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Part One: Historical Development
Definition
By "Christian Initiation" is meant here the totalif the process by which a person becomes a @Ghrist
This includes (1) theacramentalaspect - the rites that are performed by the Chanchtheir effects; (2)
the subjective aspect - the repentance and faith of the individdm is brought to Christ; and (3) tbjec-

tive aspect - the work of God's grace in the persoludig the bestowal of the gift of the Holy Spitit
fulfill his or her role in the life of the Church.

[1] Christian Initiation in the New Testament

This included the sacramental act of baptism innthene of Christ or of the Father, the Son, andHbly
Spirit, accompanied or followed, at least on soroeasions, by prayer and the laying on of handsmep
tance and a declaration of faith in Christ; anddifieof the Holy Spirit.

(1:1) The sacramental act of baptism

Our Lord could be said to have "instituted" baptisynthe example of his own submission to the bapt$
John. That this was a crucial event may be se#imeiprominence given to it in the Gospels - Martualty
commences with it. See Mt. 3:13-1.7; Mark 1:9-1uké 3:21-22. It is presupposed in John (1:29-34).
Moreover St. Matthew records a specific commandésus to practice baptism "in the name of the Fathe
and of the Son and of the Holy Spirit" (28:16-28though some biblical critics would regard thisaase-
flection of church tradition. The importance of gh@ctice may be seen in the numerous referendeapto
tism in the Acts of the Apostles and in the Epwstli8ee for example Acts 2:38,41; 8:12; 8:37,3889:1
10:47.48; 16:33; 19:5.6; also Romans 6:3-11; 1 Cdr3-17; Gal. 3:27; Col. 2:12; Titus 3:5. The sign
cance of John 3:5 should not be overlooked. Tieeafitbaptism embodies and expresses both the tsubje
tive" and "objective" aspects of initiation, andis@a sense may be said to "accomplish” initiatior. bap-
tism as an expression of repentance and faith g@ecmlly Acts 2:38,41; Acts 16:33. For a certamstru-
mentality" in the act of baptism so that it maydemsidered a "means of grace" see Acts 8:16; Mkt
28:19 where the Greek construction "into the nafme' guggests that the person baptized is "maee"de
Christ by virtue of that act and appropriated byhSee also Rom. 6:34: Gal. 3:37; Col. 2:12.

(1:2) The laying on of hands with prayer

There is also precedent in the New Testament foiahing on of hands with prayer as an accompartimen
or supplement to the act of baptism. The narratinescts 8:14-17 and Acts 19:1-7 seem to deal wjib-
cial circumstances. However, the significance @f tite is evident - the communication of the gifttioe
Holy Spirit where this had (for whatever reason)) aloeady been conveyed. On the basis of Hebreivg 6:
would appear that the laying on of hands was regghid some circles at least as a normal part oinitia-
tion. It would be going beyond the evidence howeterassume that this was universally practisedréth
are, for example, many places in Acts where itasmentioned) or that it was a necessary preconddfon
the bestowal of the Holy Spirit (which was givenaiigh Peter’'gpreaching prior to the act of baptism, and
for which it provided the basis, Acts 10:44).

(21:3) Infant baptism.

With regard toinfant baptismthere is no unequivocal evidence for this in trewNTestament. However,
there are a number of references to families (Hmlds) being baptized and it seems reasonablestores
that some of these included children. See Acts4t1t6:15,33; 18:8; 1 Cor. 1:16. The Hebrew conaépt
"corporate personality” (see Joshua 7 for an Oktdraent example) meant that the decision of thd béa
the household would be regarded as sufficient lotsamembers. Insofar as there is an analogy with
cumcision (see the juxtaposition in Col. 2:11,1#3 tvould tend to favour infant baptism, as all 3#wnale
children were circumcised on the eighth day andethye admitted to the (old) covenant. Explicit evide
for infant baptism (and communion) is not foundwikwer, until the late second and early third ceagunt
is widely attested (although it was not, by any nsaniversally practiced) in the fourth centuryDA.

(2) Much emphasis is laid in the New Testamenthanrble ofrepentance and faitin the process of be-
coming a Christian. There is a sense in which ther€h may be said to have begun with St. Petenfese
sion of faith (Matt. 16:13-19). St. Peter's owngmiging on the Day of Pentecost was aimed at praduci
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repentance and faith in Jesus (Acts 2:14-40). Hmism of the Ethiopian eunuch was consequentihigo
being brought to commitment and faith by Philip {#\8:26-39). To the question of the Philippian gadb
Paul and Silas after the earthquake, "Sirs, what indo to be saved?" the answer was, "Believaén_Lrd
Jesus and you will be saved you and your houselfalcts 16:30,31). In the Pauline epistles it isgtatuthat
our standing with God depends not on keeping Gbarah or Law, important although the Law is, but on
having faith. We are "justified" by grace througlitti. See especially Rom. 3:21-26, Gal. 2:15,16.

(3) The gift of the Holy Spirit.

The Lord himself was endowed by the Holy Spiriaispecial way at his baptism by John, and this ewhrk
the commencement of his public ministry (Matt. 3113 Mark 1:9-11; Luke 3:21-22). According to Luke
the apostles were warned by Jesus not to leavealern after his Ascension until they received therh-
ise of the Father", the baptism of (or with) theyHBpirit. They would need this "power" in orderitness
(Acts 1:4-6, 8). The promise was fulfilled in thetpouring of the Holy Spirit when they were all ébiger in
one place on the Day of Pentecost (Acts 2:1-4)s&sson of the Spirit became the characteristidrofr
Christians (Acts 2:38; 10:44-48; 11:17; 2 Cor. 122). The very name "Christian" means "anointed' ene
anointed, that is, with the Holy Spirit, just ashiSt" means "The Anointed One", the Messiah. Gians
are anointed with the same Holy Spirit who anointesius at his baptism. Where the outpouring oSfst
was not evident in the lives of converts this hade¢ remedied (Acts 8:14-17). St. Paul states lgl¢laat
"anyone who does not have the Spirit of Christ dugsbelong to him" (Rom. 8:9). He also says "toheis
given the manifestation of the Spirit for the commygood” (1 Cor. 12:7), so that the Holy Spirit @ @an
individual possession but enables those who bet@¥elfill their particular roles within the commdife of
the Church which is the "Body" of Christ (Eph. 4:8). There are both "gifts" of the Spirit (1 Co2:4-11),
and "fruit" of the Spirit (Gal. 5:22). The commuaimon of the Holy Spirit is closely associated wiptism
(1 Cor. 12:12,13).

A note on Mark 10:13-16

This passage (Jesus receiving and blessing tleeditildren) is sometimes cited to uphold and fustifant
baptism (see the Book of Common Prayer p.347)bally no reference to baptism was originally ineshd
However, it is made clear that "of such” (like taehildren) "is the kingdom of God". And this wouidli-
rectly support the baptism of infants, for, throlmgptism, we are "washed", and "sanctified", andtified"
in the name of the Lord Jesus Christ and in theitSgiour God and so enter into his kingdom (1 .Gh8-
11).

[2] Christian Initiation in the Early and Medieval Chur ch

Apart from the brief instructions given in the (abeld) early Christian document known as the Didache
("Teaching"), which may come from the latter pdrthe first century A.D., the earliest descriptioina bap-
tism outside the New Testament is that to be founithe First Apology of Justin Martyat Rome c. 150.
From this we learn that those who are brought tdrbgenerated" and "illuminated" are "washed" in a
ceremony which continues with intercessory prayat aoncludes with a celebration of the "Eucharist”
(Holy Communion). A more elaborate ceremony is dbed c.215 by Hippolytus in th&postolic Tradi-
tion, written at Rome. The evidence he supplies islamfihough not identical) to that found in otharlg
Christian writers in the West, notably the Northriédn writers Cyprian (d.258) and Tertullian (c.160
c.225). He supplies a sample text, which has tivdaed with some caution because bishops (whadeiks
over ceremonies of initiation) were still at libetb compose their own prayers although followingeog-
nized outline, and it was not until the fourth eewmtthat we begin to find fixed authorized writtservices,
and even then there remained a wide range of w@riagPoints of interest from Hippolytus' liturgycioide
the following. He mentions theatechumensthat is those who were under instruction for lsapt These
had to be sponsored by believers who could tetifireir fithess, they had to renounce practicegraoy to
the Gospel, and they had to continue under instnudor three years, during which time they weré¢ ale
lowed to exchange the Peace or pray with the Chunshead, they were dismissed before the maingdart
the weekly service of Holy Communion began. Immtsdyabefore baptism there was an intensive perfod o
preparation, including repeated exorcisms of uiilits. The actual baptism took place at dawn,ntgdirst,
then men, then women. There was an anointing befadeafter the baptism, which included a renunamati
of evil immediately before the immersion, and ae#iold creedal interrogation corresponding to tired-



6

fold dipping of the person in the water. Followitig act of baptism, the bishop laid his hands enctindi-
dates with prayer, anointed them, and signed theitin® foreheads. Holy Communion followed from what
we would call the "Offertory"”, the newly-baptizedibg given not only the bread and wine but milk eaix
with honey. It should be noted that in the earlyu€h whenever children were admitted to baptisny the
appear to have been admitted to Holy Communione&lk ivis also noteworthy that there was one sng|
rite of admission. There was, at this stage, nstpe of "baptism™ in infancy followed by "confirrtian” at
years of discretion. Originally what we today céddaptism”, "confirmation”, and "first communion",ene

all part of a single ceremony. It is important enthat all the elements of initiation discussethie previ-
ous section, dealing with the New Testament, finddical expression in this rite. The act of baptiitself,
accompanied not only by the laying on of hands ithyer but also by anointing (both before andrdfie
act of baptism and then by the bishop after thelHaying) is central. The significance of this sanental
act is emphasized by the long and careful premarati the candidates and the rigorous standartifeeind
conduct required of them prior to their admissiBepentance and faith are represented by the reatigrci
of Satan and the response to the threefold crepdgdtioning, "I believe in this way", "I believée', be-
lieve". The point at which the Holy Spirit was deshto be bestowed is not clear in Hippolytus. Tkaiu
associated it especially with the laying on of lgnahd so to some extent did Cyprian. In the thind
fourth centuries in Syria (as evidenced by the duent Didascalia apostolorunand the writings of St.
Ephraem Syrus), it appears that there was no layngf hands. Instead there was a pre-baptismaht&ano
ing, the gift of the Holy Spirit being spoken omsetimes in connection with the anointing, sometinvéh
the baptism itself, and sometimes even in conneaiiith the first Communion! Probably what tended to
happen was that subordinate ceremonies tendettasteb themselves part of the significance ofaheof
baptism. This did not matter particularly so lorgytlhe rites of initiation retained their unity, which case
the subordinate ceremonies could be thought oé@®senting part of the total significance of thptismal
mystery. But theological problems (which are siifiresolved) arose when the constituent parts - wieat
now call "baptism", "confirmation”, and "first comunion" - became separated one from another.

The basic pattern given above continued, and indeegived further elaboration and development @ th
fourth and fifth centuries. Important sources fus fperiod are (in the West) St. Ambrose of Mild»¥sSac-
ramentisand De Mysteriis and (in the East) St. Cyril of Jerusaleft®catechesisand theMystagogical
CatechesesThese arose from courses of instruction giveworgeind after baptism (a ceremony which usu-
ally took place at Easter), and were associateld witat has been termed thésciplina Arcani This meant
that certain aspects of the Christian faith anel (ibr example the Lord's Prayer and the Creed)itarghc-
ramental teaching were regarded as mysteries ¢tomenunicated only as part of the process of ingtat

From the fifth century onwards there was an indrepdivergence between the practices of the Church
the East and in the West. Where the majority ofpthyeulation was already Christian there was lessl fier
adult baptism and so most baptisms were of infaDie to the large size of dioceses (especiallyhan t
West) it was not always possible for the bishopreside. What happened in the East was that pesbyt
(priests) were permitted to administer what we oeall "confirmation” by anointing with oil blessdxy
the bishop. This preserved the unity of the rite] 8o to this day in the Eastern Orthodox Churfmiis are
baptized, anointed, and given their first commumnidnile they are still babes in arms. In the Westtéach-
ing of St. Augustine of Hipp{354-430) that baptism was a necessary remedypriginal sin meant that
there was a tendency to baptize as soon as poasibidirth (encouraginglinical baptismif there was any
danger of death rather than waiting for the noroekemony the following Easter). As presbyters gise
were forbidden to lay on hands/anoint this was pastd either until the child could be brought te @a-
thedral (the bishop's church) or until the bish@gswn the vicinity. The effect of this was to irduze a dis-
tinction between baptism and "confirmation” (sokedlfrom the fifth century) and, as infants condduo
be admitted to communion at their baptism, a sejparaf confirmation from first communion. The rédtsu
was that over a long period there was a disintegratf the primitive pattern of initiation. A conmation of
the universality of infant baptism and the contshuee of the Latin tongue where it had ceased (ohbead
never been) the language spoken by the people pedda situation in which the catechumenate, wgh it
"scrutinies" of the candidates, became a purelpnédrseries of ceremonies. Such exercises as thegel
of the Creed and its "Redditio" (return) ceasetbeéomeaningful when performed on behalf of uncompre-
hending infants rather than by adult converts ientselves and their families as in the earliergger\s the
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Middle Ages progressed the interval between bapgisthconfirmation became increasingly long. Thepra
tice of infant communion eventually died out, ah@ tview prevailed that children should not be given
communion until they were of an age to commit dcsira Two theological developments should be noted
First, there was the view first found in a sermgrBishop Faustus of Riez in the fifth century thanfir-
mation was for the spiritual "strengthening" of tendidates, a view which ultimately found its wago

the Book of Common Prayer but is neither biblicapatristic. Second, an increasing emphasis ormltice
trine of the "Real Presence" at Holy Communionn@tdstantiation was defined at the Fourth Lateran
Council in 1215) led to a fear of irreverence todgthe sacramental species. This helped towarddishe
couraging of infant communion, as outlined abovel also led to the withholding of the cup from thity.
Also significant was the development of a striaisexand-effect view of the operation of the sacramgx
opere operatpfound in, for exampleSt. Thomas Aquingg.1225-1274). The administration of the rite be-
came all-important. Repentance and faith togethr tive gift of the Holy Spirit, which had beenisgpor-
tant in the biblical conception tended to becoraspectively, a formal part of the ceremony andssumed
consequence of its having been administered.

[NB. The view taken of thApostolic Traditionabove is dependent on the critical edition by G. J. Curiigpolytus - A Text for
Students Grove Books, 1976, which accepts the identification ofehity church order with the “Apostolic Tradition” of Hip-
polytus and assumes it is possible to get back to anrdigiext from the medley of MSS witnessing to the comliskory of

the document and its many recensions. Some scholangliimglPaul Bradshaw ifihe Search for the Origins of Christian Wor-

ship SPCK, 1992 pp89-92, take a more skeptical view. The huatgroblems arising from the study of early liturgicatts is
further emphasized in the second edition, SPCK, 2002]

[3] Christian Initiation: Reformation and Post-Reformation

The traditional rites of initiation that are curtigrauthorized in the Church of Ireland include théowing:
"The Ministration of Publick Baptism of Infants tee used in the Church”, *"The Ministration of Ptiva
Baptism of Children in Houses", *'The Ministratiaf Baptism to such as are of Riper Years and @ble
answer for themselve'sT'A Catechism, that is to say an instruction el&arned of every person, before he
is brought to be confirmed by the Bishop"], "Thed®r for Confirmation, or laying on of Hands uponsh
that are Baptized and come to Years of Discretidhis represents in its most developed form, asived
and modified by the Church of Ireland, a tradititbat goes back to the Reformation in England (aad |
land) in the sixteenth century. In drawing up thigioal form of these rites (the first Book of Coram
Prayer was produced in 1549 and was then revisadriore "Protestant” direction in 1552 - there wserie-
sequent revisions in 1559, 1604, and 1662, thdi66R being the most important, and further revision
the Church of Ireland following disestablishmentl®78 and 1926 with some modifications of the fatte
Archbishop Cranmer the chief architect of the baak his colleagues adhered to the following prilesip
(1) Their starting-point was the existing rituddet'Sarum" use of the medieval Church in England they
were happy to draw on other sources including Lutrel the proposals of Archbishop Hermann of Co-
logne. Also, between 1549 and 1552 the contingefalmer Martin Bucer who was in England at theetim
wrote a critique of the first Prayer Book knowntlas Censuraand this had some influence on further revi-
sion. (2) All services were put into a "languageenstanded of the people”, at least so far assbeliIEng-
lish was concerned. In Ireland the Book of Commaeay®r did not appear in Irish until 1608 and thi fu
Bible had to wait until 1681. (3) Rites were todmplified and stripped of anything that seemetdacon-
trary to reformed teaching. (4) There was a sigaiit emphasis on comprehension and edificatiom, foze
example in the requirement in the Order for Conéition that it must only be administered to those wh
could say the Creed, the Lord's Prayer and theCaanmandments "and be further instructed in the &hur
Catechism set forth for that purpose"”. They seemmate believed that there had existed in the &2inkys-
tian era some sort of ceremony in which the childsé Christian parents, baptized in infancy, magea
sonal profession of faith when they reached matuaind they attempted to "restore” this by prefixthe
Catechism (newly drawn up) to the traditional seewvith its prayer and laying on of hands (but with
unction) by the bishop. In the 1662 revision theeChism became separate from the Confirmation arvi
and a formal ratification of the baptismal vows dme the first part of the Confirmation; and thist&m,

Hhe orders marked with an asterisk remain authdrize are not included in the Prayer Book itsetfe Order for Public Reception of Chil-
dren privately baptized has been superseded kgrétwsion within the book and is no longer authedz
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with its implied profession of personal belief, wagher expanded and improved by the Church dé&ihd's
revisers.

A full commentary on the Prayer Book services mayfdund in Part Two of this present study. However,
for convenience a summary of the rationale of tfess follows:-

(3:1) Baptism of Infants

The service begins with a question as to whetheririfant has already been baptized or not. TheaPeef
indicates humanity's sinful state, all men beingnteived and born in sin", and points to the nedd-
birth by "water and the Spirit" and membershipta Church of Christ. The Collect, which comes fr8at
rum, requests spiritual regeneration for the infémt alternative collect (from Luther) has a typgitmal
theme. There is only one Scripture reading, tha€lufist blessing the young children (Mark 10:13-14&)
Exhortation expounds this passage as justifying@ninfbaptism. A further prayer (from Archbishop
Hermann) asks that God the Father will give hisyHgpirit to the infant “that he may be born agamd &e
made an heir of everlasting salvation”. A furthesh&rtation, this time to the godparents, leads afour-
fold questioning and response. On behalf of thé&ddhie godparents renounce evil, make a creeddeson
sion of faith, express a desire for baptism, arainise to obey God's holy will and commandments. The
Exhortation comes partly from Hermann, and theriotgation is based on that in the Sarum rite. Téte p
tions that follow are from the Mozarabic rite (et Spanish). In the prayer before the baptismnigity,
everliving God..." the words "sanctify this waterthe mystical washing away of sin" were addedhm t
Prayer Book revision of 1662. Corresponding wordaraearlier point in the rite in the 1549 PrayeoB
had been omitted in 1552. The child is named, aatemis poured upon it and the baptismal formula is
used. The child is "received" into the CongregatibrChrist's flock and signed on the foreheadslai-
firmed that the child is "regenerate (born agaimg grafted into the body of Christ's Church"; aheré fol-
lows the Lord's Prayer with the doxology and a prayf thanksgiving "that it hath pleased thee gerer-
ate this Infant with thy Holy Spirit, to receivem for thine own Child by adoption, and to incorperhim

into thy holy Church". A further exhortation to tgedparents urges them to teach the child the mgaofi
the baptismal vows and to bring him up as a ClnstAnd they are to take care that he is brougli¢o
bishop to be confirmed by him so soon as he canleafreed, the Lord's Prayer, and the Ten Command-
ments and be further instructed in the Church @eédet A rubric explaining the use of the sign of tiross

is appended.

It will be seen that the "shape" of this servicdoysno means clear and that it is "wordy" in conipos.
Certain phrases, for example the reference to Beiogceived and born in sin" are liable to misipteta-
tion. Comparison with the medieval rites that poszkit reveals notable omissions, for example gfrait
erence to a (hypothetical) catechumenate, andridingheologically significant features such as tradi-
tional exorcism. The blessing of the baptismal watas omitted by Cranmer in 1552 and only restdoed
the rite in 1662. From a "Reformed" perspective wwhanoticeable is the meagreness of provisiorséoip-
ture-reading and the absence of any provision f&@renon or homily. Instead, there is an excessiliance
upon Exhortations (a feature of the sixteenth agnReformation that may also been seen in the Biok
Common Prayer in the Order for Holy Communion pgl45). An important theological feature of the ser-
vice is its emphasis on baptismal regenerationf(séleer Part Three of this study), which is reéekrto also
in the Prayer Book Catechism and in the Thirty-niagcles (No 27). For a reference to the legitimad
diverse interpretations of this see the Prefadbed 878 Prayer Book (BCP p.vi).

(3:2) Private Baptism of Children in Houses

This is strongly discouraged. Where it is neededLibrd's Prayer and other prayers of the baptiseaiice
are to be used. The pouring of water with the sampi formula and the prayer "We vyield thee hearty
thanks..." are prescribed.

(3:3) Adult Baptism

This Order was introduced into the Prayer Bookhat 1662 revision. Notice must be given to the ksho
before it is used. The candidates are to prepemgelves by prayer and fasting. Godparents argreel
The preface “Dearly beloved...” is slightly augnmahtthe Gospel is John 3:1-8, and this is followgd
special Exhortation referring to not only this arious other passages of Scripture relating tdisrapand
the pre-interrogation Exhortation is modified shifa The candidates make the baptismal vows orr thei

8
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own behalf. After the post-baptismal prayer of #&giving there are special exhortations to the goeipts
and the newly baptized. There is provision here #is conditional baptism. A rubric states thaisiexpe-
dient for every Person thus baptized to be confiriog the bishop and receive Holy Communion so soon
after his Baptism as conveniently may be. But thereo provision for Baptism, Confirmation, and Sir
Communion as a single integrated rite.

(3:4) Catechism

Originally this was prefixed to the Confirmationngee and the questions and answers provided aferay
children to publicly ratify and confess their baptal promises. In 1604 the questions and answets to
with the sacraments were added (except for thetigmesnd answer about the manner of taking andvece
ing the Body and Blood of Christ in the Lord's Seppthis was put into the Irish Prayer Book in 8871n
1662 the Catechism was separated from Confirmagiod,a brief statement renewing the "solemn promise
and vow" of baptism was inserted at the beginninip® latter (after the Preface).

