or bishop by virtue of their
appointment and that the laying on of hands washfermpurpose of praying for them to be given "the
gifts and graces necessary to the effective ex@roisthe office, it was considered, in drawingthfs
office that the sacramental tradition which becamizersal in both East and West by which the order
concerned was conveyed not only through selechahthrough the laying on of hands with prayer
was not only a legitimate development but one ticiwvtthe Church of Ireland wished to continue to
adhere. Without wishing to return to the conceptarflination by formula™ (which would make the
ordination prayer as a whole redundant, in thetigast) there seemed no reason why there could not
be a focal point within the process which leada ferson being deemed a deacon, priest or presbyter
or bishop of the Church. To explain this by analogg may remark, in the light of a current emphasis
on a "baptismal ecclesiology”, that prior to theré®"NN | baptize you in the name of the Fatheg, th
Son, and the Holy Spirit" the person is not baptizéfter the words have been said the peisas
beenbaptized, although this is not to ignore vital gaments in the totality of becoming a Christian
such as coming to faith and the gift of the Holyri&pin a similar way it must be possible to idént
whether a person has or has not been ordainechandan hardly practically be decided only on the
basis of their acceptance for the ordained minisiriie Preface to Ordination Services Two
(considered above) has been carefully drawn upsstoandicate that the "Gathering" is for the
purpose of admitting to the order of deacons, twies bishops those whom it is believed God has
chosen for this particular ministry and that ibis prayer with the laying on of hands that the chur
seeks the bestowal of the Holy Spirit for thata#fand work.

In the final part of each prayer there is suppiarathat those newly ordained may be given "gramk a
power" to fulfil the ministry to which they are &&d. In the deacons' prayer, service and teachimg a
emphasized. At the ordination of priests the famfuattention is on the proclamation of the gospel a
the administration of the sacraments, pastoral fwarthe people, and the ministries of absolutiod a
blessing. When a bishop is consecrated the stsaggsan the bishop's role as leader, guardian of the
faith, liturgical president, ruler of the househalid ambassador for Christ.

The words "grace and power" are significant. Boté liblical words with a special relevance to
ministry. For example, Ephesians 4:7ff says, "Br#cg was given to each of us according to the
measure of Christ's gift. Therefore it is said, &\ine ascended on high he led a host of captinds, a
he gave gifts to men'... and his gifts were thatne should be apostles, some prophets, some
evangelists, some pastors and teachers, to equiathts for the work of ministry, for building tipe
body of Christ..." For "power" see the risen Clsistords to his disciples, "You shall receive power
when the Holy Spirit comes upon you; and you sbaliny witnesses..." (Acts 1:8). The word "power"
comes in Morning and Evening Prayer One in the labiso, "He hath given power, and
commandment, to his ministers..." (BCP p.86).



The difference between "absolve” (Common Worshigdii@l) and "pronounce absolution” (BCP
2004) is verbal since we are dealing with a "penfative" use of words. Absolution is conveyed by
the declaration that the sinner is forgiven. Seleelbt20 "Man, your sins are forgiven".

In each case there is an alternative ordinati@yeorthe chief characteristic of which is thatsit i
interactive with congregational responses through®ohis is a feature which is familiar to many
worshippers through the use of the third eucharmmtayer which actually goes further in involvirdget
people in the essential wording rather than inaasps which, though valuable, are peripheral to the
prayer itself. The provision of an introductory rforof versicles and responses in all six ordination
prayers (two for each order) and the series ofaesps through the prayers of the alternative or
second set indicates that ordination is in someeseam act of the whole community. This is not
intended to detract from the presiding role of bighop or archbishop, assisted by priests or bishop
as the case may be.

As outlined above the tradition is that deacore @dained by the bishop alone. This may be a
reflection of the special relationship between bpltand deacons in the early Church. Priests or
presbyters are ordained by the bishop but pridstssiare in the laying on of hands and this may be
taken as an indication of the entry of the persataioned into the "college" of priests to whom the
bishop delegates the ministry of the Word and Saerds in his diocese. From the time of the Council
of Nicaea it has been a rule of the church thdeasdt three bishops must share in the laying on of
hands at the consecration of a bishop. This, itldvappear, was not for the purpose of preventing an
technical "defect" from invalidating the orderstbé new bishop - such a concept would have been
foreign to the thought of the early Fathers. Rathieseems to have been a matter of ensuring
recognition by the wider church community.

[A note on the practicalitieslt is appropriate for the ordaining bishop to &theout his hands towards
the candidates for the first part of the prayer,aéternative posture being the normal posture for
liturgical prayer on behalf of others - hands paréad raised. A chaplain should hold the book to
leave the hands free. The candidates kneel buigh®p stands. When ordaining several deacons he
may, if he wishes, walk along the row and lay ondson each with the appropriate formula. In the
case of priests or bishops this is less easy beda#ube presence of those assisting in the lagmgf
hands]

The Vesting

There is an option of the ordinands (deacon, poegiresbyter, or bishop) coming in to the church
vested according to the order which is to be bestbwpon them. However, it is widely felt to be
appropriate for them to be vested immediately d@fteract of ordination as a sign of the order which
has just been conferred upon them. In the casewlyrordained deacons they are vested according to
individual choice with a scarf or stole. If a scefworn it should be black and worn up-and-down.
There is no authority for a liturgical scarf towern sash-wise. A stole is worn sash-wise oveltdfie
shoulder. When priests are ordained the scarf dhbelworn normally and it does not need to be
adjusted. It is customary for the stole to be admigrom being worn over the left shoulder to being
worn up-and-down. A bishop-elect wears a rochetr dwe (purple) cassock and, after the act of
ordination is, traditionally, vested in his chimened may wear a stole, or, alternatively, a scad a
hood. However, it is questionable whether a bis$toguld wear a chimere at a sacramental rite, &nd, i
he is not it would seem appropriate for him to waatole as well as the rochet from the beginning o
the rite.

[There is no authority for the custom of bishopsaving black chimeres at funerals and memorial
services or during the penitential seasons of Atlesa Lent and red chimeres on other occasions.
Chimeres are a derivative of academical dresskldaing properly the colour for B.D.'s and M.A.'s
and red the colour for doctors of divinity. Bishap®k to wearing black in the sixteenth century in
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spite of their doctorates) except at Convocatidre Uise of red was revived in the twentieth centéry.
reasonable pattern, if any distinction is to be epadould be to use black as standard choir dregs an
red on solemn occasions. But, properly speakingisieeof black or red has no liturgical significafce

No directions are given as to when the pectoratsrand the ring are given in the ordination of
bishops, although this could be done under theihgaaf "the episcopal habit" (rubric p.582). The
tradition with Ordination Services One is explair@mdp.22 above, and an adapted form of this was
used in St Patrick's Cathedral Armagh when thenatdrom Alternative Occasional Servic€$993)
was used. The pastoral staff is given at the enldeofite in Ordination Services Two.

In some Anglican rites of ordination, symbols o thriest's office (chalice and paten) or the bighop
office (pastoral staff) may be presented after@meng of the Bible. Thigorrectio instrumentorum
was an integral part of the rite in the Middle Agesl was mistakenly thought by some to be the
"matter" of ordination. Such ceremonies are morereotly understood as meaningful but not
sacramentally necessary signs of the significafd¢keooffice being bestowed. Only the giving of the
pastoral staff to the bishop appears in the Bookarhmon Prayer 2004 and that at the end of the rite
(see below).

The Giving of the Bible

Following the vesting a Bible is given to the newlylained deacons, priests or presbyters, or bsshop

The old custom of giving a New Testament to dea@musa full Bible to priests and bishops has been
discontinued. For a deacon the Bible is "a sigthefauthority which God has given you this day to

proclaim his word to his people”. For a priestsit'a sign of the authority which God has given you

this day to preach the Word and to minister hig/lsglcraments”. A bishop is told to "receive this

Book; here are words of eternal life. Take themyfmur guide and declare them to the world.”