(3:5) Confirmation

As this stands in the 2004 edition of the PrayeolB(pp353-6) it has a twofold structure. Ther¢his re-
newing of the baptismal vows then the laying omands with prayer by the bishop. Candidates "cuorifir
their vows and then "are confirmed" by the bishbipe service begins with the Preface (insisting traate
shall be confirmed unless they can say the Créed,ard's Prayer, and the Ten Commandments andrbe f
ther instructed in the Church Catechism). The Ipsimay address the candidates. The candidates lad as
if they "renew and confirm" the solemn promise aa of their baptism; and there follows the thréefo
interrogation of the baptismal service which maysbenmed up in the words "Renounce”, "Believe", and
"Obey". Appropriate versicles and responses letaltire Prayer for the Sevenfold Gifts of the Hopjir,
which is ultimately derived frown the Messianic gage in Isaiah 11:2. The wording is referred taShy
Ambrose in hidDe Mysteriis(Fourth Century), and the prayer is first founduh in connection with Chris-
tian Initiation in theGelasian Sacramentar{Seventh Century). The Gelasian Sacramentaryihasitte in
eos - "send forth into them", the BCP has "Strengthigam with..." The Confirmation Prayer (said by the
bishop during the laying on of hands). "Defend, @d..." dates from 1552. A further episcopal adslres
may follow the act of confirming, and the serviancludes with the Lord's Prayer, two collects ardess-
ing. A rubric states that “there shall none be dtdito the Holy Communion, until such time as becbn-
firmed, or be ready and desirous to be confirmédfemarkable omission in this rite is any provision
the reading of Holy Scripture.

The relationship between Baptism and Confirmation

This has been much discussed by Anglican theolsgiaming the past century, and agreement is nanyet
sight. Part of the problem is the disintegratiorihaf rite so that one has to ask what effectsabe tattrib-
uted to baptism and what effects are to be atethtd confirmation. Some writers (Puller and Masam
more recently Thornton, Kirk, and Dm Gregory Dixpported by the Church of England's abortive 1928
Prayer Book) have maintained that Confirmationsseatial to Christian Initiation as it conveys thdt" or
"gifts" of the Holy Spirit. Others (Bright, Wirgmamnd Darwell Stone, and more recently A.M. Ramsey,
G.W.H. Lampe, and E.C.Whitaker) have claimed thatHoly Spirit is given in baptism and that Confarm
tion is essentially a supplementary rite. Variotfgcial Church of England reports have varied inpdrasis
but have tended towards the latter position, tHg"'Eport of 1971 in particular. Whatever the artte of
this ongoing debate, which has been taken up byntiee-Anglican Liturgical Consultation, it will bseen
that in the traditional orders of service the ateConfirmation has both “subjective” and “objeehaspects
and that both of these need to be given due aitenti

[4] Christian Initiation — Modern (in the Church of Ire land)

Dissatisfaction with the Prayer Book Order for H8gptism led to proposals in the 1940s and earb049
to provide either an alternative or a revised Qrdieée General Synod did not, however, accept tresta
suggestion to amend the Confirmation service didoear fruit at that time. On the other hand, tiveas an
increased interest in liturgical renewal in the @®%an important part being played by an associdimwn

as "lrish Parish and People”, the offshoot of ar€hwf England group working to implement the piphes

of the Liturgical Movement in an Anglican context). 1958 the Lambeth Conference set up a spedml su



10

committee under Archbishop G. O. Simms (Dublinfémsider the principles of Prayer Book revisiord,an
as a result of its deliberations guidelines weseigsl. In 1962 the Church of Ireland's Liturgicalv&sdry
Committee was set up, whose function was to prepangosals for liturgical revision and submit thé&mn
the General Synod. A draft revision of the Baptsenvice appeared in 1965. In 1969 a radically nenmf
was produced as part of a Red Book containing abeuraf trial services, and this, slightly modifiedas
ultimately passed by Synod and incorporated into Alternative Prayer Book of 1984. This was the re-
markably popular "An Order for the Baptism of Chndd". Much thought was devoted to the revisionhef t
Order for Confirmation; but it was only in 1987 tlzanew order was finally passed by Synod. An Ofder
Baptism, Confirmation and First Communion of thakdée to answer for themselves was authorized 18 198
and it, together with other initiatory material wiasorporated into the publicatiohlternative Occasional
Servicedn 1993. These rites were superseded by the vHeyeht provision made in the 2004 edition of the
Book of Common PrayeFor a detailed commentary see Part Two of thidystWhat follows below is a
summary of the orders contained in Christian Itigia Two.

(4:1) Holy Baptism.

It is highly significant that there is no Order fible Baptism of Infants, although elements paréidulrele-
vant to this (drawn from the order in the AltermatPrayer Book) are incorporated into the maindstone
form and into the particular provisions for Holy @&sm in the context of Morning or Evening Prayerao
Service of the Word. It was strongly felt by theucgical Advisory Committee that there should b&ragle
order for Holy Baptism regardless of whether clafdior adults were being baptized. Following a Rakto
Introduction the main headings show the kind ofussge that characterizes rite two services in 042
edition of the Book of Common Prayer: The Gathemigsod’'s People, Proclaiming and Receiving the
Word, The Presentation, The Decision and The Bapisd, where there is to be Holy Communion, Cele-
brating at the Lord’s Table and Going Out as GdtEsple. The Gathering of God’s People includesan i
troduction explaining the rationale of baptism, dénere are seasonal variants for this and for gtheis of
the order of service (the Collect, Post-Communiod Blessing). The readings are normally those ayedi

in the Table of Readings, but special baptismaliregs are also provided. In the Presentation tiseaesig-
nificant role for the sponsors (who are employedboth infants and adults. In the former case t@gak
on behalf of those unable to answer for themselVid® Decision is particularly emphatic both inriggec-
tion of evil and in its affirmation of submission Christ. The act of baptism is preceded by onvofver-
sions of the blessing or sanctification of the wateough a prayer of thanksgiving and there iaffinma-
tion of faith through the saying of the Apostlese€d by all present. A proper preface is providadeiu-
charistic prayer one and there is provision fotadle post-communions prayers and blessings. Tisese
special form of the dismissal during which eaclhef newly baptized may be given a lighted candle.

(4:2) Holy Baptism in the context of Morning or Evening Rayer or a Service of the Word

The order described above may be described asasthnahether it is used by itself or is combines i&
much to be desired) with Holy Communion. Howevers ialso recognized that it may be pastorally eppr
priate to administer in the context of Morning arelaing Prayer or at family worship when a Servitéhe
Word is used. Essentially this order was deviseshtov how this might be done. In drawing up tlla@
tation the opportunity was taken to restore from &PB rite an explanation of the basis on whichyHol
Baptism is administered to infants, and the posgtibmal prayers from that office are also reproduicere
as well as appearing as options in the standanal. for

(4:3) Confirmation

The Order for Confirmationcomprises The Gathering of God’s People, Proclagmand Receiving the
Word, The Decision, The Profession of Faith, Th@i@mation, The Commission, and, when there is Holy
Communion, The Prayers of the People, CelebratirtheaLord’s Table, and Going Out as God’s People.
In the Gathering the initial Greeting is followey & Preface or Introduction in which it is explainéat in
the Confirmation service are two distinct, yet rethacts of confirming - by the candidates in tipeofes-
sion of faith and by the bishop with the laying @frhands and prayer. The readings should normailgs
appointed in the Table of Readings. But specialiregs relating to initiation in general and incloglisome
for Confirmation in particular are also providedheTquestions and answers in the Decision and Tafed?r
sion of Faith are identical to those at baptisme Phrt of the order entitled “Confirmation” relatstirely
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to the laying on of hands with prayer, including tiiaditional petition for (an increase in) the esgfold

gifts of the Spirit, and the act of confirmationgbes “Confirm ..... O Lord...” The Commission costsi of

guestions and answers relating to participatiohi life and worship of the Church and living obet
Christian life.

Although the laying on of hands for confirmationnist repeatable since it relates to the “once fdrod
baptism, this order of service may, with the usea afifferent prayer over the candidate be usedréaf-
firmation”.

(4:4) Holy Baptism, Confirmation and Holy Communion

This highly significant, even normative structuge & full form of sacramental initiation is givemlg in
outline form in the sequence The Gathering of Gd&Eeple, Proclaiming and Receiving the Word, The
Presentation, The Baptism, Confirmation, Celebgatinthe Lord’s Table, and Going out as God’s Reopl
and there is a note that this may be adapted dtishep’s discretion to meet particular circumsemdl-
though the opportunities for a bishop to presiderdtie complete process are likely to be rare tieee
sense in which this order may be regarded as a,notegrating Baptism, Confirmation and Holy Commun
ion in a total act of initiation.

(4:5) The Renewal of Baptismal Vows

In addition to the provision for “reaffirmation” thugh the laying on of hands by the bishop at afiGoa-

tion (see above), the baptismal vows may be reneagedppropriate, the form being provided for use at
Easter, Pentecost, the Baptism of our Lord, on Welinesday, at the close of a mission or on othitatde
occasions. This order may be used at Morning onkegePrayer or Holy Communion. Two forms are pro-
vided, one of which directly echoes the wordindemptism Two, the other of which is closer to theypr
sion in the (superseded) Alternative OccasionaViBes, 1993. The form of question and answer frdra T
Commission in Confirmation Two follows and the ardencludes with prayer.

(4:6) Thanksgiving after the Birth of a Child/Thanksgiving after Adoption

This order (adapted from a previous versioAlternative Occasional Servicd993) is the ultimate succes-
sor to the order for the Churching of Women. Therdiowever, no trace of any suggestion of puriicca
or cleansing, either intended or implied. It isitgsimply, a form of thanksgiving, in the caselod birth of

a child for the safety of the mother in giving hito the child and for the life of the new-born paim the
case of adoption, it is suitable for use in the Bom each case there is a specific form of thamksy for
the parents to say. Psalm verses are followed dgesied readings and there are suitable prayecduchn
ing with the Lord’s Prayer, verses of Scripture aralessing to be pronounced by a priest.

11
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Part Two: Current Rites in the Church of Ireland

In this part current rites of the Church of Ireleare@ examined under the headings of the canondcstign,
Christian Initiation One and Christian Initiationvd.

[1] The Canonical Position
Canon 26.Holy Baptism

(1) “Due notice shall be given to the ministerdyefa child is brought to the church to be baptiz&tis
provides an opportunity for baptismal preparatiérih@ sponsors (parents and godparents). Therddshou
normally be a pastoral visit at a time when bothepts are available. "Going through" the servichi¢w
even regular churchgoers may not be very familigéinvgives the minister a chance to explain theireaof
the baptismal vows and to speak to the sponsors &he nature of Christian commitment.

(2) “If the minister shall refuse or unduly delayhaptize any such child, the parents or guardiaag ap-
ply to the bishop who shall, after consultationhaite minister, give such directions as he shatlktffit."
The obligation upon the minister to baptize anydrken within his cure is not absolute; but he o shust
have good reason for refusing to baptize and mesprepared to justify any such unusual action & th
bishop, whose directions on the matter must be exbey

(3) "The minister shall instruct the parents orrgiens of a child to be admitted to Holy Baptismattthe
same responsibilities rest on them as are in theceeof Holy Baptism required of godparents.” ot 3
on page 352 of the Prayer Book it says, “It is @ddde that parents be sponsors for their own arildrAlso
relevant is the general Note 1: “The Minister vé®y parish shall teach the people the meaningapitiBm
and the responsibilities of those who bring chihdie be baptized.”

(4) "Sponsors and godparents must be baptizedt@mssand persons of discreet age, and at leasshaib

be members of the Church of Ireland or of a Chuncbommunion therewith." The parents will normally
both be members of the Church of Ireland, whichees¥his if they act for their own child. Howevar the
case of an inter-church marriage it will be necgssa secure the services of a godparent who isuact
member. All sponsors should be believing Christiaarsl if members of another communion should not
hold views that are inimical to the teaching of @teurch of Ireland (for example disbelief in théiczfcy of

the sacraments). The term "discreet age" is ndiaatpd, but since confirmation in the Book of Coomm
Prayer takes place at the "years of discretiorns,ghrhaps provides a clue.

Canon 27.Teaching the Young

(1) "Every minister shall take care that the clildand young persons within his cure are instruictdte
doctrine, sacraments and discipline of Christ,hesltord has commanded and as they are set fotttein
holy scriptures, in the Book of Common Prayer anthe Church Catechism. To this end he or someygodl
and competent persons shall on Sundays or otheen@nt times carefully instruct and teach thenthi
same." This provides the canonical basis for Sur@tipols. It is to be noted that the faith of theu@h of
Ireland must be taught and that general nondendioi@d courses are not sufficient. The Church Cate
chism (1878) is printed in the Prayer Book on pp786 and the Revised Catechism remains available al
though its authorization under the experimentalises legislation has now lapsed. It was approeedi$e
under that legislation by the House of Bishops.

(2) "All parents and guardians shall take care thair children receive such instruction.” Thiswaver,
should not be regarded as a substitute for chutehdance as it has been in the past. The widelptad
option of running church and Sunday School at #reestime and the children going out (after thedtieiwl-
lect at Morning Prayer) or coming in (at the Offeyt during the communion) is worthy of serious ddns
eration. The acid test of the value of Sunday Stithe extent to which the worshipping commungy
built up.

Canon 28. Confirmation

(1) "Every minister who has cure of souls shallamage those whom he shall think suitable to be con
firmed and shall use his best endeavour to insthesh in the Christian faith and life as set fartthe holy
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scriptures, Book of Common Prayer and the Churdiec®é&sm contained therein.” The limitation is sfgni
cant - "those whom he shall think suitable". ThHereo obligation to present for confirmation anyonghow

no evidence of allegiance to the doctrine and plis@ of the Church, for example those who do riteral
Sunday School and Church and show no dispositidregin to do so. But this in no way takes away from
the minister the responsibility to communicate @&espel to all his parishioners and to bring thenedn-
formity with Christ.

(2) "The bishop shall minister in person (or caizssbe ministered by some other bishop lawfully dedun
his place) the rite of confirmation throughout Hiscese, laying his hands upon children and otbesgns
who have been baptized and instructed in the Gmigtaith". This enables the bishop to have airolbae
totality of initiation, but it does not restrictrhito confirmations. There is no reason, for exampiey he
should not from time to time preside over the tiguof baptism on the occasion of his visit to aigigrand
the order for Holy Baptism, Confirmation and Holpr@munion, provided in outline form in the Book of
Common Prayer 2004 (p. 397) presupposes that, pyogmeeaking, he should preside over the totatdiju
of initiation integrated under his presidency. Hues it may be that in other communions confirmat®
not necessarily conferred by a bishop. In the Roarah Orthodox churches a priest may confer confirma
tion with oil blessed by the bishop, while in thetheran churches the priest is normally the ministeon-
firmation.

(3) "The minister shall present to the bishop augh as have been baptized and are come to yedis- of
cretion, and can say the Creed, the Lord's Prayet,the Ten Commandments, and can also render-an ac
count of their faith according to the said categtiisin the early Church (as in Eastern Christiamgtay)
infants were not only baptized but received thénigyn of hands/anointing with prayer and first coum-

ion as well. However, since one of the two maineatp of confirmation in the Anglican tradition feetre-
newal of the baptismal vows (with a full understagdof their significance) it may be seen why canfa-

tion is at present administered only to those wdu@ 'tome to years of discretion”. It may be noted in
certain circumstances (for example in the confiramabf the mentally handicapped) the requiremehtaua

the Creed and the Catechism may be incapable fdhfeht and may have to be disregarded. The prowisi
made for godparents or sponsors in Confirmation Bagarticularly appropriate in such circumstances.

[2] Christian Initiation One
2:1 The Ministration of Public Baptism of Infants to be used in the Church

Title The word "Publick", omitted in 1552, was restonred 662, and the words "Of infants" were added -
since at that same revision an adult baptsarvice was included for the first time in they@maBook.

Infant baptism is not explicitly to be found in theew Testament although it may be implied in there
ences to "households" for example in Acts 16:3CpL 1:16. It seems to be suggested by the deiciarat
Justin Martyr (d.156) that "many, both men and womeho have been Christ's discipfesm childhood
remain pure at the age of sixty or seventy year@pol. 1, 15:6). Irenaeus (c.130-c200) said, wither-
ence to Christ, "He came to save all through medridimself - all....who through Him are born ag&in
God - infants, and children, and boys, and yowhd, old men"Adversus Haeresgf:22). Cyprian (d.258),
writing to Fidus (Ep. 64) said, "We all judge tlia¢ mercy and grace of God is to be denied to hone of
man", and the Epistle is written to contradict éipenion of Fidus, that infants ought not to be agat until
they are eight days old, Cyprian declaring thainfant can be too young to be baptized. Origen8&-1
c.254) referred to infant baptism. on several doces "therefore children also are baptized" (Hasilon
Luke 14: on 2:22a); baptism is given "accordingh® custom of the Church, to infants also" (op.&i8 on
12:2); "For this reason, moreover, the Church raxkifrom the apostles the tradition of baptizintairs
too" (Commentary on Romans 5:9 on 6:5-7). Augustitl-430) spoke of "infants baptized in Christida
said, "in babes born and not yet baptized, let Admmacknowledged; in babes born and baptized, and
thereby born again, let Christ be acknowledgedifahts too are carried to the Church; for if theymot
run thither on their feet, they run with the feétothers, that they may be healed..." (Aug. Serf and
176, see also Ben., 124 and 126). The Gregoriara®@ntary (sixth century?) refers to the baptisrirof
fants".
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RUBRICS

A feature of the 2004 edition of the Book of ComnRnayer is the simplification, modification, andhave
necessary, the elimination of rubrics that have tlesir relevance. The following rubrics (BCP 192847)
have all been removed but are given and explaieeel recause of their historical significance:

The Curates of every Parish shall often admonishpiople, that they defer not the Baptism of their
children longer than the fourth or fifth week neftter their birth, unless upon a great and readenab
cause.

This rubric echoed a warning that appeared in |sstee editions of the Prayer Book in the ministnatof
Private Baptism. In the 1662 order this requirez tleople not to defer the Baptism of their childi@mer
than the first or second Sunday next after thethlor other holiday falling between. As this regidn (in
the 1926 Book specifying the "fourth or fifth wegh$ not to be found in the 2004 edition it is ooder a
general requirement for baptism, and so has laidgstyits force. The customary age nowadays seerhse t
about six to eight weeks. The anxiety for earlytlsap may be traced back to Augustine, who, reggrdin
baptism as a remedy for original sin, thought ipariant to administer it before any actual sin dolé
committed (and before the child might die and reotehreceived a sacrament necessary to salvation).

The people are to be admonished that it is mostezuant that Baptism should be administered at some
Publick Service of the Church: as well for that tmngregation there may testify the receiving @hth
that be newly baptized into the number of Chrig€turch; as also because in the Baptism of Infants
every man present may be put in remembrance aiviarsprofession made to God in his Baptism. For
which cause also it is expedient that Baptism bastered in the vulgar tongue.

This rubric was derived from that in the 1549 Prageok but had been much altered. The originalivars
ran as follows (parts omitted, or altered sincathee in italics):

It appeareth by ancient writers, that the SacranwrBaptism in the old time was not commonly minis-
tered but at two times in the year, at Easter arfdtS\ntide, at which times it was openly ministeired
the presencef all the congregation: which custom (now beingwgn out of use) although it cannot for
many considerations be well restored again, yttihought good to follow the same as near as conven-
iently may be: Whereforthe people are to be admonished that it is mastardent thaBaptism should
not be ministered but upon Sundays and other heyg,dvhen the most number of the people may come
together.As well for that the congregation there present teayify the receiving of them, that be newly
baptized, into the number of Christ's Church, as &lecause in the Baptism of Infants every man pre-
sent may be put in remembrance of his own profassiade to God in his Baptism. For which cause
also, it is expedient that Baptism be ministerethim English tongueNevertheless (if necessity so re-
quire) children ought at all times to be Baptizeiher at the Church or else at home.

The part preceding "The people are to be admonishedhs omitted in 1662. The reference to "Sundays
and other holy days" was retained in the Irish Braook of 1878 but omitted in 1926, the more gahtat
some Public Service of the Church" being substitutdis was unfortunate as it retained neitherstpaifi-
cance of Sunday as the Lord's Day nor of other Hi@ys as occasions when the administration of dne o
the two Sacraments of the Gospel is particularfyrapriate. The last sentence was modified in 1582y-
ertheless (if necessity so required) children miagllatimes be baptized at home". In the 1662 iewist
was desired to discourage private baptisms, arntlessentence was changed again to "Nevertheless-(if
cessity so require) children may be baptimgpdn any other day”The sentence was omitted in the 1926
Irish revision.

The basic principle is clearly sound, and baptisimsuld continue to be administered, if possiblescahe
Public Service of the Church. This should be themaven if, in large parishes, it is sometimesessary
to have baptisms at a special time.

And note, that there shall be for every Male Chaldbe baptized two Godfathers and one Godmother;
and for every Female, one Godfather and two Godemsth
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This rubric dates from the 1662 revision, and regdly fallen into disuse. Its place has been taken
Canon 25.4 referred to above.

Parents may be sponsors for their own children.Mtheee sponsors cannot be found, two shall syffice
and if two cannot be found, one shall suffice. Suoa must be persons of discreet age, and members o
the Church of Ireland, or of a Church in commurtioerewith.

This rubric was peculiar to the Church of Irelatie first sentence appearing in the 1878 revisiuh the

second having been added in 1926. It is desirallethe parents in all cases act as sponsors thiegdave
the principal real responsibility for the child'©oral and spiritual well-being. This is clearly rgoized in

the relevant canon (26:3ee aboveand by Note 3, “It is desirable that parents pensors for their own
children.” The regulation about membership of thei€h of Ireland is covered by the same canon.

When there are children to be baptized, the Pashiutsld give due notice to the Curate. And the @odf
thers and Godmothers, and the people with the &mijdnust be ready at the Font, at Morning or Eve-
ning Prayer, immediately after the Third Colleat,ab such other times as the Ordinary shall approve
provided that no parent shall be precluded fromirfwatais child baptized in the Publick Service, & $o
desire.

Prayer books from 1549 onwards had specified notidee given overnight or before Morning Prayerit@u
inadequate for the purpose of baptismal prepargatibime present "due notice" was introduced in tinshl|
Prayer Book of 1926. In all prayer books from 1549662 baptisms were to take place immediatebr aft
the second lesson at Morning or Evening Prayer. TBYS Irish revision added "or else after the TiGal-
lect”, and made this normative, allowing, howevstch other times as the Ordinary shall approvéie T
"Curate" here meant the incumbent of the parighptie having the "cure of souls".

It is regrettable that a direction introduced ir626vas omitted in 1926 to the effect that when ghest
comes to the font it is "then to be filled with puwwater”. No guidance is given to this effect irppBsm One,
contrasting with the clear direction, "water is g into the font” in Baptism Two. A baptismal ewsr
suitable for the purpose.

*When Baptism is administered at Morning or Evenitrgyer, then all the Prayers after the Third Col-
lect may be omitted.

This rubric came in with the 1926 revision when tdmion of having the baptism after the secondadess
(unless approved by the bishop) disappeared. Aotptd a rubric (BCP 1926 pp9) the Lesser Litang an
Lord's Prayer might also be omitted from Morningemening Prayer since the Lord's Prayer is saigaais
of the order for Baptism.

THE ORDER OF SERVICE

[1] The Question

The actual words of this question were substitfibedhe rubrical directiofiThe Priest shall ask whether the
children be baptized or no" in 1662. The quest®ore of importance, as, in the words of Hookeerdr
tion of Baptism once given hath been always thowaghtanifest contempt of that ancient apostolic apho
rism, 'One Lord, one Faith, one Baptism', baptisshanly one inasmuch as it hath every where theesam
substance, and offereth unto all men the same goat®ne also for that it ought not to be receibgdiny
one man above oncgEcc. Polit. V. Ixii.4]. However, a more serious probleaday is that of a person bap-
tized in infancy wishing to be baptized again asdult. As there is "one baptism for the remissibsins"
(Nicene Creed) this is not possible, and any "netiben" is null and void.

[2] The Preface

This indicates the necessity and expresses theogeirpf baptism. Because of the universality of man’
fallen condition and the need to be born "of wated of the Spirit" to enter God's kingdom, the ceng-
tion must pray for "that which by nature (this @hicannot have", so that he may be baptized wittemwa
and the Holy Ghost, received into Christ's holy ©€hy and be made a living member of it. The phrase
“conceived and born in sin" has commonly given tséhe misconception that there is something inher
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ently sinful about the physical process by whigheason is conceived and born and that (as St. Aungus
indeed mistakenly taught) Original Sin is somehdwsically transmitted. In fact this phrase (echoirwy
51:5) is intended simply to convey the scripturath of the universality of sin because of the BaMan.

The contents of the Preface seem to have beeredguartly from Archbishop HermanrConsultation but
also appear to show an awareness of that in therdari@aptismal Office in the Gallican (French) Cttur

Very dear Brethren, let us, in the venerable ofoi€ehe present mystery, humbly pray our Almighty
Creator and Restorer, who designed to repair, giramace, the glories of our nature, lost through s
that He will transfuse efficacy into these watard ay the presence of the Majesty of the Trinifyeg
power to effect the most holy regeneration; thatwile break in pieces the head of the dragon upon
these waters; that the debtors being buried witis€hy Baptism, the likeness of death may so take
place here, that the perishing may be saved, aath aeay only be felt in the destruction here oritear
through. Jesus Christ.

[3] The Collect

Either the prayer "Almighty and immortal God..." ®Imighty and everlasting God, who of thy great
mercy didst save Noah and his family..." The fokthese, which comes from the pre-Reformatgarum
rite, has as its central petition, "that he, comimghy Holy Baptism may receive remission of hisssby
spiritual regeneration”, "regeneration” being ameotiword for "rebirth". "The everlasting benedictiohthy
heavenly washing" is sought for the child in theafipetition. The second prayer, which derives fiam
cient sources viauther (and Hermann'€onsultation is typological in its linking of baptism to theossing
of the Red Sea by the children of Israel in thelivetrance from the hand of Pharaoh. It is the s®of the
wording of the petition in the pre-baptismal praye249) to "sanctify (this) water to the mysti@eshing
away of sins", introduced into that prayer in 166Be petition is to "wash him and sanctify him witte
Holy Ghost; that he ... may be received into thedrChrist's Church.. .and finally may come to twed of
everlasting life..."

In versions of the BCP from 1549-1662 and in thehlBook of 1878 the "Flood" prayer came first, and
both were obligatory. In the original version oéttFlood" prayer the type of the deluge was usetivin
senses; first, indicating water as a means of ai@sty evil; and secondly, as a means of salvaiidwe. first
sense was eliminated from the prayer in 1552, a&salsp the similar passage which spoke of the ule&in

of Pharaoh: and in its present form the idea ofitgpby water" is more strongly expressed thanas\pre-
viously by "whom ...thou didst save in the ark"tBue original twofold sense is to be found in @elasian
office for Baptism - "Who, washing away the sindted world by water, didst in the very outpouriregshe
deluge, stamp a figure of regeneration; so thaiutin the mystery of one and the same element, thase
both an end put to sins, and a source of excelteiite Baptism of the world by the deluge to theaclsing
away of its iniquity, and the regenerating it fanew life, is a favourite idea with the ancientiats.

In the Prayer Book of 1549 the signing with the $3ravhich now follows the act of Baptism, took place
here, the words used being "N" (the child havingrbramedby the sponsors), "Receive the sign of the holy
cross, both in thy forehead and in thy breastokem that thou shalt not be ashamed..."

The prayer "Almighty and immortal God" was assamatith the Exorcism in the 1549 Prayer Book Prayer
Book. The latter was left out, perhaps in defergnadée criticism of Bucer who thought that it pi@d to an
actual possession of all unbaptised persons, sitoilthe cases of possession recorded in the Gddpel-
ever, it reflected a tradition going back to theye&hurch of repeated exorcisms as part of th@amation

for baptism (catechumenate).

[4] The Gospel

The Gospel is Mark 10:13f, Jesus and the littlédclin, chosen for its presumed relevance to thédmmf
infants (see the Exhortatiobelow]. Although this passage was probably not origingdl do with Christian
initiation, it does demonstrate the role of childigs a symbolic representation of those who ar®ffithe
kingdom, and also it shows that in the mind of Qoird children are capable of receiving a blessarngd(by
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implication, "the everlasting benediction [blesgirg thy heavenly washing" as referred to in thestfi
prayer,above).

In Sarum the reading was from the parallel passagdatt. 1.9:13-15. The use of Mark here follows
Hermann'€Consultation.

[5] Exhortation

A brief exhortation based on the Gospel, aimedetsyade hearers that Christ who received and lolésse
little children will “likewise favourably receivehts present Infant; that he will embrace him whie arms
of his mercy; that he will give unto him the bleggf eternal life, and make him partaker of hisréasting
kingdom..." This short homily was first inserted1iB49 and was evidently founded on that in the Qudo
book. In its original form [1549] it ended "and d& prayer which the Lord himself taught. And eclhra-
tion of our faith, let us also recite the artictmtained in our Creed". The Lord's Prayer anddteed were
then said (according to the ancient custom) by Mhwister, godfathers, godmothers, and people prt&se
before the prayer which now immediately follows tehortation. This recitation of the Lord's Praped
Creed was made by all, on their own behalf, and quate independent of the interrogatory Creed wisch
recited by the Priest, and replied to by the spansn behalf of the child to be baptized.

[6] A prayer of minister and people

The key petition of this is, "Give thy Holy Spitid this Infant, that he may be born again, and bearan
heir of everlasting salvation..." The prayer isnfrtlermann’s Consultation. It is not clear why thésame
something to be said by priest and people toge@wginally it was a collect said by the priestrao

Here in 1549 was concluded the "introductory offiasdich was gone through at the church door. Thoén f
lowed the ceremony of introducing the children itite church, with the words, "The Lord vouchsafeeto
ceive you into his holy household, and to keep gmvern you always in the same, that you may haee-ev
lasting life. Amen." The formula of introductionjweh concluded the Sarum Office for making a catech
men had been, "Enter into the temple of God: that tmayest have eternal life, and mayest live ver.&

[7] Address to the godparents
This encourages them to make the baptismal vowsebalf of the child. They are reminded of theiryers
that the Lord would,

(a) receive the child,;
(b) release him of his sins;
(c) sanctify him with the Holy Ghost;

(d) give him everlasting life; and of Christ's priemto grant these petitions,
and the certainty of His performing what He haspsed.

[8] The baptismal covenant

The baptismal covenant comprises the vows madesiponse to the questions which have given risketo t
title “The Interrogatories” for this part of thersie. The three promises consist of the vow otinamation,
the vow of belief, and the vow of obedience and aysummed up in the woréRenounce Believeand
Obey. The candidate also assents to baptism, the waditformula from Sarum having been,

Then the priest asks the name of the child, sayittyat do you ask?" And they respond: “Baptism”.
Then the priest says, "Do you wish to be baptizeak? they respond "I wish".

With regard to the vow of renunciation this is reéel to by Tertullian in the 3rd century, "We dotlre
Church testify, under the hand of a chief ministieat we renounce the devil and his pomp and rgelah
St. Basil [de Sp. S. 27] speaks of the same reatianias one of the unwritten traditions and custofithe
Church. St. Cyril of Jerusalem gives the form agehounce thee, Satan, and all thy works, andhall
pomp, and all thy service"; and he says that wiméerenunciation was being uttered the catechurtwer s
facing the West, as "the region of sensible dakhesd stretched out the arm as though actuaéiglspg
to the Evil one.. In the Sarum rite there was adfold renunciation which was been coalesced in®io
the BCP tradition from 1552 onwards.

17



18

With regard to thevow of beliefthis reflects biblical tradition that before a g&m could be baptized he or
she must come to faith (Acts 16:31-33). The inigatmn in Acts 8:37, although not very fully attst
probably reflects early church practice. The ApstiCreed seems to have originated as the profieséio
faith made at baptism in the West. Following Sartine Creed was presented in the form of a threefold
guestion in 1549 (corresponding to belief in théhEg the Son, and the Holy Ghost) and the ansyiesn
three times, was "l believe".

With regard to thevow of obediencthis is not represented in the ancient officeBaptism in the sacra-
mentaries nor in the Prayer Book tradition bef®62L It is found in Sandersor’gurgy in the times of re-
bellionand in Bishop Cosin's draft revision and was thiieed into the 1662 Order.

An important addition in response to criticism ofegtions addressed directly to the infant and arehviey
the Godparents was to include the words "in theenafithis child".

[9] The Four Petitions

The four petitions for the child were derived ullitaly from theMozarabic(Spanish) rite through a transla-
tion and adaptation to be found in the 1549 Pr&gak, shortened and simplified from 1552 onwardse T
first is a petition for the new birth, founded on Rond &nd Col. 2:12. Theeconds for the death of carnal
affections, and for spiritual life (Rom. v:11). Ttierd is for victory over the devil, the world, and tHedh.

The fourth is a petition that not only this child but "whosee is here dedicated to thee by our office and
ministry, may also be endued with heavenly virtaad everlastingly rewarded..." The first two ofgbe
originally belonged to a form of prayer to be usdten the water in the font was to be changed once a
month at least. In the 1549 rite the priest wasatg

O most merciful God, our Saviour Jesus Christ, Wast ordained the element of water for the regenera
tion of thy faithful people, upon whom being baptizin the river of Jordan, the Holy Ghost came down
in the likeness of a dove: Send down we beseeahttie same thy Holy Spirit to assist us, and to be
present at this our invocation off thy holy namen@&ify +this fountain of baptism, thou that are th
sanctifier of all things, that by the power of thwrd all those that shall be baptized therein, rbay
spiritually regenerated, and made the childrerveflasting adoptionAmen.

There followed the first two of the petitions inrderayer Book, and then several more,

Grant to all them which at this fountain forsake ttevil and all his works: that they may have power
and strength to have victory and to triumph agéiirst the world and the flesh. Amen.

Whosoever shall confess thee, O Lord: recognizeatsm in thy kingdom. Amen.
Grant that all sin and vice here may be so extthett they never have power to reign in thy semvant
Grant that whosoever here shall begin to be ofldgk: may evermore continue in the same. Amen.

Grant that all they which for thy sake in this lde deny and forsake themselves: may win and peecha
thee (O Lord) whiclare everlasting treasure. Amen.

[10] The Blessing of the Water

This is one of the most ancient and fundamentaispafr the rite and corresponds to some extent ¢o th
prayer of consecration in the Holy Communion. Tiemn, in the third century A.D.Odé Baptism 4) said
that "all waters, from the ancient privilege ofitharigin, obtain, after prayer to God, the sacratref sanc-
tification". St. Cyprian, writing to Januarius i®2 A.D. said, "The water must first be cleansed seamtti-
fied by the priest, that it may be able, by Bapttberein, to wash away the sins of the baptizeqt: {#).

St. Cyril of Jerusalem taught his candidates faotisen in similar words: "Regard not the sacred tea®
simple water, regard rather the spiritual gracegiwith the water ... plain water, after the invawaof the
Holy Ghost, and of Christ, and of the Father, gairsanctifying power".Gatech. Lect3:3) St. Ambrose in
De Sacramentigirote, "When the priest first comes to the baetisthe exorcizes the creature of water, and
afterwards makes an invocation and offers a prakat,the font may be sanctified for the preserfcén@
Eternal Trinity". The prayer "Almighty everliving @l, whose most dearly beloved Son Jesus Chrishéor
forgiveness of our sins..." is derived from theudaBenedictio FontigBlessing of the Font) which in turn
comes from the early sacramentaries. In 1552 tbsshig of the water was omitted, but it was restame
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1662 by the addition of the words "sanctify thistevao the mystical washing away of sin". The woglof
the prayer evolved as follows,

1549 And grant that all thy servants which shalBagtized in this water, prepared for the minisbrat
of thy holy Sacrament [previously, once a montts@ras noted above] may receive the fulness of thy
grace.

1552 And grant that all thy servants which shalbbgtized in this water, may receive the fulnesthpf
grace.

1662 *Sanctify this water to the mystical washimgag of sin; and grant that this Childow to be bap-
tized therein, may receive the fulness of thy grace

*To "sanctify" in this context means set apartfor a sacred purpose, and has abundant precedtr Old
Testament where the root QDSH, used of both pempteinanimate objects, has the sense of "separate”,
"set apart”, e.g. Gen. 40:10; Neh. 3:1; 2 Chroh620; 2 Chron. 30:24; similarly the Greek véwdyiazo

and its derivations in the New Testament, Mt 23271 Thess. 5:23; Heb. 8:2. In traditional andrgical

use the word "bless" is used as a weak synonyrthieralthough the Heb. root BRK is used of mainfy o
persons and similarly the Greeklogio[but see 1 Cor. 10:16 "The cup of blessiviich we bless"]

[11] The Naming

The rubric directs the priest to take the chilaihts hands, and this has been interpreted asesegation

of Christ still embracing children with the armsHis mercy. Although baptism is not primarily a fniag"
ceremony (the name will normally have already b&egistered" before the child is brought to churgé)
there is still considerable significance in usihg hame at this point, as is clearly indicatedHgyduestion
and answer in the Church Catechism (BCP p.260)\\Qwo gave you this Name?" A. "My Godfathers and
Godmothers in my Baptism; wherein | was made a negrabChrist., the child of God, and an inheritbr o
the kingdom of heaven" [See also Revised Catechisfi1l-3). The custom of giving aewpersonal name
when entering into new relationships is of the reasbantiquity. The Jews gave a personal namea@itrot
cision on the eighth day (Luke 1:59). A Greek omiam slave, on obtaining his freedom, received new
name as a token of entering on a new life. The Kdrgave the child his name on the seventh day hbittr,

and made the occasion one of festivity; and the &wmhad a ceremonial bathing of their children when
giving them names - males on the eighth and fer@igbie ninth day; and from early times it was oost

ary to give infants a new name at baptism, andtadto sometimes assumed one then. This name now
given is the Christian name, as distinguished ftbe family name, and indicates the personality axfhe
individual admitted into the Church of Christ, asttbuld remind every believer of their positionypeges,
and duties.

[12] The act of BaptismThe rubrics preserve the optioniofmersionin the water, wittpouringas an al-
ternative. It is important to note that "sprinkling not envisaged and should not be practiced. The pouring
is most conveniently done from a silver baptisnsdiell”. Although a single affusion is valid, it isghly
appropriate to follow ancient custom and to poueghtimes (once for each person in the Holy Trjnity
Immersion was specified in the 1549 Prayer Bookiartte Sarumrite that underlay it,

the priest shall take the child in his hands, asidtae name: and naming the child shall dip it wa-
ter thrice. First dipping the right side: second téft side: the third time dipping the face towd#neé
font: so it be discreetly and warily done...

And if the child be weak, it shall suffice to pomater upon it...

Two ancient customs were preserved in the 1549elPiAgok but omitted from 1552 onwards, the putting
on of the white vesture (chrysom) and anointinghvail (chrism). The putting on of the white vestuee
flected early Church custom and is to be seen atuatration of the New Testament theme of "pigton”
(being clothed with) Christ (Gal. 3:27). The whitde represented innocence. The use of chrismaitkim
derived from the very concept of a Christian as aneinted with the Holy Spirit as Christ had beehis
baptism by John (Luke 8:22//), the word "Christo®aning "the anointed one".

At the vesting the minister said,

19



20

Take this white vesture for a token of the innogewbich by God's grace in this holy sacrament of
baptism, is given unto thee: and for a sign whetbby art admonished, so long as thou livest, ¥e gi
thyself to innocency of living, that after thisnsatory life, thou mayest be partaker of the lifedast-
ing. Amen.

At the anointing the priest said,

Almighty God the Father of Our Lord Jesus Chrishowhath regenerate [sic] thee by water and the
Holy Ghost, and hath given unto thee remissionldhg sins: he vouchsafe [sic] to anoint thee with
unction of his Holy Spirit, and bring thee to tidéritance of everlasting life. Amen.

[13] The Reception

The words "we receive this child into the congregabf Christ's flock" are an explication of paifttbe
significance of baptism, which is the sacramentalby which the child is made a member of the Bofly
Christ. The "receiving" is therefore not somethssgarate from or additional to baptism itself. Moes the
sign of the cross (important as it is as a symbolup Christian profession) add anything to thestabce of
the sacrament. It is understood here as a "toket"hereafter the child "shall not be ashamed ihdess the
faith of Christ crucified..." [See below for infoation on the rubric about the sign].

[14] The Declaration

The Declaration begins "Seeing now, dearly beldwedhren, that this child is regenerate” (born @gand
grafted into the body of Christ's Church [the 1&52ler had the rather weaker ‘congregation’]...'s Thian
unequivocal assertion of the doctrine of baptisregeneration, the key word being "now".

[15] The Lord's Prayer the family prayer of all Christians, includes thexology because this is a thanks-
giving. Its use after the administration is paaialdl in the Prayer Book Eucharist.

[16] The Post-Baptismal Prayer

This asserts that it has pleased God "to regenprase to be born again] this Infant with thy H8lgirit,

to receive him for thine own Child by adoption, aodncorporate him into thy holy Church". The chis

to live for Christ now, and may finally with theesidue" [the rest or remainder] of the Church irthtée

kingdom. The prayer has been slightly simplifieahfrthe version in the 1552-1662 BCP (continued3inglL
but altered in 1926). After the words "being burigidh Christ. in his death, it read, "may crucifyetold
man; and utterly abolish the whole body of sin, #mt as he is made partaker of the death of thyhs
way also be partaker of his resurrection...” The afsthe word "congregation (1.552) was once aghared
to "church" in 1662.

[17] Address to sponsors

This is addressed to the Godparents and is intetadezimind them of their duties. They are to enshe
the infant be taught "what a solemn vow, promisel, profession” he has here made by them; and éhbéeh
"virtuously brought up to lead a godly and a Claistife"; remembering always, "that Baptism dotipne-
sent unto us our profession; which is to follow the@mple of our Lord Jesus Christ, and to be mikee |
unto him..." Also, they are to "take care that #thidd be brought to the Bishop to be confirmedhiop, so
soon as he can say the Creed, the Lord's Pray@ithanTen Commandments, and be further instructed i
the Church Catechism set forth for that purposéis Buggests a "high" but perhaps rather unreahstw
of the responsibility of the godparents. Howevernated above Canon 26:3 indicates that he samerres
sibilities rest on the parents as are requirett®@fGodparents in the service of Holy Baptism, dedparents
themselves are often among the sponsors.

[18] Post-Baptismal rubric

The first part of the rubric asserts that "It ista# by God's Word, that children which are bagdizdying
before they commit actual sin, are undoubtedly davéhe second part defends the custom of makiag th
sign of the cross on the forehead of the childagtism as "an ancient and laudable custom of thedbh
However, it is "not thereby intended to add any megvto the Sacrament, as a part of ithecessary to it;
or that using that sign is off any virtue or effigeof itself; but only to remind all Christians thfe death and
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cross of Christ... " The rubric refers to the 36ththe English canons (drawn up in 1604), whichedegd
the custom vigorously against Puritan criticism asblutted objections. This English canon was pdirete
the end of the Irish canons up to the 1974 reviki@nce the reference in this rubric. It may beasatithat
the pre-1974 Irish canon prohibiting the sign &f tross except where prescribed by the rubric, akat
ished in the 1974 revision and no longer applies.

2:2 The Ministration of Private Baptism of Children in Houses

This order does not appear in the 2004 editiorhefBook of Common Prayer, but, as it has neithenbe
abolished or superseded, it remains in force. dtdvaintegral relationship to that which followsTihe Or-
der for Receiving into the Congregation Childrenathhave been Privately Baptizezhd, prior to the 1926
Irish revision there was just a single order. Thgetvith the Order for Reception it was largelyvanarom.
the Sarum Manual and Herman@ensultation and through the latter from earlier Lutheran Bapal of-
fices.

The Curates of every Parish shall warn the pedp#, without great cause and necessity they procure
not their children to be baptized in their houdtast when need shall compel them so to do, then Bap-
tism shall be administered on this fashion:

"Great cause and necessity" - for example, danfydeath. A fashionable desire, such as was once-wid
spread, to have the baby baptized at home (oftieig @sChristening bowl! belonging to the family) wast

to be regarded as a sufficient reason for homeidmptvhich is not only an individual or personalttaa
but has an essentially ecclesiological aspect.Sdrem rubrics admitted the possibility of lay bagtiin an
emergency, and the same understanding is impligteinubrics of the 1549 rite which stated,

And also they shall warn them that without greatseaand necessity, they baptize not children atthom
in their houses. Andrhen great need shall compel them so to do, thenrttinister it on this fashion

In the "Millenary Petition" presented by the Pumgato James 1, this permission given for lay bapiis
case of extreme necessity was one of the manytaijeairged against the Prayer Book. After the Hamp
Court Conference (1604) the rubric was changed adttawful minister" only permitted to baptize.

First, let the Minister of the Parish (or, in hissance, any other lawful Minister that can be predy
with them that are present call upon God, and BaylLbrd's Prayer, and so many of the other Prayers
appointed to be said before the Form of PublicktBap as the time and present exigence will suffer.
And then, the Child being named by some one thatasent, the Minister shall pour water upon iy-sa
ing these words:

N. | baptize thee in the Name of the Father, anti®fSon, and of the Holy Ghost. Amen.

The wording of this rubric dates from 1662. Althbugmergency lay baptism was no longer countenaihced
was not declared to be invalid. The current pasit®indicated by Note 5 in the Book of Common Rray
p.368,

Emergency BaptismIn case or urgent necessity it is sufficient tmeahe candidate and pour water on
the person’s head, saying

...| baptize you in the name of the Father, anthefSon, and of the Holy Spirit. Amen. Suitableypra
and the Lord’s Prayer should be said.