Presentation to the People

The newly ordained deacons, priests or bishopéspegsented to the people by the ordaining bishop
(or archbishop) and those concerned may be welcymesded. The form in which the greeting occurs
(applause, particular representative people commgo do it) is a matter for local decision and is
discretionary.

The Peace
In all three cases the introductory words are tiev'’commandment”. A sign of peace (for example a
handshake) is recommended.

Celebrating #te Lord’s Table

At the Preparation of the Table
It is appropriate for the newly-ordained deacongrepare the Table at the Offertory and to brirgy th
bread and wine to the bishop.

The Great Thanksgiving

It is suitable for the newly-ordained priests tanst with the bishop and to concelebrate the eusti@ri
prayer. This may be done in silence (with the haraitsed in prayer as appropriate) or by quietly
joining in the eucharistic prayer either from "Fathalmighty and everliving God..." or from "Bledse
are you, Father" (when eucharistic prayer one eugppropriate adjustments need to be made for
eucharistic prayers two and three). A newly-coretect bishop might be asked to co-consecrate with
the archbishop, or to join, silently or vocally,tiiall the other bishops present in concelebration
standing with the archbishop around the altar. itvanal conventions are followed: when speaking
on behalf of the people the hands of the PresitMngster and concelebrants are parted and raised.
When speaking with the people the hands are joined.

Proper prefaces suitable for the particular ordeiciv has been conferred are appointed for use with
eucharistic prayer one and may be adapted as sgatditions for eucharistic prayer two where they



come after "called to serve you for ever". Theeeray seasonal variations in eucharistic prayeethre

Communion

At the communion the newly-ordained receive communnimmediately after the celebrant. It is
appropriate for the newly-ordained deacons to tassithe administration of the chalice* and for the
newly-ordained priests to assist in the adminigtnabf the paten and chalice. The whole body of the
faithful should be encouraged to receive communion.

*Historically there is a close connection betwéss deacons' ministry and the Cup. However,
deacons may administer both the bread and the cup.

It is appropriate for the deacons to assist irctiressumption of any sacramental bread and wine that
remain and also to assist with the ablutions.

Going Out as God's People

Special provision is made for the part of the Gyuafter the Great Silence. In the case of eachrord
there is a special post-communion prayer beforanigihty God, we thank you..." In the case of
priests part of the historic "charge" is read aftex blessing and before the dismissal. In the o&se
bishops the pastoral staff is given and an appaitgoticharge” is given.

The blessing refers not only to those ordaineddatl those present that God will stir up in théra
gifts of his grace and sustain each one of thethair ministry.

The dismissal is appropriately said by a deaconcoAting to the theological principle of
"subsidiarity” where possible appropriate partshef liturgy are delegated to those whose taskti is
perform them. It is not desirable for a "highertier to displace one that is "lower".

Deacons and priests carry the Bible as they deNastly-ordained bishops carry both the Bible and
the Pastoral Staff. In the case of deacons andtpribey are accompanied by representatives of the
parish and diocese. In the case of bishops thega@mpanied by representatives of the diocese.
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The Institution Service
The Institution of an Incumbent

This order, passed by the General Synod in 2005sttle place of an alternative order for this psepo
passed by the General Synod in 1990 and incorgbratalternative Occasional Servicd993. The
basic form of the current order is structured dieWs:

The Gathering of God's People
Proclaiming and Receiving the Word
The Institution

The Commission

First Form
or
Second Form

The Prayers of the People
Going out as God's People

When there is Holy Communion this follows the Pe@aeich concludes the Commission), beginning
at Celebrating at the Lord's Table in Holy Communiovo or at the Sursum Corda ("Lift up your
hearts") in Holy Communion One:

The Gathering of God's People
Proclaiming and Receiving the Word
The Institution

The Commission

First Form
or
Second Form

Celebrating at the Lord's Table (or Holy CommunionTwo from "Lift up your hearts")
Going out as God's People

In principle it is desirable that the instituticakes place within the context of the eucharist, thrglis
presupposed by the eucharistic shape of the rit@ @wbhole. However, in practice this may present
problems where a high proportion of those attendiray be members of other Christian traditions
who are either not in communion with the ChurcHrefand or are not accustomed to the eucharist,
and where such considerations apply the basic fufrthe order is used. Holy Communion Two is
given first (with Holy Communion One as an alteiva) because this order for the Institution of an
Incumbent is a modern language service with ecbb&rdination Services Two and its structure or
shape is designed with Holy Communion Two in mind.

The Gathering of God's People

This section, down to the end of the quotation fiRomans 12:5,6, is identical to that in Ordination
Services Two and sets the ministry of the new inoemb within the context of what has been called
"Common Life in the Body of Christ" with a partieul reference to the baptismal calling of all
Christians.

After appropriate words of welcome and introductimynthe bishop (which should not be excessively
long) the archdeacon exercises his traditionalt riflpresentation. The silence to allow prayertfa
candidate is not a mere preliminary but facilitates substance of praying which is summed up in the
Collect. The Collect is that of Ordination Serviceso (adapted) which refers to the vocation and
ministry of (all) faithful people in the church loeé proceeding to ask God to give to this particula



servant "the needful gifts of grace" for his part&r role and ministry.

When appropriate the collect of the day may be .usedexample, on a saint's day the collect of the
saint being commemorated is added to the geneltattprovided.

Proclaiming and Receiving the Word

The Ember Day readings from page 70 of the BooRahmon Prayer or the readings of the Day are
used. The Ember Day readings are helpful as haviogaring upon ministry. The readings of the Day
anchor the event within the ongoing liturgical ldethe Church.

The Ember Day readings are:

OLD TESTAMENT

Jeremiah 1:4-9 or Numbers 11:16-17, 24-29 or NumBérl5-23
PSALM

104:23-320r 107:1-90r 121

EPISTLE

Phillippians 4:4-7or 2 Thessalonians 3:6-18 1 John 5:12-15.
GOSPEL

Matthew 6:1-1%r Mark 11:22-24or Luke 11:5-13

It says in the BCP that any combination of the &may be used. In other words particular Old
Testament Readings are not tied to particular psaémistles, or Gospels. However, there should not
be two Old Testament Readings or two Epistles aatetrer and the psalmody should not be omitted.
As in the BCP p.204 a canticle, psalm, hymn, antbemcclamation may be sung between the Epistle
and Gospel as a Gradual and this may be held tercav alleluia. The following arrangement is
appropriate:

OLD TESTAMENT
PSALM

EPISTLE
ACCLAMATION OR ALLELUIA OR HYMN
GOSPEL

If there is a deacon present he or she shouldthea&ospel. A book of Gospels may be taken from
the altar and carried in procession to the hedteohave to be read there to the people. The casyom
doxologies are said or sung.

The Sermon is preached after the Gospel. This dhmglude an exposition of some part of the
Scriptures being read and should also relate tartiméstry on which the new incumbent is about to
embark.

The Institution

After the registrar (or the registrar's deputy) reed the certificate of nomination the Declaragianre
made and signed it is certified that this has lzkmre and witnessed by the churchwardens.

In favour of the declarations actually being matiéhes point is that this enables people to hear th
affirmation of loyalty to the faith and order ofettChurch of Ireland and the promise of canonical
obedience which is part of this. However, the Natethe conclusion of the service ensure thatigf th

48



is not done the text should be included on theiseisheet.

Following the legal preliminaries thct of Institutionis read by the bishop and it is handed to the
rector using words which indicate the shared paktesponsibility of bishop and incumbent:

..., the care of God's people in this parismisusted to you and to me within the body of Christ
Accept the responsibilities and privileges of tmimistry as a priest in this diocese, in communion
with the bishop.

The Church of Ireland upholds the ancient princgfl®@ne bishop one diocese and has never accepted
the idea that individuals or groups who disseninfraspects of the faith and order of the church are
entitled to the ministry of a bishop of their own.