Thanksgiving after baptism

This is based upon the prayer at the end of therafithe Baptism of Infants, and dates from 1@62light
distinction is made in the prayer between being enaaktaker of the death of Christ now and being als
partaker of the resurrection.

And let them not doubt, but that the Child so bagatiis lawfully and sufficiently baptized, and otigh
not to be baptized again.

All that is essential is contained in the pourifigvater and the naming with the baptismal formel&gn the
preliminary Lord's Prayer and other prayers frora tnder for the baptism of infants and the prayfer o
thanksgiving not being necessary to the validityhef act.
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2:3 THE ORDER FOR RECEIVING INTO THE CONGREGATION C HILDREN WHICH HAVE
BEEN PRIVATELY BAPTIZED.*

Like the Ministration of Private Baptism of Childréen Houses this order does not appear in the 2004
tion of the Book of Common Prayer, but, as it hasgher been abolished or superseded, it remaiftgde.

This order begins with the explanatory rubric:

If a Child which hath been privately baptized dteafard live, it is expedient that it be broughtoin
the Church, and be received into the Congregatfaie Minister who receiveth it have not himself
baptized the child, he shall examine and try whrethe child be lawfully baptized or no... In which
case, if those that bring any Child to the Churaladswer that the same Child is already baptiZesh t
shall he examine them further, saying...

Essential to the validity of a sacrament are tloper "matter” (that which is done) and "form" (thdtich is
said), and, although it is not mentioned here ridiet "intention" to do what the church does. Agetdap-
tism would not be a real baptism since the intentmbaptize would not be present. The "matterHoly
Baptism is immersion in water or the pouring of @atind the "form" is the formula in which the erss
baptized "in the name of the Father, and of the, Sod of the Holy Ghost". Hence the searching etesui
insisted on at the beginning of this rite,

By whom was this Child baptized?
Who was present when this Child was baptized?

Because some things essential to this Sacramenthampen to be omitted through fear or haste, in
such times of extremity; therefore | demand furtbieyou,

Was this Child baptized with water?
With what words was this Child baptized?

And if the Minister have himself baptized the Chibd shall find, by the answers of such as brirgy th
Child, that all things essential were done; theallsiot he christen the Child again, but shall reee
him as one of the flock of true Christian peop#yisg thus,

| certify you, that in this case all that is esgadritath been done, concerning the baptizing &f @ild,;
who being born in original sin, and in the wrathGad, hathby the laver of regeneratioheen in Bap-
tism received into the number of the children ofdGand heirs of everlasting life: for our Lord Jesu
Christ doth not deny his grace and mercy unto sui@mts, but most lovingly doth call them unto him,
as the holy Gospel doth witness to our comfortos wise.

The doctrine of baptismal regeneration is strordfymed in the words in italics.

The use of this ordegnsures that baptism is not treated as a merelgitpract. Although the act of baptism
makes the child regenerate and a member of thergaivChurch it is still appropriate for him to fablicly
received into the congregation.

The remainder of the rite consists of the Bapti$rimfants service except for the section contairtimg act
of baptism itself (BCP p.249 from “O merciful Gatito “N. | baptize thee in the Name of the Fatteerd
of the Son, and of the Holy Ghost. Amen".

Conditional Baptism

A very important rubric at the end of this Ordealdewith the procedure to be followed if thereny @oubt
as to whether or not the child has actually begibed,

But if they which bring the Infant to the Church dwke such uncertain answers to the Priest's ques-
tions, as that it cannot appear that the Child begstized with Water, in the Name of the Father, @ind
the Son, and of the Holy Ghost (which are essepéigs of Baptism), then let the Priest baptize the
Form before appointed for Publick Baptism of Infardaving that, at the dipping of the Child in the
Font, he shall use this form of words:
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If thou art not already baptized, N., | baptizeetle the name of the Father, and of the Son, anbeof
Holy Ghost.

Conditional baptism is found at least as earlyh@seighth century A.D), being found in the statuieSt.
Boniface, Archbishop of Metz about A.D. 745. Theysion in the BCP is based mainly on Sarum and on
the Saxon (German) sourdgenda das ist kirchenordnungath improvements in 1662.

The Sarum provision read,

N. If you are baptized | do not baptize you: butati have not been baptized, | baptize you: Imémae
of the Father, and of the Son, and of the HolyiSpAmen.

As there is'one baptism for the forgiveness of sins" (Nicene Cremmjditional baptism should be adminis-
tered only where there is genuine uncertainty aboator more of the essentials of baptism.

2:4 The Ministration of Baptism to such as are of kper Years and are able to answer for themselves

This order does not appear in the 2004 editiorhefBook of Common Prayer, but, as it has neithenbe
abolished or superseded, it remains in force. dtiise was added to the Book of Common Prayer i6216

It is mentioned in the Preface to the 1662 Book PBI3) composed by Bishop Sanderson, who said that
although it was not so necessary when the formekBeas compiled, "yet by the growth of Anabaptism,
through the licentiousness of the late times cie@tmongst us, is now become necessary, and may be
ways useful for the baptizing of Natives in ourrmt&tions, and others converted to the Faith". The"
times" were those of the Commonwealth when the igaglfaith was proscribed. It was suggested, appar-
ently, by Bishop Cosin and prepared by a Committe€onvocation, with the Bishop of St. Asaph (Grif-
fith) playing a leading role.

Distinctive features of this Order (as comparedliie Public Baptism of Infants) are as follows,

[1] The rubrics,

Timely notice must be given to the Bishop of thedgise so that due care may be taken to examireathe
didates "whether they be sufficiently instructedha principles of the Christian Religion; and ttiety may

be exhorted to prepare themselves with prayersfasithg for the receiving of this holy Sacramerit".
should to used on a Sunday or Holy-day when thelpeare assembled. "Godfathers and Godmothers" are
required as for Infant Baptism. Enquiry must be en&dl determine whether the candidates have already
been baptized or not.

Recognition is therefore given to the role of thehBp as the chief Minister of the Word and Sacramse
and Pastor in relation to the totality of initiaticto intellectual and spiritual preparation (irdihg fasting,
which is specified) and to the public use of thigcefas a means of admission to the Church. Theeabthe
godparents is of witnesses in whose presence tithdzsies make the promises.

[2] The Preface

The following words, which take for granted thest@nce of actual sin, as well as original sin, dolts,
was added to the first address, "(and that whidbors of the flesh is flesh), and they that ar¢hia flesh
cannot please God, but live in sin, committing maotual transgressions”.

[3] The Reading
Instead of St. Mark 10:13, which tells of Christigitation to children, the Gospel is taken from &ihn 3,
where Christ speaks to Nicodemus on the necedsayew birth by water and the Spirit.

[4] The Address after the Gospel
This dwells on,

(a) the necessity of baptism, and quotes JohnARts; 2:38;

(b) the benefits received in baptism, and quoteskM6:16; 1 Peter 3:21, and asserts that
(c) God will give remission of sins, the Holy Ghaasid eternal life to those receiving the sacrament
rightly (thatis, with repentance and faith).
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[5] Address before the baptismal vow

This differs from that to the sponsors in the baptiof infants in that it is addressed to the caateis] and
asks their "promises in the presence of these widnesses and this whole congregation”.

[6] Interrogatories
The questions are answered by the candidatesdorsives.

[7] The act of baptism
The priest is to take the person to be baptizethbyright hand, and "dip him in the water, or paater
upon him". It may be noticed that here as in thptBan of Infants the preferred option is that ofmersion.

[8] Address to the sponsors

This reminds them of the promises just made irr thgsence, and dwells on their duty (a) "to petrihin
mind what a solemn vow, promise, and professioay thad made before them as "their chosen witngsses"
and (b) to induce them to use all diligence toighbtly instructed in God's Holy Word.

[9] Address to the newly baptized
This recognizes that they have by virtue of theiptism "put on Christ" and exhorts them in wordeeia
from the comparable address in the Infant Baptismise to walk worthily of their Christian calling.

The concluding rubrics cover conditional baptismnfemation and first communion, the baptism oflchi
dren who have not attained the years of discretind,the use of this Order in private.

The provision for conditional baptism is similar ttwat in the Order for Receiving into the Congréegat
Children which have been privately baptized.

The direction about confirmation and first commumimks these with the act of baptism, althougis ihot
envisaged that there should be a single serviegrating all three. The wording of the 1662 ordersw
slightly modified in the Irish revision of 1878 (@ihis is followed in the 1926 book),

It is expedient that every Person, thus baptizedulsl be confirmed by the Bishop, and receive the
Holy Communion "that so he may be admitted to tleyHCommunion), so soon after his Baptism as
conveniently way be.”

The alteration seems designed to ensure thatéimtmunion actually takes place.

The direction for the baptism of persons not baptin their infancy before they come to years etdition
to answer for themselves is to use the infant bapservice and to substitute "child" or "persorn io-
fant”.

Adults are only to be privately baptized "upon graad urgent cause". It is clearly undesirable that
church should not be assembled for the admissiennaiw adult member.

2:5 The Order for Confirmation, or Laying on of Hands upon those that are baptized and come to
years of discretion

The service in its present form dates from 1668,was drawn up by Bishop Cosin. Prior to 1662 tiveae

no ratification of the baptismal vows, as such. ldear, before the laying on of hands by the bistoak t
place there was an examination of the candidatesdban the catechism, which was included withinahe
der, and this, it appears, was regarded as thesrimawhich children, having come to the years stii-
tion, and having learned what their godfathers gondmothers promised for them in baptism, might then
themselves with their own mouth, and with their owemsent, openly before the church ratify and confi
[1549 "ratify and confess"] the same: and also gsenthat by the grace of God, they would evermaore e
deavour themselves faithfully to observe and keegh shings, as they by their own mouth and condessi
had assented to. The idea of introducing a cateci® the Confirmation service seems to have haken
from Archbishop HermannBonsultation

In 1549 and 1552 the title was "Confirmation, whrs contained a catechism for children”. In 1668
Catechism was separated from the Order for Confiomabut the close relationship between the twim-is
dicated both by the title and by the rubrics atehd of the Catechism. The title is "A Catechidmat tis to
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say an instruction to be learned of every persefgre he be brought to be confirmed by the bishép't
the rubrics read,

The Curate of every Parish shall diligently, atrstimes as he shall think convenient, instruct exd
amine the children of his Parish in this Catechiamg upon Sundays and Holy-days, after the Second
Lesson at Evening Prayer, or at such other timmaasbe convenient, he may, with the approval of the
Ordinary, openly in the Church instruct and examsnemany of such children as he shall think fit in
some part of the Catechism.

[This is the version used from 1878 in the Churthr@and. In 1662 it read, "The Curate of everyifta
shall diligently upon Sundays and Holydays, afte second Lesson at Evening Prayer, openly in the
Church instruct, and examine so many of his childsent unto him as he shall think convenient inesom
part of this Catechism”. In 1549 and 1552 the utdton was to be given half an hour before Evenkong

And all Fathers, Mothers, Masters, and Mistresstesll cause their Children, Servants, and Apprestic
to come to such instruction at the time appointed.

So soon as children are come to a competent adecansay in their mother tongue the Creed, the
Lord's Prayer, and the Ten. Commandments, anduatteef instructed in this Catechism, they shall be
brought to the Bishop to be confirmed by him.

And whensoever the Bishop shall give knowledgecfaldren to be brought unto him for their Confir-
mation, the Curate of every Parish shall eithendyror send in writing, with his hand subscribegréh
unto, the names of all such persons within hisshaas he shall think fit to be presented to treh&
to be confirmed. and, if the Bishop approve of themshall confirm them in manner following.

THE ORDER FOR CONFIRMATION

[1] Preface

This is based upon the rubrics preceding the sivicl549 and 1552. This is the only part of thevise
which may be delegated to a priest by the bishogontains a characteristic stress of the Refoonatpon
comprehension and edification, affirming, as it€ldbat "none hereafter shall be confirmed, buhsscan
say the Creed, the Lord's Prayer, and the Ten Comiments; and have been further instructed in the
Church Catechism set forth for that purpose.”

[2] Bishop's first address

No bishop's address was provided until the 188 Irevision, when it appeared in the form of aiubrhe
Bishop may address the Candidates during the Seatibis discretion”. The arrangement; in the 119@ak
permitting two addresses, one before and one thige€Confirmation, is unique.

[3] Renewal of the baptismal vows
In the 1662 Prayer Book (followed by the Irish séoh of 1878) the renewal of the baptismal vowk tibe
form of a single question and answer, adapted fi@mmann'<Consultation

Do you here in the presence of God, and of thisg@agation, renew the solemn promise and vow, that
was made in your Name at your Baptism; ratifying aonfirming the same in your own persons, and
acknowledging your selves bound to believe anddaalll those things which your Godfathers and

Godmothers then undertook for yoludo.

In the Church of Ireland's 1926 Order (followingoposals drawn up by Bishop Cosin at the time of the
1662 revision but not adopted) the threefold qoestind answer from the Baptism service is insepea},
ceded by a simplified version of the question amslger given above,

Do you here, in the presence of God and of thisg@agation, renew and confirm the solemn promise
and vow of your Baptismi?do.

The effect of this is to produce a service withadgabce between the "active" concept of Confirmati@n
newing and confirming" the solemn promise and véwree's baptism, and the "passive" sense, "being co
firmed" through the laying on of hands with prapgrthe bishop.

Confirmation in the sacramental sense begins Wihreibric "Then shall the Congregation stand..."
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[4] The Versicles and Responses

The Office of Confirmation historically began withe first four of these versicles and responses. latter
two, "Lord hear our prayers: and let our cry come&uhee" appear to have been added for the fistin
1552 when "The Lord be with you" etc. was placeadrahe act of confirmation instead of before théect
which preceded it. They are, however, found in \g&geral use in ancient offices.

[5] The Prayer of Invocation

This prayer, invoking the sevenfold gifts of thelf8pirit has a long history in confirmation, beifaund
in the Gelasian and Gregorian Sacramentaries andralSt. Ambros®e Sacramentiand hisDe Mysteriis
In the latter it is said,

Wherefore, recollect that you have received thetspl seal, the spirit of wisdom and understanding
the spirit of counsel and strength, the spirit abwledge and godliness, the spirit of holy feaa[ls
1.1:2f], and preserve what you have received. GedRather has sealed you. Christ the Lord has con-
firmed you, and has given the earnest of the Spigibur heart [2 Cor. 1:21f], as you have learfrech

the Apostolic lesson.

In the Book of Common Prayer rite there is no sstga that the Holy Spirit is being bestowed bysthi
ceremony. Rather there is a reference back to ezggon by water and the Holy Spirit at baptismd an
prayer that the candidates maydbengthenedby the Holy Spirit.

The Puritans objected to this prayer, in 1661hafollowing words,

This supposeth that all the children who were bhotig be confirmed have the Spirit of Christ, ahe t
forgiveness of their sins; whereas a great numbehitdren at that age, having committed many sins
since their baptism, do show no evidence of serrepgentance, or of any special saving grace; and
therefore this confirmation (if administered to Buwould be a perilous and gross abuse”.

The Bishops replied,

It supposeth, and that truly, that all children evatt their baptism regenerate by water and the Holy
Ghost, and had given unto them the forgivenesdl diieir sins; and it is charitably presumed that-n
withstanding the frailties and slips of their chitehd, they have not totally lost what was in baptis
conferred upon them; and therefore adds, 'Strengtiniem, we beseech Thee, O Lord, with the Holy
Ghost the Comforter, and daily increase in them fianifold gifts of grace’, etc. None that lives in
open sin ought to be confirmed.

[6] The act of Confirmation
The original form of the act of Confirmation - i849 - was as follows,

Minister Sign them, O Lord, and mark them to be Thine fa@reoy the virtue of Thy holy cross and
passion. Confirm and strengthen them with the idwarction of Thy Holy Ghost mercifully unto ever-
lasting life. Amen.

[Then the Bishop shall cross them in the forehaad,lay his hand upon their head, saying],

N. | sign thee with the sign of the cross, and laylragd upon thee, in the Name of the Father, and of
the Son, and of the Holy Ghost. Amen.

[And thus shall he do to every child, one aftertarg and when he bath laid his hand upon every
child, then shall he say,

The peace of the Lord abide with yaA\nswerAnd with thy spirit.

It would seem therefore that if the use of unctias dropped in 1549, the consignation with the Twas
retained. In 1552 the rubric and words with whilch latter was given were omitted, and a precdtene-
diction founded on the preceding collect was adbjpi® an accompaniment to the laying on of the Ipisho
hands. But it seems likely that the sign of thessrwas still used since its use is defended dswiéie a
well-known custom in a sermon by Edward Boughemptdin to Howson, Bishop of Oxford, preached at
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the bishop's first visitation in 1619. He said, &T¢ross, therefore upon this or the like considamas en-
joined to be used in Confirmation in the Book ofn@oon Prayer set forth and allowed in Edward VI's
reign. And | find it not at any time revoked: btid left, as it seems, to the bishop's discretionse or not
to use the cross in confirmation”.

It will be observed that it was the custom (acaogdio ancient practice) for the bishop to confitra thil-
dren by name, until 1552. This custom gave rise power on the part of the bishop to change th&dragl
name for another if he saw fit. It would appeat tings continued to be the case, and there is acelef a
Bishop of Lincoln doing this as late as 1707.

[7] The bishop's second address

This, like the first address is at the bishop'smigon. The late Archbishop John Allen Fitzger@iagg

used the first address to expound the idea “Youectmoonfirnt and the second to expound the idea “You
come tabe confirmed

[8] The prayers

The Lord's Prayer was first inserted in the Condition service in 1662, when the versicle and respon
"The Lord be with you. And with thy spirit”, whidmad been removed from the service altogether ir2 155
was replaced in its present position, instead ¢ tie other versicles. The Pax Tibi ("Peace bé wiu...")
was removed in 1552 and not restored.

The collect which follows the Lord's Prayer has sdikeness to that which occupied the same pla¢ken
ancient office, but its words are taker) in padnfra long collect which preceded the act of cordiion in
Archbishop Hermann's Cologne Book.

The second collect was inserted in 1662, probalily the intention of placing at the end of the s=ra
prayer for the general congregation, the precedimgbeing for the newly confirmed. The latter pdrthe
ancient Benediction was retained but the fifth aindh verses of the 128th psalm which precededeitew
not continued in use. The ancient benedictionsig place were sometimes very long: and were, afitye
a psalm pronounced in a form of a benediction.

[9] The final rubrics
When confirmation is ministered only to those Ibagat in riper years, the Preface shall be omitted.

And there shall none be admitted to the Holy Comimny, until such time as he be confirmed, or be
ready and desirous to be confirmed.

This latter rubric restores the essence of thedktttat in the 1662 Book of Common Prayer, replg@
version used since 1878 in the Church of Irelanttivhead,

Every person ought to present himself for Conftiora(unless prevented by some urgent reason)
before he partakes of the Lord's Supper.

The reversion to the 1662 text was made after #ilaré of the General Synod (by a single vote ia th
House of Laity) to omit the rubric altogether. Tiksue at stake was the admission of infants to idalgn-
munion (practised in the early Church for much shene reasons as infant baptism and still the custom
Eastern Orthodoxy).

In practice, whilst confirmation is the normal prquisite for admission to Holy Communion for thdwseg-
tized in the Church of Ireland, in the case of elutho have come into the church it is offered aratle
available (through adult confirmation services) bot insisted on as a precondition.

It is clear that there are anomalies here whickeheot at the time of writing been fully addressed.
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THE STRUCTURE OF THE TRADITIONAL PRAYER BOOK RITES

TABLE 1: INFANT BAPTISM 1662/1926/BAPTISM ONE COMPARED
WITH THE ORDER OF 1549

1662/1926 1549
At the Font At the door of the @ich

1. Preliminary question. 1. Preliminary question (part of

2. Exhortation, "Dearly be- rubric).
loved, forasmuch as," etc. 2. Exhortation.

3. The first of the two collects, 3. The first of the two collects
"Almighty and everlast- Asking the Naaie

ing God," etc. the Child.

4. The Second of the Two Col- [cf.11] Making a Cross upon the
lects, "Almighty and im- Child's forehead and
mortal God," etc. breast.

5. The Gospel and the Address. The Signing Formula

6. Thanksgiving and Prayer. 4. The Second of the Two Col-

"Almighty and everlast- lects.
ing God," etc. The Exorcisfrthe

7. Address to Sponsors. "Dearly Unclean Spirit.

beloved, ye have," etc. Suffrages

8. Interrogatories 5. The Gospel and theradd

9. The Four Prayers for grace** 14. The Lord's Prayer.

10. Prayer for the Sanctification The Creed.

of the Water. "Almighty 6. Thanksgiving and Prayer
everliving God," etc.** Taking of the chidy

11. Naming and Baptizing of the the right hand and

Child bringihim into the

[Once Dipping or Affusion] Church towards fHoat.

12. Reception of the Child into

the Church and signing it At the Font

with the Cross 7. Formula of Reception.
13. Address to the people. "See- 8. Interrogatories.

ing now," etc. 11. Naming and Baptizinghef
14. The Lord's Prayer Child.
15. The Prayer for the Child. [Thrice Dipping offé-

"We yield thee," etc. sion].
16. Exhortation to the Sponsors Laying on of hands on

"forasmuch as," the Childthe Spon-
17. Charge to the Sponsors sors.

Putting upon him the
Chrisom, and repeating
Formula in connection
with it.
Anointing of the Child's
alde
Formula of Anointing.
16. Exhadatto the Sponsors

* |n the form of Consecration of the Font 1549, at thearttle Office
for private Baptism.

** The indented parts are peculiar to 1549.

[The source of this Table iBhe Tutorial Prayer Book - for the Teacher, the Student,thadseneral Readeeds, Charles Neil
and J.M. Willoughby, London, the Harrison Trust, 1912, p,.3¥#ghtly updated]
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THE STRUCTURE OF THE TRADITIONAL PRAYER BOOK RITES
TABLE 2: COMPARISON OF CONFIRMATION ONE (2004)

2004 (1926/1662)

The Order for Confirmation, or
laying on of hands upon those
that are baptized and come to
years of discretion.

1. The Preface: "To the end
that."

2. The Ratification of Baptismal
Vows: "Do you.will you," etc.
in threefold form (1662 single)

3. The Suffrages: "Our help is"

4. Prayer for Spiritual Gifts and

Graces: "Almighty and ever-
living God, who hast vouchsafed."
5a Imposition of hands.

5b Prayer: "Defend, O Lord."

6. The Mutual Salutation: "The

Lord be."