In addressing the new incumbent the bishop empbsisie solemn promises of his or her ordination
to care for all alike. The manner of life of thete@ must be such as to proclaim the Gospel.

The new incumbent is blessed by the bishop forohiker ministry in word and sacrament to their
people.

The people in turn are given the opportunity taradftheir support for the new rector, praying famh
or her as the rector will pray for them. The red®mwelcomed in the "name of the Lord" and it is
indicate that applause is appropriate.

The Commission

The particular office and ministry of the new reatset within the context of the calling to dlurch
members within the parish to be the Body of Chiiging and serving together, and witnessing to the
love of Christ. A text from Ephesians 4:1-3 emphasithe message. The entire congregation responds
to the question, "Will you follow in this way?" viithe answetBy the help of God, we will."

In The First Form the bishop and the rector go to the door, the, fantrayer desk, the lectern or
pulpit and the Lords' Table. At each place thera relevant scripture sentence and a congregational
response followed by an exhortation to the reclbis is derived from a similar kind of procedure in
the 1990 service and its predecessor and can lghlg kffective way of highlighting, in a symbolica
manner, various aspects of the rector's liturgiwaistry in the parish.

The Second Formrepresents a new departure in which various sysntiothe teaching, pastoral and

sacramental ministry of an incumbent are broughw#od and presented to him, including a Bible (for
reading and preaching), a container of water (aptism), a Book of Common Prayer (for one who
leads public prayer and encourages in a life o$qaal devotion), bread and wine (for communion).
Other symbols for optional use at the discretion tleé bishop include oil (for healing and

reconciliation), a key (for access to the churadpen to all people), and a towel (for the washihg o
feet). There is provision for further symbols, pent to the ministry to be added.

There is a certain artificiality in the symbolisrhthis second form unless the container of water is
kept for an actual baptism and the bread and wsed weither at communion at the time of the
institution or at a celebration while the bread a#ma fresh.

The placing of the rector in the accustomed praigsk or stall (in both forms) has no accompanying
words, and it is regrettable that the significantéhis as his special place from which he condtiuts
Divine Office has not been highlighted, an amendnenhis effect not having been approved by the
General Synod. There is, however, nothing prevgndintable words being said with the permission
of the bishop.

The conclusion of both forms is marked by the nekteeeling alone before the bishop who says,
The care of God's people in this parish has beemutied to you.



May the Lord pour out his Holy Spirit on you andugxyou to fulfil the sacred duties
with which you have been entrusted.

The rector alone repliedmen signifying his assent to this and the subsequeayeps by the bishop.
After a period of silence the rector prays aloudéostrengthened and sustained in the ministry to
which he has been called.

The Peace follows using a text which emphasizestieeBody and Spirit. All present exchange a sign
of peace. It is stated that it is appropriate thatesentatives of the parish, other churchesdndtal
area and the wider local community have an oppdyttio greet the rector.

If there is to be no celebration of the Holy Commouanthe intercessions ("Prayers of the People”)
follow, led by the rector, with a particular empisasgpon the ministry of the local church.

The concluding part of the service ("Going out &a&lG People”) includes a blessing adapted from that
in Ordination Services Two.

As indicated above there is provision for the HGlymmunion to be celebrated. A proper preface is
provided (and is easily adapted for use in Euchafgayer Two).

When there is a celebration of the eucharist tleev nncumbent assists the bishop in the
administration of communion.

NOTES to the service enjoin the celebration ofdsdy Communion at the principal service in each
church in which the new rector officiates on thex@ay following his institution, provide for a degut

to institute in the absence of the bishop and awjests to be made accordingly to the wording, and
the service to be adapted for use at the licensifng bishop's curate, vicar or chaplain. Practical
directions are given for both forms of the Comnussi
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NOTES ON SOME ISSUES IN THE ORDINAL