7*  The Lord's Prayer

8.  The Coallect: "Almighty and
everliving God, who makest."

9.  Prayer for sanctification and
protection: "O Almighty
Lord."

10. Benediction

WITH THAT OF 1549.

1549

Confirmation, wherein is con-
tained a Catechism for children.

1. Rubrics commencing, "To the
end that."*
A Catechism
That is to say
An Instruction to be learned
of every child, before he be
brought to be confirmed of the
Bishap
The Catechism, ending with
The Bishop examining the
Candidates.
Confirmation
3. The Suffrages: "Ouplis"
6. The Mutual Salutation: "The
Lord be."

4. Prayer for Spiritual Gifts and
Graces: "Almighty and
everliving."

The PrayeattGod may
sign: "Sign them (O Lotd)
ThetAmd Formula:
(a)safining on the forehead
with the sign of the cross.
5a (b) Of ingitmn of hands.
5b Versicl&Bhe Peace of the
Lorbi@e with you."**
8 The Eall
10 The Bem#idi.

*  From these rubrics, "The Preface" - "To the end 'theds abridged.

** This was said by the Bishop, not to each child severallyto all after he
had laid his hands on "every child one after another."

[The source of this Table iBhe Tutorial Prayer Book - for the Teacher, the Student hed3eneral Readeeds, Charles Neil
and J.M. Willoughby, London, the Harrison Trust, 191230,4dapted]
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2:6 The Thanksgiving of women after child-birth canmonly called The Church of Women.

This order does not appear in the 2004 editiorhefBook of Common Prayer, but, as it has neithenbe
abolished or superseded, it remains in force. fileeih Sarum was Ordo ad Purificandum Mulierum tPos
Partum ante Ostium Ecclesiae - The Order for th#i€ation of Women after childbirth before the c¢hlr
door. In 1549 this became The Order for the Pwifasn of Women. In 1552 the title was altered teTh
Thanksgiving of Women after Childbirth, commonlylled the Churching of Women, and this was retained
in 1662 and passed into the Irish Prayer Books838land 1926. The concept of "Purification”, dedive
from scriptural antetypes (Luke 2:22ff //Lev. 1BPno longer appeared, since it was at no timéentéext

of the service, but it lingered on in popular ursti@nding. The rite is ancient, being mentioned lietter of

St. Augustine of Canterbury to St. Gregory the &(aaD. 601).

The rite appeared after the Burial of the Deadray® Books up to and including the Irish PrayeoBof
1878, and was moved into its present more logiocaitipn following the Solemnization of Matrimony in
1926.

In his classic commentary A Rational Illustratidrtloe Book of Common Prayer of the Church of Endlan
Charles Wheatley (1686-1724) had this to say,

As to the original of this custom, it is not to theubted, but that as many other Christian usages re
ceived their rise from other parts of the Jewishnemy, so did this from the rite of Purification,
which is enjoined so particularly in the twelfthagiter of Leviticus. Not that we observe it by vatu

of that precept, which we grant to have been cenghcand so not now of any force; but because
we apprehend some moral duty to have been imptigdoy way of analogy, which must be obliga-
tory upon all, even when the ceremony is ceasdtk uhcleanness of the woman, the set number of
days she is to abstain from the tabernacle, anddbdfices she was to offer when she first came
abroad, are rites wholly abolished, and what wedays regard: but then the open and solemn ac-
knowledgement of God's goodness in delivering tlo¢her, and increasing the number of mankind,
is a duty that will oblige to the end of the worldnd therefore though the mother be now no longer
obliged to offer the material sacrifices of the |awt she is nevertheless bound to offer the euange
cal sacrifice of praise. She is still publiclyaoknowledge the blessing vouchsafed her, and to pro
fess her sense of the fresh obligation it laysumeler to obedience...

The structure of the rite is,

Preface

Psalm (116 or 127)

Lesser Litany

Lord's Prayer

Versicles and Responses

Collect

Blessing.
It may be noticed that no mention of the husbandasle in this rite except in Psalm 127.
Commentary

The woman is instructed to come into the churchthatusual time after her delivery”, but this ig de-
fined. In medieval times the rite took place "beftiie door" with the attendant symbolism of readiisto

the church, but from 1549 the rite has taken pleitein the church. 1549 referred to the "choir daas the
place where it was to occur, the direction in 158ihg "nigh unto the Table". A churching stool orrh
was provided in some places. She is to come "dgcepparelled”, a reference to the woman wearing a
white veil, an ancient custom which was enforceddwy in the reign of James 1 and was still widely o
served in the late seventeenth century. Bishop Wieders and injunctions for the diocese of Nohyia
1636, enjoin, "That women to be churched come aratkat a side near the communion table without the
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rail, being veiled according to the custom, and ecmtered with a hat; or otherwise not to be chuiche
The Irish Prayer Books of 1878 and 1926 follow 1&68irecting woman to kneel down "in such placd an
at such time, as hath been accustomed, or as theadyr shall direct.”

The Preface indicates the purpose of the rite irda/avhich reflect the real dangers of child-birttthe pre-
modern age,

Forasmuch as it hath pleased Almighty God of hsdgess to give you safe deliverance, and to pre-
serve you in the great danger of Child-birth; ybalstherefore give hearty thanks unto God, and

say,

Psalm 121 was prescribed in 1549 and 1552, andvissaltered to Psalm 116 in 1662 (with Psalm 27 a
an alternative).

The versicles and responses come from Sarum.

The prayer is based on a collect in Sarum. The el thanksgiving "we give thee humble thankstiait
thou hast vouchsafed..." was added in 1662.

The blessing was added in the Irish Prayer Boak8G8 and retained in 1926.

The concluding rubric prescribes "accustomed offeringd"aso mentions the Eucharist, "and if there be a Cononuitiis
convenient that she receive the Holy Communion”. Theatting of women therefore, has properly a eucharistic gonte
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[3] Christian Initiation Two.
3:1. HOLY BAPTISM

It is theologically significant that there is essally only one modern form of Holy Baptism in tB®ok of
Common Prayer, 2004. There is no separate ordehéBaptism of Children as there was in the Altlern
tive Prayer Book (pp755f). Instead, provision isd@avithin the Order for Holy Baptism for both adusnd
children, and the service may be adapted for utie Moely Communion, for use with Morning and Evening
Prayer and the Service of the Word (see below p.808 for use as a freestanding rite. The ordbaged
on a trial use form (incorporating confirmationraquired, entitled “Holy Baptism 1998")

PASTORAL INTRODUCTION

The order is preceded by a Pastoral Introducticslightly modified version of that in the Church Bhg-
land's Common Worship, designed to be read by thossent before the service begins. Baptism isidons
ered to mark the beginning of a journey with Godolhcontinues for the rest of our lives. It is gfjd
moment for those most concerned who are supporyethd wider community of the local church and
friends. It is intended that we should be remindedur own baptism and on the progress we have raade
the same journey now being embarked on by the nembver of the Church.

The service paints many vivid pictures of what reppon the Christian way, represented by, for el@mp
the sign of the cross, reminding us of Christ'slieaur symbolic "drowning" in the water of baptistand-
ing for our death to sin and rising to new lifeg gignificance of water as a sign also of newdifid our be-
ing "born again". A lighted candle, if used, degittte light of Christ conquering the darkness df ev

[In the Church of England's version John 10:10ddeal, "Jesus said, 'l came that they may havediid,
have it abundantly.' "]

THE STRUCTURE OF THE RITE
The Gathering of God's People
The Greeting
Preface (general or seasonal)
Kyries
Gloria in Excelsis or other suitable hymn of peais
The Collect of the Day or a seasonal baptismaécol
Proclaiming and Receiving the Word
Readings and Psalm (either of the day or frons#@sonal selections)
Gospel
Sermon
The Presentation
Presentation of the Candidates.
The Decision
Signing with the cross (either here or below)
The Baptism
Prayer over the water.
Profession of faith
Baptism
Signing with the cross (if not already performed)
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The Welcome and Peace
Either
The Prayers of the People
The Lord's Prayer
The Dismissal
Or
Celebrating at the Lord's Table
The Taking of the Bread and wine
The Great Thanksgiving.
The Lords' Prayer
The Breaking of the Bread
The Communion
The Great Silence
Going out as God's People
Prayer after Communion.
Dismissal
Blessing
Giving of a lighted candle (optional)
Words of dismissal.
BACKGROUND

From 1969 to 2004 the modern form of the Baptisr@loidren (to be found in the Alternative PrayeroRp
1984 p.753ff) was very widely used and populath@ €hurch. It was supplemented by the rarely used b
theologically significant, and in some sense noiveabrder in Alternative Occasional Services, 1998j-
tled "Baptism, Confirmation, and First Communiontiodse able to answer for themselves." For an éxpos
tion of these see the earlier edition of these SmiNotes. The Baptism of Children rite was coheagnt
scriptural, and had a number of good points inelgdil) the manner in which the duties of parent an
godparents were set forth; (2) the clarity and $icitp of the parents' and godparents' respongeth@ un-
ambiguous and direct language of the blessingebtptismal water; (4) the interrogative form af tton-
fession of faith indicative of a return to the et form of the Apostles' Creed, and (4) the ciarmation,

in the post-baptismal prayers of the church's balibaptismal regeneration, combined with the gggtion
that baptism marked the start of a process, and f&rticularly fine prayer blessing the home ef ¢hild.

However, this order also had certain limitationkjcl may be summarized as follows,

(1) The Order was convenient for use within Mornamgevening Prayer (or even within Holy Communion)
but it was a little inadequate as a "stand-aloeeVise, let alone one that might serve by itselfresprinci-
pal Sunday service.

(2) The Ministry of the Word was very limited, costing of only three passages (of which two werdao
used on any one occasion). There was no provisiothe use of the Old Testament, nor for the usa of
psalm.

(3) There was no reference to the Old TestametitarBlessing of the Water, and the great themeatém
in the Bible was muted in this rite.

(4) Congregational involvement was very limitedjngeessentially confined to the receiving of thelctch
after the baptism and the Lord's Prayer.

33



34

(5) Only a single set of prayers was provided.

When the Liturgical Advisory Committee presentedptoposals to the General Synod of 1997 it redetoe
"a" Service of Holy Baptism leaving open the pbsiy of a fresh approach drawing on the expereent
use of an experimental order to be presented offotlmving year entitled Baptism 1998 and also taki
into consideration proposals for the Church of Bndls new Prayer Book entitled "Common Worship'e Th
resultant office in the form of "Services of Intt@n" was passed by Synod in 2002, although proxisif a
version for use within Morning and Evening Prayethe Service of the Word was not made until tHe fo
lowing year.

COMMENTARY

In the General Directions for Public Worship (pp7B; *10 states “Holy Baptism is normally administe

at the principal service on a Sunday or holy dagptim should be preceded by appropriate preparatio
Clearly, the practicality of the direction to havaptism at the principal service depends on thebaurof
baptisms, and in large parishes it may be necesiarg time to time, to have a special administnatof
baptism at a time other than that of the main Surséavice. If this is the case it should, as fap@ssible be

a complete service with a congregation. Howeveg, itleal, clearly, is to have baptism when the whole
church is gathered together, and this will normalyon Sunday morning, preferably when the Holy €om
munion is to be celebrated.

It may be seen that the order in its complete forcludes Holy Communion, although directions aneegi
as to how to conclude it if Holy Communion is notfbllow. The service begins (as does the Euchérist
self) with "The Gathering of God's People".

THE GATHERING OF GOD'S PEOPLE

The Greeting

"Grace, mercy and peace" is one of the two standeedtings in the modern form of the eucharist.e'Th
Lord be with you" and the response may be usedadstinder the provision for "other suitable wordXir-
ing the Great Fifty Days from Easter Day to Pensétioe Easter Greeting is used.

The Introduction or Preface

This sets forth, in general terms, the significaot®aptism as a sign and seal of spiritual rebittterna-
tive forms of the Introduction for particular seasoEpiphany-The Baptism of the Lord - Trinity Saggd
Easter Day to the Day of Pentecost; All Saints-de given under "Seasonal Variations and Readiogs"
pp392 to 396. The appropriate seasonal form shoelldsed as appropriate since each one links bapgsm
administered on a particular occasion to varioyzeeis of the mystery of what God has done for us in
Christ. For example, at Easter the thought isdhalying to sin and rising to newness of life inrSh In All
Saints-tide the emphasis is upon the journey ¢ fiai which we have no abiding city for we havemise

of the heavenly Jerusalem where the whole creadidmought to a new birth in the Holy Spirit. At igp-
any, the Baptism of the Lord, and Trinity Sundag #fignificance of our Lord's own Baptism is undesd,
together with the disclosure of the Holy Trinity &hthe Father spoke from heaven, the Spirit descbad

a dove and Jesus was anointed with power fromgm hi

Penitential Kyries

The penitential aspect of our approach to God i dlat of worship is expressed in the form of thegiés
specifically provided although the seasonal Kyoagpp224-236 may be used instead as appropriateet'O
suitable words" may be used, for example the favfrienitence, other than the Kyries, to be founHaty
Communion Two on pp202-03.

It may be noted that a form of absolution immedyaédter the Kyries was omitted by a Synodical athen
ment. As the Kyries are not, strictly speakinggcarifession” (in spite of the words of the introdugtsen-
tence "Let us affirm our trust in God's mercy, @odfess that we need forgiveness") it was consibiere
appropriate to have a form of absolution here engtandard text. However, the Prayer Book is nttedy
consistent about this (cf The order for Confirmati@.383; A Celebration of Wholeness and Healing,
pp461-462).
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Gloria in Excelsisor another suitable hymn of praise.

The Gloria in Excelsis is a normal part of theriy when the Holy Communion is celebrated, although
there is some inconsistency about this in the PrBgek of 2004. The rubric in the modern versiorttod
Eucharist is probably the best guide,

This canticle may be omitted in Advent and Lent andveekdays which are not holy days. Other ver-
sions of this canticle may be used, or when apmtgpanother suitable hymn of praise.

The Collect

Either the Collect of the Day or a Baptismal Cdilgom pages 392-4 is used. If the emphasis iserbap-
tism, a baptismal collect is appropriate, but & g#mphasis (in both collect and readings) is omtrenal
sequence of Sunday readings and prayers then filectCaf the Day is best used. An alternative applo
would be to use both, with the one expressing thedgminant thought coming first. There is a longtdry
in the church of using more than one collect (dnis was the tradition preserved in earlier editiohshe
Book of Common Prayer including that of 1926, alsh &n the Alternative Prayer Book 1984).

As no baptismal collect for general (as distinonirseasonal) use appears here that from the Chtiehg-
land's "Common Worship" may be found appropriate,

Heavenly Father,

by the power of your Holy Spirit

you give to your faithful people new life in the t@aof baptism.
Guide and strengthen us by the same Spirit,

that we who are born again may serve you in faithlave,

and grow into the full stature of your Son, Jeshs<t,

who is alive and reigns with you in the unity oétHoly Spirit,
now and for everAmen.

PROCLAIMING AND RECEIVING THE WORD

The Ministry of the Word

In contrast to the Baptism of Children service hie fAlternative Prayer Book there is provision fofull
Ministry of the Word. The rubric would appear tdleet a further inconsistency in the Book of Common
Prayer 2004 since nowhere else but in Baptism andination are the readings of the day so cleprér
ferred to those appropriate to the occasion. Famgte the readings in marriage, ministry to th&,sand at
funeral services are those suited to the occaaimh,as a result of amendments put forward by thesel of
Bishops, at Ordinations proper readings are giveority although readings of the day may be used. N
guidance is given here about when the use of spakyfinitiatory material is to be used. Althougtuch of
the material is seasonal in character, there amefalr sets of "general” readings provided, wisaggests,

if these are to be used at all, that there musicbasions when it is suitable for them to takeplaee of the
readings of the day. It is clear, however, thatertain days (for example Palm Sunday, Easter Pagte-
cost) the readings of the day have an absoluteityrimecause of their significance. It is statedhie Calen-
dar, p.18. with respect to Principal Holy Days ttthe liturgical provision for the above days mayt e
displaced by any other observance".

The value of the specifically baptismal readingthé they assist in understanding the differec¢ts of the
baptismal mystery as set forth in the Scriptures$ @novide a basis for preaching about it. Howeifdrap-
tisms are very frequent there would be some daoigdisturbance of the sequence of the ordinaryingsd
(from the Revised Common Lectionary and relatetidearies) and in such circumstances these are to b
preferred.

The Sermon

The Sermon should expound either to the readingiseoflay (if these are used) with some indicatibany
possible connection with baptism (for example om Birst Sunday after the Epiphany the subtitleTise'
Baptism of Christ" and the readings relate to thissome aspect of the baptismal mystery as ginehe
baptismal readings (if these are used insteade Mdd Baptism One [the Notes apply to both theitienal

35



36

and modern rites of initiation] states “The Ministd every parish shall teach the people the megpoin
Baptism...”

THE PRESENTATION

It is questionable whether this (and The Decisidnclv follows it) should be headed as a major subdia
of the rite. It might have been better to haveciwktd the Church of England in having a Liturgy loé t
Word leading to a Liturgy of Baptism, with the Reatation of the Candidates, the Decision, the 8mni
with the Cross, the Prayer over the Water, thed®sbn of Faith, the Baptism etc. having subheading

The rubric requires the presiding minister (normallbishop or priest) to invite the candidates tredr
sponsors to stand in view of the congregation. Ty best be done at the front of the Church. Ratig
the decision there may be a hymn and priest angbtboncerned may then process to the baptistegy. Th
absence of "naming" except in the (limited) sehse the sponsors mention the name of the persantipist
order out of kilter with both the traditional arttetrevised versions of the Church Catechism, antirsay
be helpful to say "Name this child" in the casanofinfant and then proceed "We welcome ... who coime
be baptized. | invite his/her sponsors to preséntiter now", leading to the answéwWe present ... to be
baptized." Although baptism is more than a "namiogfemony yet there is considerable significancéén
person being "named" for the first time specifigatl a Christian context, so that their "forenarhetomes
their "Christian" name - the name they will be kmotliem by in the fellowship of Christ's Church, tiaame
which, in a manner of speaking, Christ himself kadtnem by.

It is preferable for the candidate (an infant woll,course be carried), and sponsors to stand ddfier priest
at the crossing or before the sanctuary and nafiant pew.

The Decision

The rubric "At this point testimony may be given daye or more of the candidates” indicates thatragpe
or persons who is able to speak for themselvesgivaya brief account of their coming to faith. Thisould
not be excessively long or involved. It should hetthought of as necessarily tied to any particiden of
churchmanship since we should all be able to gik@aaon for the faith that is in us. On the otteardit is
important not to put the person or persons undessure to do something which may not be part af the
ecclesial culture and which might be difficult ®@meone who is either nervous or inarticulate.

The signing with the cross

This signing (which is not confined to baptismhpis indication of not being ashamed (or afraid)daofess
the faith of Christ crucified. If blessed oil isags the priest dips his or her thumb it beforeitrgthe sign
of the cross on the forehead of the person beiptjzeal and saying the words.

The signing here is treated as a preliminary tcattteof baptism (it forms no part of the act of tsp itself
and is in no way necessary to the validity of tbf,dut may also, as in the traditional rite (adit was in
the baptismal liturgy in the Alternative Prayer Bdtake place after the baptism.

A rubric to the effect that the priest might invgarents, godparents and sponsors to sign thedzsa()
with the cross was deleted by an amendment of Symaddemains meaningful where desired as an unoffi
cial ceremony.

The Baptism

If the presiding minister and the candidates ateah@ady at the font they now proceed to the lstgty.
Water is poured into the font. This is approprigdbne from a baptismal ewer, and there should &ig-a
nificant amount of water. The abundance of watesyisbolic of the abundance of new life which thaewa
represents.

The prayer over the water corresponds to the eistitaprayer at holy communion, although the waser
not normally retained but is poured away after laptism takes place. However, one may accommodate
particular requests such as that from families Whee brought back water from the Holy Land and wish
their children to be baptized in Jordan water which case the water, or as much of it as possiblegpt.
There is a tradition in the Church of consecratwager for the whole year's baptisms, but no proviss
made for this in the current order.
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After the opening versicles and responses twordtere forms of the blessing/sanctification of theptis-

mal water are provided. The first, of Australiamy@nance, is interactive in character, involving whole
congregation. The second is a tightly-knit prayem the American Episcopal Church in three parnglgsa
dealing with the theme of water in the Bible, tigngicance of the water of baptism and the saetifon

of the water so that those who are baptized inay roe cleansed from sin and born again. The rather
stronger word "sanctify” (rather than "bless" athi@ Alternative Prayer Book) is used in both thiesms.

It is interesting to note that the American Pragaused great controversy when the baptismal ritebeing
prepared for the Alternative Prayer Book, so muzlihat agreement could not be reached at Synodt and
was found necessary to go back to the 1969 ritehierBaptism of Children. The adult baptism service
which followed in Alternative Occasional Servicasli993 conformed to the general line of approacdwH
ever, as pointed out at the time, by using onlygbeond part of this prayer the wording from "wartk
you, Father, for the water of baptism" was deprigéds essential biblical context and explanaton this
may have given rise to some of the misunderstasdimat then occurred. As it stands it is thorougtlsp-
tural and constitutes a fine expression of thessaental teaching of the Church of Ireland (as efAmeri-
can Episcopal Church).

This is followed by a profession of faith in whigtterrogative (as in the Alternative Prayer Boolptism)
and affirmative aspects are combined. The entirgEgation is addressed (not just the candidatds an
sponsors) and responds in the standard form dAplostles' Creed as found in Rite Two services.

The emphasis on congregational participation ia the underlines the status of those present aship

pers rather than spectators; and it is essentaltliey be encouraged to say the responses cleatlynean-
ingfully. As far as possible what is done shoutdvisible to the whole congregation, the presemntabeing
performed at the front of the nave (with the peaglnding immediately before the priest, and naha
pews), and, at the act of baptism, with the prsésding in the baptistery so as not to block tlkee\of the

baptismal action, the concluding part of the ritewhich the child is received, being performedirig the
people, whether at the front of the church or athihptistery. As the layout of churches varies sohit is

difficult to be prescriptive, but if the baptismtleought of as involving the whole congregation,ahdough
them, the entire people of God and the liturgyrideced accordingly that will help bring out the porate
aspect of the baptismal rite.

One may regret that the fully interrogative formhigh recalled the origins of the Apostles’ Creedhia
baptismal questioning has not been preserved,veasiin the baptismal rites in tAdternative Prayer Book
andAlternative Occasional Servicell also seems a pity that the word "confess" ¢ivhiecalled "confes-
sions" of faith such as those of St. Patrick andA8gustine and also the role of "confessors" - wikked
their lives for Christ) has disappeared and beplaced by the rather less historically significgmbfess"”.

The act of baptism is by "dipping" (which in pript includes immersion) or by pouring, but tgt"sprin-
kling" as this tends to trivialize the sacramertie Wwater is appropriately poured using a baptisista!l".
Although a single affusion is valid, it is more appriate to pour three times since the baptisrmighe
name of the three Persons of the Holy Trinity.

If the signing has not already been performed dase here. Traditionally it was a preliminary be fact of
baptism and so formed a preparatory part of tlee However, in the traditional BCP rite it came igdi
ately after the baptism. Symbolically it is a reden of the importance of professing faith in Chasici-
fied. However, in popular thought it was sometima@stakenly imagined to be part of the essence pf ba
tism, a tendency perhaps encouraged by such hysn?@7a(in the 1960 hymnal) which began,

In token that thou shall not fear
Christ crucified to own,

we print the cross upon thy brow,
and mark thee his alone.

The priest makes the sign of the cross with hisnthuAs mentioned above it is appropriate, if oiliged,
for him to dip his thumb in the chrism before makthe sign of the cross.
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The priest and those who have been baptized masnra the font, either before the signing, or befthe
reception. If it is decided to give a lighted candl this point it is probably better to do thengig and this
together.

The reception is a corporate act of the congregatial this is best performed in front of the Chufaxting
the people. There is considerable significancééntérms used in the welcoming of the newly bagtas a
"member” (limb) of the "body of Christ" (the Chujclas a child (indicating the unique relationshigweery
believer to God) of the one heavenly Father, andramheritor (not merely an heir, but one "who bgs
virtue of baptism in some already received theidwece) of the "kingdom of God" - the subject afich of
Our Lord's teaching especially in the parables.

If Holy Communion does not follow the service conks with the Prayers of the People ending with the
Lord's Prayer and the Dismissal. It may be noted tire use of the Prayers is not prohibited wherncthm-
munion is celebrated, and as in the APB rite it wayl be desirable to use the first set, beginnif@ther

we thank you that....has now been born again oémaatid the Holy Spirit". This prayer is theologlgadig-
nificant in its emphatic assertion of baptismalemregration (as in the traditional rite). It is imfzont to stress
that making the use of this prayer optional dogsmake the doctrine it embodies optional. The isido of

the prayer indicates that this is and will continoide church teaching. The sentence referriragpidirma-

tion in the future should only be omitted if thexsee is to include confirmation.

It is highly desirable that the baptismal liturdyosild reach its climax in holy communion, and iagpro-
priate that the whole congregation should commueicammunion should not be limited to the immealiat
family as all the people are, in principle, theseparticipants. In the case of an adult who hasbjesn bap-
tized he or she should be given communion immelgiaiter the clergy receive. In the case of a cltilid
appropriate for the parents to bring the child apef blessing when they themselves make their carronu

The Holy Communion follows the customary order,ngsone of the eucharistic prayers provided in the
book. Propers include the words used at the Pé&leedle the body of Christ...", and in the caseneffirst
eucharistic prayer, the proper preface,

Because by water and the Holy Spirit

you have made us a holy people in Jesus Chridtarar,
raised us to new life in him

and renewed in us the image of your glory.

If it is desired to have a seasonal addition ingbeond eucharistic prayer it would be possibleniit the
word "because" and insert "By water and the HolyiSg" after "called to serve you for ever." PesPref-
aces are not used with the third eucharistic prayer

There is also a specific Prayer after Communiatioalgh the appropriate seasonal Post-Communion may
be used.

The Dismissal consists of the Blessing, an optigaaisage on the theme of light (at which a ligltizadle
may be given to each of the newly baptized) folldwg "Go in peace..." and the appropriate response.

The blessing may be seasonal (for example thatefe), or another suitable blessing (a solemnidrapt
blessing would be particularly appropriate) or thiathe Transfiguration,

The God of all grace,

who called you to his eternal glory in Christ Jesus

establish, strengthen, and settle you in the faith.
Giving the light after the blessing will involvetleer bringing the newly-baptized (and in the casa child,
its sponsors) forward or bringing the light to thdiris intended as a significant piece of symbuligs the
one who has just been baptized is going forth @oal's world "walking in the light". However, someyn
prefer to link the symbolism more closely to thé afcbaptism by having it and the signing immediatd-
ter the person is baptized.
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The Prayers that may be used at the Prayers d?¢bple have already been referred to above. Apanrt f
the two prayers that come from the Alternative Breook, there is also a prayer for all who aretized
into Christ, a prayer at the baptism of a childj arprayer for godparents.

3:2 Holy Baptism in the context of Morning or Evenng Prayer or a Service of the Word.

In the course of preparing legislation for the Gah&ynod it became apparent that some specialgoov
would have to be made for the administration ofyH®&ptism in the context of Morning or Evening Reay
or A Service of the Word. The opportunity was take restore from the Order for the Baptism of @tgh
in theAlternative Prayer Book1984) the following optional addition to the Rre¢/Introduction:

Holy Baptism is administered to infants

on the understanding that they will be broughtruthie fellowship of
Christ’'s Church;

that they will be taught the Christian faith;

and that, when they have publicly confessed tliik,fa

they will be confirmed by the bishop and admittedhte Holy Communion.

This valuable reminder of the basis on which tharch baptizes infants is also suitable for use i
“parent” rite on pp357f.

The rubric regulating the use of Holy Baptism infMiog or Evening Prayer states:

When Holy Baptism takes place during Morning or ling Prayer, the sermon follows the Third
Canticle, and the Baptismal Rite follows the sermidme rest of Morning or Evening Prayer is omit-
ted.

This yields the following structure (hymns insergedappropriate):
MORNING OR EVENING PRAYER

The Gathering of God'’s People

Greeting
Sentences of Scripture
[Preface — better omitted]
Confession
Absolution

Proclaiming and Receiving the Word

Versicles and Responses
First Canticle
First Reading
Psalm
Second Reading
Second Canticle
Third Reading
Third Canticle
Sermon
HOLY BAPTISM
Baptismal Preface (with optional addition)
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The Presentation

The Decision

The Baptism

Prayers of the People
Going out as God's People.

If this is found excessively lengthy one possipilitould be to omit the Second Canticle and to hiree
Second and Third Readings one after another.

If there are likely to be people present who arefammiliar with the Prayer Book there is much todaed for
printing out the combined order of service in bebkbrm.

No guidance is given for combining Holy Baptismtwa Service of the Word. The following is a possibl
order:

Greeting
Scripture Sentence(s)
[Hymn]
Baptismal Preface
Penitence (in the form of Penitential Kyries)
The Collect
Canticle (for example, Venite or Jubilate)
Scripture Readings:
Old Testament (or Epistle)
Psalm
Gospel
Canticle
Sermon/Address
[Hymn]
The Presentation
The Decision
[Hymn]
The Baptism
Prayers
Lord’s Prayer
[Hymn]
Concluding Prayer
Blessing.

Printing the service out in full will, as with Marmg and Evening Prayer make it much easier to follor
those who are strangers to the liturgies of theathand even, perhaps, for regular worshippers.
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3:3 Receiving into the Congregation of those privaly baptized.

The purpose of this is not to encourage baptispeople's homes but rather to provide for the puieleep-
tion of those baptized in emergency.

The initial rubric emphasizes the importance ofrdmg in the parish register such emergency bagstis
Considerable problems arose in the past where Isajgtisms were not recorded, even pension rightggbei
affected.

In the case of a person approaching confirmatiotieiir baptism was not recorded they would haveeo
re-baptized, although this could be done in a dandil form, and a similar consideration would apiu
someone seeking to be ordained.

The order of reception consists of everything hetdanctification of water and the act of baptitaali.

No form appears for the administration of the réicepwithin the context of Morning or Evening Praye
the Service of the Word; but it would appear tocbaesonant with the principles underlying this orétar
similar adjustments to be made.

This order consists of,
The Gathering of God's People
The Collect
Proclaiming and Receiving God's Word (the Minigifythe Word)
The Presentation (including the Decision)
The Thanksgiving (but without the baptismal water)
The Profession of Faith
The Signing if not already performed
The Reception
The Peace

If Holy Communion does not follow the service conis with The Prayers of the People, ending with
the Lord's Prayer and the Dismissal.

Otherwise Holy Communion continues with
Celebrating at the Lord's Table
Going out as God's People.

3:4 Confirmation

The sacramental rite of Confirmation begins with&TGathering of God's People", comprising the Greet
ing, a Preface, Penitential Sentences followedheyAbsolution, the Gloria in Excelsis (optionalpdathe
Collect.

With regard to the Preface, this is said by thédgisonly (in contrast to the order for ConfirmatiorAlter-
native Occasional Services). The reason for thesnseto be that there is a reference, in the fiessqn, to
what the bishop will do.

The two aspects of Confirmation are given equagtvein that,

At the heart of this Confirmation service are twstidct, yet related, acts of confirming. First ttendi-
dates will profess their faith in Christ, confirrgitheir desire to serve God throughout their litegurn
to Christ and to renounce all evil.

Then, as bishop, | will lay my hand on them, praytinat God's Spirit will confirm, strengthen anddgu
them as they strive, each day of their lives,ue lip to the solemn commitment they will make today
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The role of the congregation is emphasized asaitsis in the rite of Baptism.

It is our privilege and joy as the people of Godh&ar the candidates' response to God's call arel to
new our own baptismal commitment to our Lord JeShsst. It will be our responsibility to encourage
the newly confirmed in their discipleship, so ttia Christian family may be built up, recognizirtg t
diverse gifts of all its members.

The rite is personalized by prayer for each ofddedidates by name.

As the Penitential Kyries are not a confessios inappropriate for them to be followed by the Abson,
and this should, if possible, be avoided. It maynb&ed that the eucharist avoids such a construclibe
Penitential Kyries may be in the general form ulserk or, if appropriate seasonal forms may be used,
example those for Easter, Pentecost.

The Gloria was omitted from the AOS confirmationggumably to keep the length of the service tor@-mi
mum. However, it is appropriate that it be printlan option, and there is the alternative of sother
hymn of praise. Neither the Gloria nor an alteneatiymn are obligatory.

The Collect may be of the Day, or a seasonal Cio(feem among the selection appointed for baptismn),
the general Collect provided.

The second part of the rite is the "Proclaiming &wteiving the Word". It is not clear why the reays
from the Old and New Testaments should normalla®@ppointed in the Lectionary as there is a need f
readings with a bearing upon Christian initiatiorbe read and preached upon on the occasion ofr@aaf
tion. However, readings, both General and Seasetating to Christian Initiation are provided on9g3of
the Prayer Book, most of them more obviously relatebaptism, but there are two sets specificaltycbn-
firmation services. However, a much broader sadactias included in the 1987 Confirmation Serviege(l
incorporated into Alternative Occasional Servic893).

It is appropriate to have at least two readings {itst either from the Old Testament or an Epistel the
second, which is obligatory, the Gospel). The Seris normally preached by the bishop.

As in the rite of Baptism, silence may follow thermon. Alternatively, there could be periods oéisde
after the readings. It is desirable in principleatow pauses at appropriate points for quiet oifbe; and in
spite of rubrical permission in the APB and relatiéels this was, up to the time of publication loé Book
of Common Prayer 2004 only rarely availed of. Therapriate use of silence is something which resguir
self-discipline on the part of the clergy and tinagnof the laity. It is important for the officiai clergy to be
completely still during periods of silence and thexr much to be said for them to sit at such times.

[The appropriate posture when seated is to sitghpmvith the legs together (not crossed) and thedéa
palm down on the legs above the knees.]

The Presentation

This corresponds to the presentation at baptisme Hescribed as a presentation “to the congredation
However, it is also a presentation to the bisheg@mfirmation, and the choreography should be sigcto
indicate these two aspects. In practice all idnegolve is a standing up in front of the congitemaby the
candidates who should face the bishop.

A rubric indicates that where appropriate the cdatdis are presented by their godparents or sponsors
However, care needs to be taken lest some canslifie“left out” because their godparents or spons
are not able to be present. An alternative woelddp the rector and churchwardens, standing initalde
place, to present the candidates, or the rectootreds who have assisted in preparing the caredigat the
rector alone (in which case the answer would bdo”). The bishop’s question and the answer that goes
with it is optional; and where it is not used thegentation consists of the candidates standingither in
their pews or (preferably) if the numbers are aogé and there is room to do so, before the chateg!

The question to the clergy who have been respan§ibblpastoral care of the candidates is framezbteer
not only their work of preparation of the candidateut that of any lay assistants and indeed of &und
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School teachers and others who have been invoined shildhood, hence the careful wordingpélieve
they have”

Testimony is appropriate only in the case of adaoitverts to the Christian faith, and needs to beiplined
in both length and content. In no way should thisrehadow the sermon already preached by the biwhop
the sacramental act which follows.

The Decision

The words of the Decision are identical to thoseduat baptism and conclude similarly with a congreg
tional affirmation of support.

As the general Synod has authorized a simplifiechfof the Decision (in the order for Baptism in tt@n-
text of Morning or Evening Prayer or the servicelled Word) it would seem possible to permit thigha
context of the Confirmation (which ratifies thatdi&on), in the (modified) form,

In baptism, God calls us from darkness into hiswaléous light. To follow Christ means dying
to sin and rising to new life with him.

Therefore | ask,
Do you turn to Christ?
| do.
Do you then renounce the devil and all his works?
| do, by God'’s help.
Will you obey and serve Christ?
I will, by God's help.
Profession of Faith

The rubric directs the bishop to ask “Do you (eieve and accept the Christian faith into whiclu yare

baptized?” The inclusion of the Christian namehé point emphasizes the personal nature of therabm
ment that is being made. Personal names are usieatpoints in the rite: within the Preface et Profes-
sion of Faith, and at the laying on of hands withyer.

The profession of faith, as in the rite of baptissambines the interrogative and declaratory usethef
Creed and involves the whole congregation as veetha candidates for confirmation.

The bishop and candidates are directed to “gathiettie place of confirmation. Much depends upongiie
ography of the particular church, but if there ishancel step, this is the normal place for theiadtnation
of confirmation. If the confirmation is to be adnsitered, seated, a chair should be put out fobibteop. If
the bishop is to stand, then one option is forldlyeng on of hands to take place at the sanctushand for
the bishop to move along the row, as at holy comarmun

Following the versicles and responses, the confiongrayer is said by the bishop. This is iderttoathe
prayer used in the 1987 Order of Service. It ishaps, regrettable, that the reference to “feathensense
of “holy fear” has been watered down to “the spmfiteverence”. One may compare this with the trawil
order on p354.

As in the 1987 Order, the words used to accomplamyatying on of hands begin with “Confirm”, apprspr
ate at a “Confirmation” service, rather than theditional “Defend”. The individual “Amen” indicatate
assent of the candidate to the prayer.

The post-confirmation prayer (identical to thattlhe 1987 Order) echoes the thought of that in thdit
tional rite. The “example of the apostles” woulgagr to refer to the events of Acts 8:14-17 and A& 1-
7 which were once thought to refer to confirmatiart more probably indicate particular ministriesum-

typical circumstances. However Hebrews 6:1-2 seentsclude the laying on of hands as one of theada
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teristic practices of initiation, suggesting a etimore widespread use. In any event there islglpagce-
dent here for the laying on of hands with prayea aseans of communicating a spiritual gift.

Commission

In the 1987 Order (which was later incorporated iAtternative Occasional Services 1993) a questias
added to the Renewal of Baptismal Vows,

Will you then seek God’s help to keep this faith

through prayer, the reading of the Scriptures

and regular sharing in the Holy Communion?
A similar concept underlies the first of four quess relating to the putting into practice of tlagh person-
ally professed in this rite. The wording is fromt&@:42

Those who are baptized are called to worship anek<god.
Will you continue in the apostles’ teaching andoekhip,
in the breaking of the bread, and in the prayers?

The "breaking of bread" is a reference to tablvedhip and is generally taken to indicate paragign in
the Lord's Supper.

The next paragraph insists on the necessity ofraang to resist evil (it is not just a once-fot-att) and of
repenting whenever one falls into sin as all pedpleThe word "repent” in New Testament use inciutie
idea of "change of mind", "change of attitude", \hin the Old Testament the thought is that of itugn
around and facing in a different direction.

Will you persevere in resisting evil,
and whenever you fall into sin, repent and retorthe Lord?
The obligation to pass on the Good News is thessséd,

Will you proclaim by word and example
the good news of God in Christ?
Since service of others in love is of the esseffitkeeoChristian life, a further commitment is reapai,

Will you seek and serve Christ in all people,
loving your neighbour as yourself?

The response to each of these questiong/igh“the help of God, | will”.
The Peace
The Peace follows, with the following (optionalpper,

God has made us one in Christ.

He has set his seal upon us

and, as a pledge of what is to come,

has given the Spirit to dwell in our hearts.

It is directed that if holy communion does not éoVl the service continues with suitable prayers,irend
with the Lord’s Prayer and the Dismissal. Suitgimayers include those in the (now disused) 198¢rord
(slightly adapted),

Heavenly Father,

whose blessed Son was revealed

that he might destroy the works of the devil

and make us the children of God

and heirs of eternal life:

Grant that we, having this hope,

may purify ourselves even as he is pure,

that when he shall appear in power and great glory
we may be made like him
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in his eternal and glorious kingdom;
where he is alive and reigns with you and the FBpyrit,
one God, now and for evekmen.

Almighty Father,

we thank you for our fellowship

in the household of faith

with all who have been baptized in your name.
Keep us faithful to our baptism,

and so make us ready for that day

when the whole creation shall be made perfect
in your Son our Saviour Jesus Chrismen.
Almighty God,

grant that we may use the gifts of the Holy Spirit
to bear witness to Christ

by lives built on faith and love.

Make us ready to live by his Gospel

and eager to do his will,

that we may share with all your Church

in the joys of eternal life;

through Jesus Christ our LorAimen.

Lord, make us instruments of your peace.
Where there is hatred let us sow love;

where there is injury let there be pardon;

where there is doubt, faith;

where there is despair, hope;

where there is darkness, light;

where there is sadness, joy.

O Divine Master, grant that we may not so much
seek to be consoled as to console,

to be understood as to understand,

to be loved as to live.

For it is in giving that we receive,

it is in pardoning that we are pardoned,

and it is in dying that we are born to eternal. ldenen.

3:5 Holy Baptism, Confirmation and Holy Communion

A culmination of a long process of revision of sitef initiation was reached through the inclusiorilter-
native Occasional Services 1993 of an order edtitiBaptism, Confirmation and First Communion obfslke
able to answer for themselves”. Although it wagized that the opportunities for having a fulinfioof a
liturgy of initiation presided over by the bishopwd be rare it was thought that this representkithé of
norm. Earlier proposals for Christian Initiatioroduced by the Liturgical Advisory Committee in 19&1d
incorporating such an order were not successfulréasons to do with the wording of the prayer dwer
water) and the result was that thkkernative Prayer Boolkf 1984 included only a service for the Baptism
of Children, even Confirmation not appearing untias issued as a “separate” in 1987. The AOSipi@v
consolidated what had already been provided andrad beyond it in the provision of a comprehensive
rite of adult initiation. However, a fresh approaesulted in trial forms, entitled “Holy Baptismii 1998
and ultimately the provision made in tAdternative Prayer Boolkand inAlternative Occasional Services
was completely superseded by the set of rites itiftion in the 2004 edition of the Book of Common
Prayer under the heading “Christian Initiation Tw&pace was at a premium, the Liturgical Advisory
Committee being determined not to copy the Chufdngland in its multitude of large heavy booksd @n
may be that it was for this reason that in the 2Byer Book the rite entitled “Holy Baptism, Confation
and Holy Communion” appears only as the structdir@ gervice and is not printed out in full. Prodgcia
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complete text for a particular occasion would netbdifficult task, but the danger is that the sanswvhich
this order represents a liturgical and theologieaim may not be fully recognized. The value of tite is
that it integrates what otherwise can so easilylmrthree separate “services” of initiation - bspti con-
firmation and holy communion of the newly-confirmedeparated in time and place. In the early Church
for example in the liturgy attributed to St Hipptlg in the third century, the bishop presided dtitbagh
“confirmation” did not exist as a separate riteay@r with the laying on of hands by the bishop tptdce
between the act of baptism and the celebratio@fhioly communion in which the newly-baptized took
place. In the case of adult converts to the Chnsteligion who are unbaptized there is much tedd for
having in each diocese the use of this order whidlhenable them to be baptized, confirmed, and iéteih

to the holy communion at the one and same timallidat Easter which from ancient times was thegi
pal time when people were admitted into the felloywf Christ’s church.

All of the ingredients of this rite, under the hgays, The Gathering of God’s People, Proclaimind Be-
ceiving the Word, The Presentation, The Baptismfibmation, Celebrating at the Lord’s Table, andrgo
Out as God's People, have been dealt with sepgratebve. What may, reasonably, be said, is tleaftty
integrated rite may be considered greater tharisin@ of its parts” and that this is what the Chuoétihe
third and fourth centuries A.D. would have meant‘lbgptism” as one can see in expositions by sugh si
nificant figures as St Cyril of Jerusalem (in thasB and St Ambrose (in the West). There are, hewev
some difficult issues. The Inter-Anglican Liturgicdonsultation committed itself to the view thattsa-
mental initiation is complete in baptism” and atfged to reduce confirmation to a pastoral rite. But
clearly has some if not all of the attributes @la@rament, and is termed in the Revised Catechienobthe
“sacramental ministries of grace”. Given its relaship with baptism and its liturgical charactersitnot
clear that it is helpful to deny its sacramentadi%yen if it is not, in an absolute sense, necedsaitye proc-
ess of becoming a Christian. There is New Testarmperdedent for the laying on of hands with prayer i
connection with initiation even if the clearest exdes (in Acts 8 and Acts 19) may refer to paracwdnd
special circumstances (the failure of the Samar@aristians to exhibit any manifestation of therBpit
their baptism and the ignorance of those who haeived only the baptism of John of the role of 8parit

in initiation). Another important, and at the tirméwriting unresolved issue is the admission ofsthdap-
tized in infancy to holy communion on the basishafir baptism. This is discussed in the next sactio

This is essentially the bishop’s liturgy and sar¢his a rubric which specifically spells out thia¢ tstructure
of the service may be adapted at the bishop’setiser to meet particular circumstances.