1. Sequential or Direct ordination.

In the traditional Book of Common Prayer Ordinard@al Services One in the 2004 edition of the
Prayer Book) it states that admission to the tlmekers of ministry issequential- a person being
ordained first being made a deacon, then ordainedtpor presbyter, and finally, if so called, lgein
ordained and consecrated a bishop. Each order etvepds the one beneath it so that a priest isstill
deacon, and a bishop is still a priest and is alseacon. This has sometimes been represented by a
person in priest's orders wearing a deacon's vessna the eucharist when exercising a deacon's
role, although he or she remains fully entitledvest as a priest and this is, in fact, the normal
practice. The "inclusion” of one order within anatlloes something to mitigate the effect of a perso
normally remaining a deacon for a period of onlye oyear before proceeding to their priest's
ordination. The expectation that deacons will ndiyneecome priests was expressed in a post-
communion prayer in the traditional ordinal whict longer appears which asks that they "may so
well behave themselves in this inferior office, tthlaey may be found worthy to be called to the
higher ministries in thy church™.

There is, however, evidence from the early chuoctné effect that ordination was sometind@gctin

that a lay person was made a priest or a bishdmpuithaving been a deacon or even a bishop straight
from the ranks of the laity. Moreover, deacons wgemerally "permanent” in that there was no
expectation that they would necessarily becomestwielhis raises two issues in today's church, (1)
whether the sequence of deacon, priest, bishopsrieeble the invariable practice and (2) whether a
permanent diaconate might not emphasize the myngdtiservice which belongs particularly to the
deacon.

Examples of direct ordination include that of BiphCyprian in the third century A.D. (who does not
appear to have been a deacon prior to his ordmatothe presbyterate followed a short time
afterwards by his being made a bishop). St Ambuadsklilan (in the fourth century) was a layman
when he was elected and then consecrated bish@peXpression used to describe this phenomenon
wasper saltummeaning "by a leap".

The disadvantage of such a system, which led, gibduto its suppression was the danger of
promoting inexperienced, untrained, and even uaBl@tpeople to the highest offices. It would also
exclude the benefit of inclusion of one order witlEnother as indicated above, so that a priest or
bishop by virtue of their having first being maddeacon is reminded by that fact that their migisr
essentially one of service.

It has often been observed that the ministry oéacdn is, liturgically speaking, similar to thataof
unordained lay reader, and there have been suggsshat readers should be admitted to the order of
deacon - alternatively that deacons should be simdi. The essential difference lies in the
permanence of holy orders - a reader would ceale such if his or her licence were revoked. Given
the importance of the church's service in the wdHdre would be much to be said for some deacons
remaining such and devoting their ministry maimthis kind of outreach.

It is important that deacons be permitted actu@llgxercise their specific ministry, particularhat
of reading the Gospel. It is not appropriate, & tiormal course of events, for a priest or bislwogat
this when a deacon is present.



2. The theological significance of the ordained mistry.

There is a sense in which this is a "representatnristry - representative, that is of Christ and
the whole Church. Each of the three orders of nrnisof bishops, priests and of deacons, is
an effectual sign of an aspect of ministry whictvagh uniquely of Christ and is also entrusted
by him to his church.

The deacon (as the namiekonossuggests) exercisesarvantministry, following Christ who,

in a unique sense, is the one who came "not tebed but to serve and to give his life as a
ransom for many". The whole Church is a servantahuand since it has an every-member
ministry all share in Christ's servanthood, of vihibe diaconal ministry is a specific sign.

The priest or presbyter (from the wopdesbuterosor elder) exercises pastoral ministry,
following Christ who in a unique way "went aboutimp good and healing all manner of
sickness among the people". This ministry of canmigich includes the preaching of the word
and the administration of the sacraments is coredhito the whole Church and of this the
presbyterate is a specific sign.

The bishop (from the wordpiscopospverseer) exercises a ministry @fersight,following
Christ who as the good shepherd looks after andeguhis people. The close relationship
between the role of the presbyter and the bishopdigated by the interchangeability of the
terms in the New Testament, the emergence of tiee@pate as a separate order apparently
dating from the sub-apostolic period. This minigifyoversight is entrusted to the whole church
and of this the episcopate is a specific sign.