[For the Church of England’s version of a similarsce see “The Eucharist with Baptism and Confima
tion together with Affirmation of Baptismal Faitim@ Reception into the Communion of the Church af-En
land”, in Common Worship, Initiation Servic&hurch House Publishing 1998]

Note on the relationship between Confirmation and Amission to Holy Communion

The adult baptism service, as noted above, edtaslia norm for adult converts of baptism, confirorgt
and first communion together forming an integradad single act of Christian initiation. In the ca$ehil-
dren the question has increasingly come to the Wdrether or not confirmation should continue to be
treated as a necessary precondition for admissi@ernmunion. Developments in this regard in otteetg
of the Anglican Communion have been carefully doentad by Ruth Meyers Ed., @hildren at the Table

- The Communion of all the Baptized in AnglicaniBmday The Church Hymnal Corporation, New York,
1995. Other relevant studies are David Holetofgnt Communion - Then and No@rove Liturgical Study
no 27, Grove Books, 1981; C.O. Buchanan, Bdrturing Children in CommuniqrGrove Liturgical Study
No 44, Grove Books 1985 (including the findingsttoé first Inter-Anglican Liturgical Consultation hi-
dren and Communion” held in Boston 1985); and Da¥adeton Ed;Christian Initiation in the Anglican
Communion: The Toronto Statement "Walk in Newnédsfey', the Findings of the Fourth International
Anglican Liturgical Consultation, Toronto 199Ihe Truth Shall Make You Frethe Lambeth Conference
1988, Resolution 69 of the Conference "Admissio&tmmunion”;Mission in a Broken World - Report of
ACC-8 The Anglican Consultation Council, 1990, Resalnt8. In 1991 the General Synod passed a resolu-
tion, as follows:-
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That the Synod, in response to Resolution No. B@E-8, appoint a Select Committee to consider lie®t
logical. and pastoral issues involved in the adimissf those baptized but unconfirmed to Holy Commu
ion...

The Select Committee continued to meet until 1998wmas unable to reach agreement on the issuetand i
did not prove possible to produce a resolution twatid command the support of the General Synod. Th
issue remains unresolved at the time of writing.

3:6 The Renewal of Baptismal Vows

A form for the Renewal of Baptismal Vows appearshie@a 2004 Prayer Book on pp398-401, and this order
is essentially an adaptation of the earlier ritaltow for subsequent changes in the baptismateffi

According to the Notes this is a form which mayused at Easter, Pentecost, the Baptism of the loord,
Ash Wednesday, at the close of a mission or onrcthgable occasions. Since Easter was historich#y
occasion of baptisms, this order is particularlprapriate on Easter Eve and during the Easter &egise
great "Fifty Days"). The beginning of the seculavwYear would be another suitable time; and inoa
der that could be used with individuals who haveedo make a decision of faith or who have returteed
faith. If those concerned have already been baptarel confirmed the Renewal of Vows (which is not a
once-for-all ceremony and can be performed at ang)tmay be helpful in giving the newfound faithr-fo
mal expression.

The Notes also state that the renewal of baptismak may be made at Morning or Evening Prayertor a
Holy Communion after the sermon, and the creed bepmitted (because there are creedal forms within
the rite). The prayers of intercession and of gewé may be omitted. This means that in the HolgnCo
munion service this rite follows the sermon and ialmtely after it there is the Peace. At Mornind=oe-
ning Prayer it takes the place of the Occasiorayés.

The Preface to the rite follows one of two altenres, the priority given to that used At Easterigating the
particular connection with the thought of new ate In Christ crucified and risen. The second fofor
use on other occasions links in a more generalwitythe biblical concept of having died with Chrénd
being buried with him, so that we might rise witmho a new life within the family of the Church.

The First Form

The first form of the rite follows the wording dig Decision in the baptismal rite. There is no noenof
the permitted alternative (to be found in the fasfrHoly Baptism in the context of Morning or Evegin
Prayer or the Service of the Word), from the Dexisin the Alternative Prayer Book; but there seems
reason why, if this is preferred, it may not bedusehe use of the Creed follows that in the bapdisrite
combining elements of interrogation and affirmation

The Second Form

The second form of the rite includes a simplifiedeclal interrogation not actually used in the atitieol
rites of baptism but permitted with the Servicehe Word.

The service continues with further questions arglvans from the rite of Confirmation (p.389) to dahw
the continuance of the Christian life, beginninghwa quotation from the Acts of the Apostles, bedig to
be a summary of the apostolic way of life.

Will you continue in the apostles' teaching antbieship,
in the breaking of bread, and in the prayers?

The "breaking of bread" is a reference to table¥ethip and is generally taken to indicate partign in
the Lord's Supper.

The next paragraph insists on the necessity ofraging to resist evil (it is not just a once-fot-att) and of
repenting whenever one falls into sin as all pedpleThe word "repent” in New Testament use incutie
idea of "change of mind", "change of attitude", \hin the Old Testament the thought is that of itugn
around and facing in a different direction.
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Will you persevere in resisting evil,
and, whenever you fall into sin, repent and retarthe Lord?

The obligation to pass on the Good News is thessséd,

Will you proclaim by word and example
the good news of God in Christ?

Since service of others in love is of the esseffi¢tkeoChristian life, a
further commitment is required,

Will you seek and serve Christ in all people,

loving your neighbour as yourself?

Finally, and of great contemporary relevance, askadgement of the lordship of Christ over all tleeth is
affirmed by those renewing their vows,

Will you acknowledge Christ's authority over hunsaciety,
by prayer for the world and its leaders,
by defending the weak, and by seeking peace atidg@s

The response to each of these questiorWiik the help of God, | will.
The order concludes with a collect and the words,

May Christ dwell in your hearts through faith,
that you may be rooted and grounded in love
and bring for the fruits of the Spirdhmen.
It would be appropriate to leave out the "Amen" andclude with the blessing,
And the blessing of God Almighty...

3:7 Thanksgiving after the birth of a child
Thanksgiving after adoption.

This order is intended as a replacement for therePing of Women (see above, under Christian Indtrat
One). The emphasis is on the thanksgiving of batlemqts for the safety of the mother in giving bidhthe
child and for the life of the new-born baby. A dmgrder is provided for birth and adoption buthastuit-
able variation, the prayer “after the birth” givittganks “for the life of this child, for a safe delry, and for
the privilege of parenthood” and that “after adoptibeing “for the life of this child, for his/hexdoption
into our family, and for the privilege of parentli3oWhen used after the birth of a child it is desshmost
appropriate to be held in hospital or in the hoifitee rubric emphasizes that it is in no way a stldstifor
the sacrament of baptism, indicating that no suppdreing given to the concept of having a “thamisg”
service after birth and postponing or even ignoattggether the sacrament of the new birth. Tiaakbk-
giving after adoption may be used in the homejfdhe child has already been baptized, the suggest
made that it provides an opportunity for receiviign or her into the life of the parish and may lsediat
Holy Communion or at Morning or Evening Prayermitist not be used before the official Adoption Order
has been made.

The prayer of thanksgiving (said by both parerddpllowed by a prayer in which the minister asksd®o
bless the parents that they may cherish their @nidl be wise and understanding to Halp ashe grows.
Suitable psalm verses are followed by suggestetimgs and a choice of prayers. If the child hashesn
baptized the prayer is made, “that in faithmay be received by baptism into the family of {t@&urch and
become an inheritor of (the) kingdom”. The Lor&myer is followed by scriptural verses from St &isk
Gospel (the Magnificat) and Revelation, and th&iserconcludes with a blessing.

In many cases the prayers that are offered in tispital ward are informal and it may not be pradtio
have an actual order of service. However, thisisergrovides resources that might be drawn upon @ve
an informal ministration. A prayer for the baptidrearvice (p.369) which may also be found suitagle

Almighty God,
bless the home of th&hild
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and give such grace and wisdom to all who havedhe ofhim,
that by their word and good example

they may teachim to know and love you;

through Jesus Christ our Loimen.

[4]: Directions and Notes relation to Christian Initiation.

The liturgical canonselating to Christian Initiation in the Church eéland are dealt with above at the be-
ginning of Part Two. There are also three placethén2004 edition of the Book of Common Prayer wher
directions about baptism are given: the Generaddions for Public Worship (pp75-6), the Noteshat ¢nd

of Holy Baptism One (p352) and the Notes at thet @nhHoly Baptism Two (p.368). Reference is made to
these in the text but, for the sake of convenietiag,; are collated here with some explanatory contsne

General Directions for Public Worship 10,

Holy Baptism is normally administered at the prpatiservice on a Sunday or holy day. Baptism
should be preceded by appropriate preparation.

This emphasizes the significance of Baptism asajritbe two sacraments that Christ has ordainedsn h
Church (Church Catechism p.769) described as “gdlgemecessary to salvatiorthe other being Holy
Communion or the “Supper of the Lord” (ibid). Itessentially a public act of admission to fellovgsbf the
Church rather than a simply private and personaheand so is fittingly administered at the priatiper-
vice of the day, be this Morning or Evening Prayd¢oly Communion, or Service of the Word. Holy Bap-
tism Two provides explicitly for it to take place conjunction with (and in the context of) a cellon of
the Holy Communion.

“Preparation for baptism” recalls the ancient chtenenate in which, in the early church, a prolonged

riod of instruction (which included prayer and exiems) preceded admission to the Church through bap
tism, characteristically performed in a ceremongnotencing on Easter Eve and concluding on Easter Day
and incorporating what we would call Holy BaptisGgnfirmation and Holy Communion (see p397 for this
pattern in the Prayer Book). Preparing people &ptism (personally, in the case of adults, theiepts and
godparents in the case of infants) is a signifiaspgect of the pastoral/liturgical work of a persornoly
orders.

Holy Baptism One, Notes p.352 [Notes 1-4 and 6 are applicable to baptisngeneral, whether Rite One
or Rite Two. No 5 has a particular applicabilityHoly Baptism One]

1. The Minister of every parish shall teach the pedpke meaning of Baptism and the responsibilities of
those who bring children to be baptized.

This covers a rather wider area than the referentiee General Directions (above) to preparatianbfap-
tism since it relates to a general understandinthefsignificance of baptism among all the memioéra
congregation. One of the ways in which this undemding may be promoted is through preaching on the
subject within the context of the baptismal litur§yhere Holy Baptism Two is used a wide varietyenf
tions with a bearing on Christian Initiation is piged (p.396) and sermons can be based on these.

It is helpful for preparation for baptism to inckidoing through the relevant order of service whthse par-
ticularly concerned (parents and godparents) apthadng it with particular reference to their owegspon-
sibilities. In Holy Baptism Two there is referentethe responsibilities of the parents and godpareh
those unable to answer for themselves on p.36Xtendignificance of these can be underlined thraagh
position of the various means listed through writedy undertake to encourage the person or persens p
sented for baptism in the life and faith of the i€ten Community:

Prayer for the person. We pray for our childrerd(drey learn to pray

for us)

Example - learning through seeing what others abdming what they do -
including practicing their faith and worshippingy&her as a family in Church.
Teaching - answering questions that will naturalise when children ask
about God and Christ and heaven and church.
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Love - affirmation and acceptance a sign of God'sanditional love for

all his creation.

Caring for the one brought for baptism. This ined\care for the whole person,
body, mind and spirit, spiritual nurture being exportant for their well-being as
physical care and mental stimulus and development.

The Decision is also highly significant, not onty those who are able to answer for themselvealbatfor
the sponsors of other candidates, consisting dmeis of a threefold rejection of evil followed byraeefold
affirmation of allegiance to Christ. The wording thie responses is emphatic: “I reject...| renourices-
pent” followed by “I turn to Christ...I submit toh@st...I come to Christ”.

It should also be noted that some words from thatiBa of Children in the Alternative Prayer Boolog4)
explaining the understanding presupposed in infaptism have been (optionally) added when Holy Bap-
tism is administered in the context of Morning oreBing Prayer or a Service of the Word (BCP p.371).
These words are so significant for an understanaiirie responsibility of the parents and godparémat it
would seem reasonable to add them after the Prafabe main order for Holy Baptism Two:

Holy Baptism is administered to infants

on the understanding that they will be broughtruphie fellowship of
Christ’'s Church;

that they will be taught the Christian faith;

and that, when they have publicly confessed tliik,fa

they will be confirmed by the bishop and admittedhte Holy Communion.

With regard to the Profession of faith, the juxtsiion of this to the act of baptism underlines New Tes-
tament emphasis which makes faith in Christ theéshias proceeding to baptism. The question of thd-P
lipian gaoler, “Men, what must | do to be saved®kes the reply, “Believe in the Lord Jesus and wall

be saved, you and your household”. Following theoskion of the “word of the Lord” to him and tootte
who were in his house, “he was baptized at oncth all his family” (Acts 16: 30-33). The reply &hilip

to the question of the Ethiopian eunuch, “See Iemater! What is to prevent my being baptized” may
have limited textual support: “If you believe widl your heart, you may.” And he replied, “I beleethat
Jesus Christ is the Son of God”, but it would dalyaappear to represent the view of the early Chuas to
the appropriate and necessary precondition forigraptvhich, in the narrative follows immediatelyArid

he commanded the chariot to stop, and they both d@nn into the water, Philip and the eunuch, aed h
baptized him” (Acts 8:36-38).

It is regretted above that the word “profess” isdubere rather than the richer “confess” with gsaiation
with the class of “confessors” of the faith andtjgalar “confessions” such as those of St Augusénd St
Patrick. But the essential point is that faith xpressed immediately prior to the act of baptishhe word-
ing “believe and trust” is tautologous since thedwag of the Apostles’ Creed edo in Deummplying a
trustful attitude rather thacredo in Deo- merely agreeing that there is a God. Howevebodés, for those
convey the concept of a personal relationship WiéhGod in whom the baptizand professes to believe.

2. When there are children to be baptized, the parsehtdl give due notice to the Minister of the Phris
who shall thereupon appoint the time for the Bamptis

This implies an onus both upon the parents - wieot@amgive due notice to the minister that theyndtéo
have their baby baptized and upon the minister, ishabliged to perform the baptism but at the séime

has discretion as to when this shall happen - @bl at the principal service on a Sunday or tddy as
clearly expressed in General Directions 10 (abovExcept in very unusual circumstances the baptism
should take place in Church.

3. Sponsors and godparents must be baptized @nsstind persons of discreet age, and at leasthialiocbe
members of the Church of Ireland or of a Churchdmmunion therewith (Canon 25.4). It is desirahlzt t
parents be sponsors for their own children.

It would clearly be undesirable for commitmentd&omade on behalf of a child by any who feel unéfole
example through lack of faith) to make such a commant for themselves. However, difficulties carsari
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where inter-church baptisms are taking place, amight be considered reasonable, in an ecumesiitel-
tion, for undertakings to be given by those whorsHaith in Christ with an understanding of thengig
cance of the sacrament. A particularly importantneenical relationship is that with the Methodistu@ih
where a covenant exists even if not full commuradmpresent. More difficult is the by no means umlisu
situation of an interfaith marriage. Provided ttvad baptized and believing people are found tcagacipon-
sors it would not seem unreasonable to ask thefaitte partner to stand with his or her husbandibe and
to seek some appropriate way of expressing theirtlaeir relatives’ sympathy even if not full iddidation
with the act of faith that is represented in theaidaptism.

4.1t is desirable that members of the parish be pnese support, by their faith and prayer, those vare
to be baptized and received into the fellowshifhefChurch.

Baptism admits to the fellowship of the Churchsasnplied in both forms of the thanksgiving ovee tha-
ter in Holy Baptism Two. In the first form it say$And now we give you thanks that you have called
names/these your servamtsnew birth in your Church through the waterdaptism. In the second form it
says, “Therefore in joyful obedience to your Soe, aptize into his fellowship those who come to im
faith”. In the reception which takes place immeeliatafter the act of baptism it is said in Holy Bam
One,

We receive this Child into the Congregation of i€fs flock...

Seeing now...that this Child is regenerate, guadted into the body

of Christ's Church.

We yield thee hearty thanks, most merciful Fattiet it hath pleased
thee to regenerathis Infantwith thy Holy Spirit, to receivéim for thine
own Child by adoption, ani incorporate him into thy holy Church

Similarly at the comparable point in Holy Baptiswd'it is said,

God has called you into his Church.

We therefore receive and welcome you

as a member with us of the body of Christ,
as a child of the one heavenly Father,

and as an inheritor of the kingdom of God

The concept of the Church as the “mystical” bodbfist is fundamental to New Testament revelation,
example in Romans 12: 4 “For as in one body we maamy members, and all the members do not have the
same function, so we, though many, are one bodhiist.” And in Ephesians 4:4-6 it says, “Thereoige
body and one Spirit, just as you were called toahe hope that belongs to your call, one Lord, faité,

one baptism, one God and Father of us all, whdave all and through all and in all”. This corperati-
mension of belonging to Christ through baptism nslerlined in the words said at the Peace where Holy
Baptism Two leads on to Holy Communion,

We are the body of Christ.

By one spirit we were all baptized into one body.
Let us then pursue all that makes for peace

and builds up our common life together.

5. When this order of Baptism is used with one ofpifesscribed services in any church, the Minister may
dispense with such parts of that service as thararg shall permit.

This appears to be mainly relevant to Holy Bapt8ne since there are specific ways of relating HRayp-
tism Two to Holy Communion, to Morning and Evenidgayer and to the Service of the Word as prescribed
in Christian Initiation Two. A rubric (now deleteffom The Ministration of Publick Baptism of Infanin

the 1926 Prayer Book gives the following guidance:

When Baptism is administered at Morning or Everiingyer, then all the Prayers after the third collec
may be omitted.

Also relevant is the rubric that appeared in th261Prayer Book before the Lesser Litany.
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When this office is used in conjunction with anjet service in the Book of Common Prayer, the min-
ister may omit the Lord’s Prayer and the three M&s preceding it.

A combination of Morning Prayer One and Holy Bapti©ne, then, would omit the Lesser Litany and the
Lord’s Prayer (the latter would be said within theptismal liturgy) and the Order for Holy Baptisnowid
take the place of the Occasional Prayers.

Although it was certainly not intended the exisei€ the rubric about the Lesser Litany and Loirayer
had a baleful effect on Mattins and Evensong stheecustom grew up of leaving them out at regutair s
vices at this point. It did not seem to occur tosin conducting the services that it was the fiostlls Prayer
(following the absolution) that was redundant wiiile second one was the keystone of the entire rite

6 The font should be so situated that Baptism magdbeinistered in an orderly fashion.

This rubric presupposes the number of churchesewvtinere is a cramped and inadequate baptistergn Ev
some modern churches have fonts in awkwardly plagasitions where it is difficult if not impossibfer
those concerned to gather around them for the dmapiThis raises the larger question of the progerai
liturgical space which, at the time of writing, wé® subject of study by the Liturgical AdvisoryGmittee
with a view to the issuing of guidelines that migktformally approved by the General Synod.

Holy Baptism Two - Notes

These Notes, on page 368, appear to presupposeaheady given and deal with other appropriateeiss
No’s 2 - 5 would seem to be as relevant to Holyt&ap One as to Holy Baptism Two, raising the questi
of why there are two sets of Notes at all, the answw which probably lies in the piecemeal prodegs
which legislation was passed to approve of whatwdtimately to be the contents of the 2004 editibthe
Book of Common Prayer.

1. The presiding minister of another person may gaeheof the newly baptized a lighted candle. Thig ma
happen during the Dismissal before the words “Gad Helivered us”.

The inhibition in the 1878 canons against the uddeggbted lamps or candles (except where neces$ary
the purpose of giving light”) was repealed a numtfeyears ago. The symbolic value of candles {Viad

light for the living Lord” is now widely recognizedt may be noted that use of candles at the dsahis
optional as is also the use of the words provideg.867. If the signing with the cross occurs imragdy
after the act of baptism as permitted by the rulbnmay be convenient to give the candle with thlevant
words also at this point.

2. Where italicized plural pronouns are used in thesvice these should be altered if necessary tathe
propriate single pronoun.

The use of the plural was to avoid the usaashimetc.

3. The Administration of Baptism. A threefold adntmaison of water, whether by dipping or pouring,as
very ancient practice of the Church. A single adstiation is also lawful and valid.

A generous amount of water is appropriate and neagdministered by the use of a shallow silver sihel
signed for the purpose. There is no provision poinkling. Baptisms are meant to be wet

4. Conditional Baptism

It is not always certain that a person has beentizag, perhaps because of records being inadequiégdt
perhaps because the formula of “Father, Son andyFRpirit” may not have been used. Unitarian baptism
would be regarded as invalid. In the case of uraiety (as distinct from knowing that a valid baptif©ad
not in fact occurred) the conditional form is usédif you have not already been baptized...”

5. Emergency Baptism

In the case of urgent necessity (for example iea-born baby seems likely to die) the bare esdentia
baptism will suffice - naming, pouring water on tiead and saying, “...I baptize you in the naméhefFa-
ther, and of the Son, and of the Holy Spirit. Ahéfra priest is at hand (for example a hospitadglain or

the person’s own clergyman) then the ordained pestould act. However, in an emergency a lay person
can validly baptize although in the event of thespa recovering they should subsequently be brotayht
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church and the form for Receiving into the Congtiega(or its Baptism One prototype) should be used.
Some prayers and the Lord’s Prayer are appropaféee emergency baptism.
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Part Three: Christian Initiation: The Teaching of the Church of Ireland, with particu-
lar reference to the concept of sacramental efficgc

1. Articles of Religion.
(1) Article 25 - Of the Sacraments

Sacraments ordained of Christ be not only badgésken of Christian men's profession, but ratheyth
be certain sure witnesses agffiectual signs of gracgefficacia signa gratiaeand God's good will to-
wards us, by the which raoth work invisibly in usand doth not only quicken, but also strengthen and
confirm our faith in him.

There are two Sacraments ordained by Christ oud iloithe Gospel, that is to say, Baptism, and the
Supper of the Lord.

The Sacraments were not ordained of Christ to kedyapon, or to be carried about, but that we shoul
duly use them. And in such only as worthily recetive same they have a wholesome effect or opera-
tion: but they that receive them unworthily, pureddo themselves damnation, as Saint Paul saith.

This article establishes the conceptsatramental causalityAgainst any attempt to minimize the signifi-
cance of the sacraments and to reduce them to twlaas of the faith of those who use them it issiesl
that they are "effectual signs”, in other wordsythet only express but also conviaat which they repre-
sent, when they are "duly" used and "worthily reedl'. The Latin text giveste for "duly" meaning with
right matter and form and a duly authorized mimjséaxddigne for "worthily" meaning with right inward
disposition.

(2) Article 26 Of the Unworthiness of the Ministers, wich hinders not the Effect of the Sacrament.

Although in the visible Church the evil be ever giad with the good, and sometimes the evil have
chief authority in the Ministration of the Word aBdcraments, yet forasmuch as they do not the same
their own name, but in Christ's, and do ministerHig commission and authority, we may use their
Ministry, both in hearing the Word of God, and retreceiving of the sacraments. Neither is theceffe
of Christ's ordinance taken away by their wickednesr the grace of God's gifts diminished fromhsuc
as by faith and rightly do receive the Sacramentsstered unto them; which be effectual, because of
Christ's institution and promise, although theyriristered by evil men...

This safeguards the objectivity of sacramental gréiee effect of the sacraments not being govebhyetthe
personal character of the minister. This is nosuggest that the Church is in any way indifferenthe
moral and spiritual state of its ministers, asabecluding paragraph of the article makes clear.

The word "rightly" again corresponds to the Laiie,ri.e. with right matter and form and a duly authed
minister. "Matter" means the prescribed sacrameziéhent, e.g. water in baptism, bread and wirteobt
communion, "form" means the appropriate words tmagany the liturgical action with the element.

(3) Article 27 Of Baptism

Baptism is not only a sign of profession, and mafrklifference, whereby Christian men are discerned
from other that be not christened, but is alsiga of Regeneration or new birtwhereby, ady an in-
strument they that receive Baptism rightly ageafted into the Churchthe promises of forgiveness of
sin, and of our adoption to be the sons of GodhieyHoly ghost, are visibly signed and sealadth is
confirmed, and grace increased by virtue of prayto God.

Specifically in relation to the act of baptism t@ncept of efficacy is once again stressed. Bapssnot a
mere badge of membership, but is actually a meainsgeneration or new birth. The word "instrumeist”
used in the sense represented by (for exampleg¢ed"df conveyance” which transfers ownership from o
person to another. Those who are baptized are dketartselong to Christ and to have become members of
the Church (which is His Body) and to have beguirthife in Him (hence the use of the metaphoref
generation. It will be noted that this article clearly teachibe doctrine obaptismal regeneratian
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The importance of a right disposition, thatrepentanceand faith (see the Church Catechism below) is
however indicated by the use of the word "rightigre to which the corresponding Latin is the gdremd
quite strong wordecte.

2. The Church CatechismBCP pp769, 770.
QuestionHow many Sacraments hath Christ ordained in higr€1i?
AnswerTwo only, as generally necessary to salvation;ithto say, Baptism, and the Supper of the Lord.

Partly this was intended to distinguish betweent#iw Sacraments "ordained of Christ our lord in Gas-
pel" and the five "commonly called Sacraments" i@et25). But it will be seen that a very high dowoe of
the "two" is implied, since the word "generally" ased in the sixteenth century meaniversally Both
baptism and holy communion are regarded as "negetssaalvation”.

Clearly this raises the problem of Christian bodmsch as the Salvation Army and the Society arits)
which do not have sacraments. Nowadays we wouldaket the view that adherents of such bodies are in
anyway lacking in "salvation" -- full spiritual healt But the catechism rightly identifies baptism dmady
communion as the means instituted by Christ foryeinto and for the maintenance of the Christid@ ¢énd
intended by Him to be observed universally.

QuestionWhat meanest thou by this wdBdcramer

Answerl mean an outward and visible sign of an inward apilitual grace given unto us, ordained by
Christ himself, ag means whereby we receive the saane a pledge to assure us thereof.

The view that the sacraments are effecsigths of grace (see on the Articles, above) is edhay the teach-
ing here that they are to be considemezhns of gracelhe relationship between the outward and visib: an
the inward and spiritual is such that when rigldgeived the sacraments convey to us that whigh répe
resent.

QuestionHow many parts are there in a Sacrament?

AnswerTwo; the outward visible sign, and the inward ispal grace. This safeguards against two opposite
errors - dissociation of the outward and visibignsirom the inward spiritual grace as in the vidattre-
generation has nothing to do with baptism, and eusioh of the two as in the doctrine of transubstion
(see Article 280f the Lord's Supper"overthroweth the nature of a sacrament"). Etfatsign and the real-
ity representetbelong together

QuestionWhat is the outward visible sign or form in Baptm

AnswerWater, wherein the person is baptidzadhe Name of the Father, and of the Son, andefHoly
Ghost.Only Trinitarian baptism is recognized. Unitariaaptism would not be regarded as valid. The water
should bepourednot sprinkled to preserve the significance of theramental sign. It is permitted to have
one pouring or three, but the latter best represiiet Church's adherence to its belief in the Hoiwity.

QuestionWhat is the inward and spiritual grace?

AnswerA death unto sin, and a new birth unto righteoasntor being by nature born in sin, and the chil-
dren of wrath, we arberebymade the children of grace.

It may be seen here that a real effect is positld.link between the administration of baptism #relin-
ward significance is specifically indicated by therd "hereby".

QuestionWhat is required of persons to be baptized?

Answer Repentance, whereby they forsake sin; aitt,ghereby they steadfastly believe the promafes
God made to them in that sacrament.

Baptism in the New Testament is always upon thesbafsfaith. Repentance which means "change of

mind", "change of attitude" as well as sorrow for is a necessary part of the process by whichrsope
turns away from evil and comes to profess fait@mist.

QuestionWhy then are Infants baptized, when by reasohaif tender age they cannot perform them?
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AnswerBecause they promise them both, by their Suretrbgh promise, when they come to age, them-
selves are bound to perform.

"Sureties" are godparents. This particular quesdioth answer presupposes that in a Christian sooietyt
baptism is to be regarded as the norm. This dogsmany way take away from the necessity of repken-
tance and faith (which is to be professed on thie'stbehalf at baptism and ratified by himselfherself at
confirmation).

3. The Revised Catechism

[The Revised Catechism was produced for the Chafdingland in 1962, and, as suitably modified for
Church of Ireland use, was authorized by the Haidgishops for experimental use from 1971. Follagvin
the expiry of the period of experimental use in@ 83 House of Bishops subsequently approved itiser

in the Church of Ireland. A commentary on it, datit"The Faith of an Anglican" by the late Dr Gitbe
Wilson, Bishop of Kilmore, was published by Collifes worldwide distribution. Currently it has noesp
cific authorization but is issued for pastoral wgéh an explanatory note by the General Synod Badrd
Education].

The following questions and answers are found utiderheading of "The Gospel Sacraments and other
Ministries of Grace”:

39. What do you mean by a sacranient

By a sacrament | mean the use of material thingsigrs and pledges of God's grace, and as a mgans b
which we receive his gifts.

It will be noticed that as in the definition in tiRrayer Book catechism a sacrament has a doubiéisig
cance - as aepresentatiorof something and asraeans of communicatiasf that which it represents. It is
not a bare sign but a means of grace, and itecede.

40. What are the two parts of a sacram@nthe two parts of a sacrament aredbtwvard and visible sign
and theinward and spiritual grace.

This is entirely in line with Prayer Book teachiagd with traditional Anglican theology. "Salvatiom'the
BCP catechism as in the expression "generally sacgdo salvation" has been interpreted as "fuirafs
life".

42. What other sacramental ministries of grace are pied in the Church?

Other sacramental ministries of grace are confignabrdination, holy matrimony, the ministry ofsathu-
tion, and the ministry of healing.

The distinction between "sacraments" and "sacrashemihistries of grace" preserves the special stafu
the two "sacraments of the Gospel", baptism ang kommunion, ordained by Christ. The five lesser
"commonly called sacraments” (Article 25) receiveoaitive evaluation. It will be noticed that "nmstry of
absolution” is substituted for "penance”, and "stityi of healing” for "extreme unction”, replacingdieval
misunderstandings of the Gospel with scripturalceqts.

43. What is Baptisr

Baptism is the sacrament in which, through theoaatif the Holy Spirit, we are "christened" or made
Christ's.

It will be seen that the concept here is very simib that in the traditional adult baptism seniit¢he BCP
(see above) where it, is said to the newly-baptikati"you ... now by Baptize: (have) put on ChrisiThe
crucial role of the Holy Spirit in making people i@&tians is recognized.

44. What is the outward and visible sign in Bapttsm

The outward and visible sign in Baptism is watewimich the person is baptized in the name of thbadfa
and of the Son, and of the Holy Spirit.

See above, under the BCP catechism.
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45. What is the inward and spiritual gift in Bapti8m

The inward and spiritual gift in Baptism is unioithwChrist in his death and resurrection, the feegess of
sins, and a new birth into God's family, the Church

There is no reference here to the contrast betWe@idren of grace" and "children of wrath" (BCPtea
chism). The scriptural teaching in the Revised €l@gn corresponds to the theology of the Chridhéina-
tion Two rite for Holy Baptism.

How many sacraments has Christ, in the Gospel,iaggabfor his Church? Christ in the Gospel has ap-
pointed two sacraments for his Church, as neededl ligr fullness of life Baptism and Holy Commun-
ion.

46. What is required of persons to be baptized?

It is required that persons to be baptized shaurkl from sin believe the Christian Faith, and dgivem-
selves to Christ to be his servants.

"Turning" from sin is equivalent to "repentance'tlire BCP catechism. Faith involves belief in theolgh
Christian Gospel and personal discipleship of Jesus

47. Why then are infants baptized

Though infants are not yet old enough to make psemfor themselves, yet they are baptized becabse o
ers can make the promises for them and claim #uiption as children of God.

The promises made at baptism on behalf of the @ridratified and confirmed in person at Confirmiadi
The renewal of baptismal vows is not, however, tlaito confirmation, but may take place at Eaften-
tecost, the Baptism of our Lord, on Ash Wednesdahe close of anission or other suitable occasion. See
below.

What is Confirmatio®

Confirmation is the ministry by which, through peaywith the laying on of hands by the Bishop, trayH
Spirit is received to complete what he began intBap and to give strength for the Christian life.

Biblical precedent for the communication of the y8lpirit through prayer and the laying on of hantsy

be found in Acts 8:14-17; 1.9:1-7. However, thegpear to have been exceptional incidents; andifhefg
the Holy Spirit is more normatively associated witthptism itself(Acts 2:38). Any such ceremony as
anointing or laying on hands should wegarded as expressing part of the total signifieawf baptismas
the definitive initiatory act. Following early Chtian tradition a rite of baptism, confirmation afit
communion of those able to answer for themselvgzasided as a single integrated liturgical actha
2004 Prayer Book (p397). In the early Church thiédodn of believers would also, it appears, haverbe
baptized, received the laying on of hands and/oiraimg, and been given communion along with their par-
ents in a single act of initiation.

The concept of being given "strength" for the Ciais life ties in with the approach of the tradit# rite
Confirmation in which the petition is "Strengthdrein, we beseech thee, O Lord, with the Holy Ghuest t
Comforter..." The Rite Two Confirmation Prayer H&snfirm.. .O Lord with your heavenly grace..."

49. What is required of persons to be confirrded

It is required that persons to be confirmed shdwalde been baptized, be sufficiently instructechia €hris-
tian faith, be penitent for their sins, and be yetadconfess Jesus Christ as Saviour and obey $iboml.

The element of personal faith is more fully artaded in the Rite 2 than in the Rite 1 Confirmatsenvice,
the renewal of baptismal vows replicating the vexplicit "Decision” and "Profession of Faith" frotine
Rite 2 Holy Baptism.
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4. The Book of Common Prayer (2004), Christian Initiaton One.
The Ministration of Public Baptism of Infants: Holy Baptism One

Of five traditional rites to be found in the Book@ommon Prayer (1926) only two are to be foundhia

2004 Prayer Book - "The Ministration of Public Biam of Infants": Holy Baptism One and "The Order f
Confirmation": Confirmation One. "The Ministratiar Private Baptism of Children”, "The Order for Hab
Reception of Children privately baptized”, and "Mmistration of Baptism so such as are of Ripeaié&

are not included. However, the latter are alsoii@@mt as witnesses to the church's historic ustaeding

of baptism and so are referred to briefly below.

In the order for the public baptism of infants freface cites the scriptural requirement that "Bkeeman
be born of water and of the Spirit, he cannot eimtier the kingdom of heaven". This is understooc asf-

erence to baptism, and the congregation is exhootgday that God the Father will "grant to thisldhhat

thing which by nature he cannot have; that he neadptized with water and the Holy Ghost, and xeszki
into Christ's holy Church, and be made a lively rhenof the same".

Clearly anefficaciousrite is anticipated which will involve regeneratiand membership of Christ's body,
the Church. This is made more explicit in the praykich follows, "We call upon thee fdhis infant that
he, coming to thy Holy Baptism, magceive remission of his sins by spiritual regetierd. The reference
to "remission" ties in. with the affirmation in tidicene Creed of "one baptism for the remissiomgffe-
ness) of sins". The prayer is that the child bdagtized may enjoy (here and now) "the everladtieige-
diction of thy heavenly washing”, and (in the Idegm) "may come to the eternal kingdom which thasth
promised by Christ our Lord".

The alternative "flood" prayer takes up what haeglitionally been regarded as anticipations or ég/pof
baptism from the Old Testament, namely Noah angtkgand the crossing of the Red Sea. The bamtism
Jesus himself is regarded as establishing a nonpatbern for Christian baptism and a high: doctrsen-
plied in the words that "in the river Jordan disiahctify water to the mystical washing away of.sin

The Gospel reading, from Mark 10:13f (Jesus anditthe children) is taken as providing grounds ftbe
baptism of children, children being both welcomelésus and capable of receiving a spiritual. bigsa\
prayer said by minister and people asks for théquéar blessing of baptism, "Give thy Holy Spitd this
infant thathe may be born agajmnd be made an heir of everlasting salvation" &eddllowing exhorta-
tion refers to the Lord's promise in his Gospeditant all the things that have been prayed for i¢tvprom-
ise he, for his part, will most surely keep andfgren”. It is not, apparently, envisaged that wisapiayed
for mightnot occur as a result of the baptism.

A concept of sacramental efficacy is implied in tredition to" sanctify this water to the mystical washing
away of sin"(an echo of the "flood" prayer), "sanctify" beingtaong word with the significance of "make
holy". "Mystical" means here "by means of this neygt. In the Book of Common Prayer both baptism and
holy communion are regarded as "mysteries" - iifedeep meaning, inexhaustible significance (se® BC
p.190 for the holy communion).

The meaning of baptism as membership of the Chisranderlined by the words of the reception - "we r
ceive this child into the Congregation of Chrifitek" (that is the whole Church not any particular part of
it nor any denominational tradition). What has beesomplished, sacramentally, is unambiguously ex-
pressed in the declaration, immediately after #yetiom, together with the consignatiothat this child is
regenerate, and grafted into the body of Christteu@€h’, and the prayer which comes after the Lord's
Prayer expresses the same idea, "We yield thegyltbanks, most merciful Father, that it hath péshthee

to regenerate this Infant with thy Holy Spidt receive him for thine own child by adoption, andncorpo-
rate him into thy holy Church."

The term "regenerate” is the exact equivalent loftte - being "born again”.

Having explored, liturgically, the deeper significe of baptism, it is recognized that baptism sga of
Christian allegiance, it "doth represent unto us mwofession: which is, to follow the example ofr &av-
iour Christ, and to be made like unto him... "

58



59

The form for the Baptism of Adults (BCP, 1926 autitipp255-259) was similar in its theological appioa
The Johannine concept of being born of "water &edHoly Spirit" is, however, underlined by the adwof
John 3:ff for the scripture reading.

There is an emphasis on personal faith as in tiefEtion, where it says, "Doubt ye not therefina, ear-
nestly believe, that (God) will favourably receitreese present Persons, truly repenting, and coraimtg
him by faith that he will grant them remission of their sinsg drestow upon them the Holy Ghost; that he
will give them the blessing of eternal life, andk@ahem partakers of his everlasting kingdom".

Baptismal regeneration was also emphasized in tter dor the "baptism to such as are of riper years
(adults). After the reception (following the baptisthere are the words "Seeing now, dearly beldreth-
ren, that these Persons aegjenerateand grafted into the body of Christ's Church...'teAfthe Lord's
Prayer a prayer of thanksgiving includes the wot@sye thy Holy Spirit to these Persaoribat,being now
born again and made heirs of everlasting salvation..." In ¢Rbortation to the newly baptized the priest
refers to them as "you, who hawew by baptism put on Christ

The link between baptism, confirmation, and holynoaunion is emphasized in the third last rubrichia t
adult baptism service (BCP, 1926 edition p.259),

It is expedient that every Person, thus baptizedulsl be confirmed by the Bishop, and receive the
Holy Communion, so soon after his Baptism as comregly may be.

The Order for Confirmation: Confirmation One
The subtitle is "Laying on of hands upon those #ratbaptized and come to years of discretion"”.

The Preface defines as preconditions for Confiromathat candidates must be such as can say thel,Cree
the Lord's Prayer, and the Ten Commandments; "and heen further instructed in the Church Catechism
set forth for that purpose”. The Confirmation itselpreceded by thetification of baptismal vowby the
candidates.

The prayer said over the candidates immediateby poi the act of confirmation recognizes that whigbd

had already accomplished for them in the act otibap "Almighty and everliving God, who hast vouch-
safed taregenerate these thy servants by Water and the Gbbst, and has given unto them forgiveness of
all their sins..."The purpose of the laying on of hands with pragetoi "strengthen them, with the Holy
Ghost the Comforter, and daily increase in themrmtiayifold gifts of grace" (the sevenfold gifts betHoly
Spirit from Isaiah 11:1-2).

[It is important to note that confirmation does hioéstow” the Holy Spirit, who is given in baptisRather

the prayer is that the candidates are to be "stnengd" by the Holy Spirit.]

The confirmation prayer itself speaks of the cl{id "servant") dailyincreasingin the Holy Spirit. The
post-confirmation prayer asks that the Holy Spiiit ever be with those who have been confirmed, uhk
timate purpose being that "in the end they mayiolgaerlasting life", a recurring theme in the sitef bap-
tism and confirmation.

The link with first communion appears almost as#iarthought in the concluding rubric,

And there shall none be admitted to the holy Comionyruntil such time as he be confirmed, or be
ready and desirous to be confirmed.

This rubric is a reversion to the wording in thé&2rayer-book from that in the Irish Prayer Book4878
and 1926

Every person ought to present himself for Confiiorafunless prevented by some urgent reason)
before he partakes of the Lord's Supper.

[This change was a compromise resulting from Synfadlure - by a single lay vote - to remove thbric
altogether. The reason for it was that the 1662imgrallows a little more room for early admisstorHoly
Communion where desired]
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Christian Initiation Two
Holy Baptism BCP pp357-370.

This may be regarded as the standard rite for nigparésh ministry although a strong case may beeariad
the order for "Holy Baptism, Confirmation and H&pmmunion", found in the form of the structure of a
service, as the true norm of Christian Initiation.

Pastoral Introduction

This helpful general introduction speaks of baptasnmarking the beginning of a lifelong journey hwit
God. It explains the significance of various signsh as that of the cross, and a light. Of the gmyngym-
bol of water associated with biblical concept of dying andmgswith Christ it says that it is also a "sign of
new life; we are born again by water and the Sthribugh faith in Jesus Christ.". It is, therefareeffectual
sign of regeneration (rebirth).

The Preface (which follows the greeting) in itsnstard form reiterates the Johannine theme:

Our Lord Jesus Christ has told us

that to enter the kingdom of heaven

we must be born again of water and the Spirit,

and has given us baptism as the sign and sealksafi¢lv birth.
Here we are washed by the Holy Spirit and madenclea
Here we are clothed with Christ,

dying to sin that we may live his risen life.

As children of God, we have a new dignity

and God calls us to fulness of life.

A similar concept is found in the seasonal prefac&aster Day to Pentecost,

In baptism we die to sin and rise to newness efitifChrist.
Here we find rebirth in the spirit,
and set our minds on his heavenly gifts.

The seasonal collect of Epiphany, the Baptism oflaud and Trinity Sunday prays,

May we who are reborn in him
be transformed by the renewal of our lives.

And the seasonal collect of Easter Day to the Odyemtecost says,

Guide and strengthen us by the same spirit,

that we who are born again

may serve you in faith and love,

and grow into the full stature of your Son Jesussth

The post-communion for Epiphany etc. asks,

May we who are reborn in him
be transformed by the renewal of our lives...

And that of Easter Day to the Day of Pentecostpray

May all who are washed in the waters of rebirth
rise to newness of life
and find the promised presence of your abundamcegra

In the first form of the prayer over the waterays,

And now we give you thanks that you have called ...

to new birth in your Church through the waters aptism.

Pour out your Holy Spirit in blessing and sancttiis water

so that those who are baptized in it may be madengtn Christ in his
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death and resurrection.
May they die to sin, rise to newness of life andtowe for ever in Jesus
Christ our Lord...

In the second form of the prayer over the wateayts,

We thank you, Father for the water of baptism.

In it we are buried with Christ in his death.

By it we share in his resurrection.

Through it we are reborn by the Holy Spirit.

Now sanctify this water that, by the power of ybloly Spirit,
theymay be cleansed from sin and born again...

At Holy Communion the proper prayer that may beduseEucharistic Prayer 1 says,

Because by water and the Holy Spirit
you have made us a holy people in Jesus Chridtara...

The theme of spiritual rebirth is found in the ffiod the prayers that may be used at the PrayettseolPeo-
ple (in a form that was a fixed form of the ritetire Alternative Prayer Book, 1984),

Father, we thank you that...has now been born agfaivater and the Holy Spirit, and has become your
own child by adoption and a member of your Church.

Holy Baptism in the context of Morning or Eveninguer or A Service of the Word

This is similar to the form above except that therao mention of Holy Communion. The prayer "Fathe
we thank you" is printed as the first option amtimg Prayers of the People.

The Order for Receiving into the Congregation afsén privately baptized
The first form of the Prayer over the water is s#dh Thanksgiving and includes the words,

And now we give you thanks that you called...to ri@wth in your Church through the waters of bap-
tism.

Confirmation
As an alternative to the Collect of the Day thddiwing is said:

Heavenly Father,

by water and the Holy Spirit

you give your faithful people new life:

Guide and strengthen us by that same Spirit

that we who are born again

may serve you in faith and love,

and grow into the full stature of your Son Jesussth

The Confirmation Prayer includes the words,

We give you thanks and praise for the gift of yblaty Spirit
by whom your servants have been born again
and made your children.

Readings and Psalms for Christian Initiation

Included among the general readings is John 3:hi8hnis the Gospel reading in the (c) series antlides
both references to rebirth in St John's Gospel 4Bi83:5). Exponents of this passage often missigmefi-
cance of 3:5 which refers to "water and the Spirit"

Conclusion

The 1878 BCP Preface (BCP p.9) refers to the 'tybef expounding these Formularies [relating to Bap
tism] hitherto allowed by the general practice leé Church”. A certain diversity of theological ojim re-
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lating to initiation is therefore recognized by tBaurch of Ireland. The basic doctrine of the Chuhas
remained constant, there being an evident conyirngtween the successive editions of the Book ahCo
mon Prayer and between the Rite One and Rite Twacss in the 2004 edition. The Thirty-nine Artisle
Prayer Book Catechism, the Revised Catechism (filyragproved by the House of Bishops when it was
covered by the experimental services legislatitnaditional and modern rites of initiation all netx be
taken together as they are mutually interpretatwel all are referred to the teaching of Holy Sarip as
the ultimate source of our understanding on thecgple that "The Church to teactine Bible to prove A
concept that is fundamental to all the source rratar relation to initiation (and specifically tmaptism) is
that of the "effectual sign”, a term also usedelation to the Holy Communion. There are many fatet
the church's understanding of baptism (only someta€h are covered in this survey), among them dhat
the doctrine of baptismal regeneration which isresped and taught in all the above.
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