There is a certain amount of discussion as to herethe second rank of the ministry is
“presbyteral” or "sacerdotal" with the later exmies tending to be used in a pejorative
manner. That this need not be the case is indidatechat was then the authoritative Latin
version of the Book of Common Prayer of 1560 (atlikeginning of the reign of Elizabeth 1) in
which the words sacerdos (from which "sacerdotal® comes) anthinister are used
interchangeably. Conversely, the tgopnesbyteris used in the documents of the Second Vatican
Council. As indicated above the English word "ptiedg is a derivative of the Greek
presbuterosan "elder" which is found in the New Testamentlad tircle of senior people in
charge of a local church and used, apparentlyahgsrgeably witlrepiscoposoverseer" prior

to the evolution of monepiscopacy. It is also therdvused to translate the woldereus
meaning priest in the liturgical sense and whichratated to the collectivdierateuma
"priesthood". Zechariah, father of John the Baptigts a priest in this sense and learned of his
impending fatherhood while offering incense in themple at Jerusalem which was also
frequented by Jesus and his disciples and servadreeeting place for Christians in the earliest
days of the Church. The Epistle to the Hebrewsssé® the manner in which the sacrificial
system of Judaism has been superseded for Chsdiiathe once for all sacrifice of Jesus on
Calvary's cross, he being both high priest andmiett the one and same time. Presumably for
this reason the wordsereusandhierateumaare used in the New Testament of Christ and of
his whole church (which is a "royal priesthood")t mot of particular Christian ministers.
However, the term came to be used of the secongr @fdministry in the Church and would
appear to be legitimate provided (1) it is usedhm sense of those who represent both Christ
and the whole Church in their specific role of mtars of the Word and Sacrament (2) their
liturgical role is in no way understood to confligith the "once for all" of the ministry and
work of Christ. The once for all offering is allffizient and is incapable of being added to. The
legitimate sense in which both biblically, and egresented within the
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Anglican tradition, the celebration of the euchamsy be said to involve an offering has been
explored elsewhere in these Course Notes (seeetteors on Eucharistic Doctrine in the
section on the Eucharist) but may be summarized herinvolving a "remembering before
God in thanksgiving and intercession of the once dib sacrifice of Christ on Calvary"
accomplished through obedience to the commandneetda this" in remembrance of him.
The Greek expressioris anamnesinyeflecting an underlying Hebrewzikkaron or its
Aramaic equivalent has strongly sacrificial contiotas in the Old Testament tradition and
this implies that in the limited and subordinatassegiven above there is, properly speaking, a
eucharistic offering. It is "this our sacrifice pfaise and thanksgiving".

3. "Lay celebration”

A certain amount has been heard in recent yeaasdeimand for "lay" celebration. That this is
not inherently impossible is indicated by the wygtesd agreement that on the proverbial
"desert island" where there is no priest the higl@gnporary Christian community could
provide for its own sacramental ministry by the ickoof one or more among its members to
exercise such ministry. More practically and reialy it may be noted that in the Methodist
church it has long been possible in certain cirdames for lay celebrations to take place.
However difficulties arise where what is envisagedpparently not an altogether exceptional
event or even a dire emergency but a regular mynigithin the church, and this raises the
guestion of why, if people are to exercise a cotepheinistry of the Word and Sacrament, they
are not appropriately commissioned to do so. Hgpropriate that those who are to exercise
such a ministry which is also pastoral in charasteuld be called, trained, and commissioned
to do so, the mode of such commissioning being#ttgamental act of the laying on of hands
with prayer to ordain them as priests. In the Nesstdment no specific office of liturgical
presidency is mentioned but it would appear thatfrvery early times the matter was
regarded as of sufficient importance for it to laeried out only by the most senior persons
within the local Christian community. For exampiethe Letter of St Ignatius of Antioch in
the early second century this is the role of tl#hdyp. The permission of visiting "prophets" to
say the eucharistic prayer (as we would put itjoasid in the Didache does not seem to have
long survived.

An alternative option is that of "extended communiourrently authorized in the Church of
Ireland on a trial basis which is described in dl@tahe Commentary on the Eucharist.



